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FOREWORD.

The unusual feature of the Jauy philosophy 18 1ts pre—
cise and scientific treatment of the law of Kerma 1n
fect, the supenomty of the Jan seers and the absolmtc
reasonableness of thewr way ‘of thinhing are apparent to
any ton-Jan student of this branch of the Jam philoso-
phy The whole study 1 scientifically based and 1s treat-
ed both by analysis and synthesls Fortunately for thes;
Jams, the synopsts m Loghsh of this valued science wes
wntien by the able hand of lute Mr Virchand Raghivy
Gandhi so far as it goes 1t s faultless It eftens happens
that the Jamn works are edited by scholars who have
scant knowledge of the subject and much misunderstand-
wg of the Jain doctrines tesults It s also  gratifying to
note that the book 1s published by such a respectable
mstitution s Shree Jam Agamodaya Samiti nhose services
as the publishers of some of Jamm scnptures and other
very valuable works of Jain literatire-cannot be forgotten

by the Jain commumty

1t 18 also satisfactory 1o note that the Samth sells books
at half its cost price, so that even the poorest can get the
sdvantage of possessing a copy

The law of harma 15 & tinnvesal law, the law that
applies to every creature not only on the earth but
the umverse This law applies even to the gods

The Karma denotes acton Achon denotes progrees
This progress may be tuo-fold The progress that helw
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European non=JYamn scholar to devote his life to this
subject and bring out an exhaustive and considered
work on the subject in English which will be a real boon
not only to the Jain community but to all seekers after
truth who are taking lively interest in such subjects
speclally as the theory of Karma 1n all its different aspects
is as yet considered only in the Jaln Philosophy and m
none else The undersigned will be happy to help one
who will undertale such work both by suggestions as
well as books a3 far as practicable Unfortunrtely this
is a subject to which the attention of scholars is not
drawn to the extent it deserves

ARMEDABAD K P. Mody
24-12-1924 B A,LL B
H C PLEADER,






General Outlook
OF
Shree Agamodaya Samiti,

1 Start —This msttution was started at Bhoyani
in Viramgaum Taluka of the Ahmedabad Distnct om
Mahs Shudi  10th of Samvat year 1971 ( 25th January
1915 A D ) Monday ‘This village Bhoyant 15 well
known 1n Jun Annals as it contams the celebrated Jaim
Tirtha { a holy place ) of Mallinatha, therr 19th Turthan-
kara It was started at the suggestion of Pannyasa
Anandsagarjee ( at present Acharya Shn Sagaranandjee )
by Sheth Vemichand Surchand and others with the con-
sent of Pannyasa Anandsagarjee  Pannyasa Mani-
vijay)t paunyasa Meghavijayjee and  several other
Jain ascetics of different Gachichhas and with the con-
sent of a number of Juns This day bemy the anniver-
sary day on which the inage of Mallinatha was installed,
a number of Jains both laymen and ascetics assembled
there that day

2 Objects —1 To emable Jain ascetics to acquyre the
Lnowledge of the heart of Jammmsm by
studymg 1n the preseribed ways the sacred
books from asceties well versed 1 them
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2 To eit atd pablsh Jmun gaged bocesr
<tyled Ajamas 1 peetsnty  copes thas
0 make ety the olanlny ¢ e
{coprs) 1 diffcrent places

3 Fulfllment of obfects

a2 To furth~ the G chwe th Lnoveiye
of some Afamas waa opreed ot By n
{Nothern Guyz vt ), hambanbin &
hury Ditee Alimefabal Yoy o o
o Rntam 1t faleg

b To futler fle &er L obmct thia = t, fan
iz b <hml the ‘o owirs grcer! ey
{Riam 5} and edier Jar booes —
onte Fetin 3 Sata 11!

S h3airna Sata I

SAmyriyicLa, Sim oWt

Bliaganal Sutry Y

Crt % Dhsm halT Sotra (.

U™ itk DavtiTrgs Satta Tth

Artadnt D Srpe a=l tam s taepee
tY, &hoan{ 104

1 atrs VyXlataty & '3 1THh

Per, T s fers 18L

Carys Praznee fus 3L

Moy Feakoat R etrr W tras g v eg 8

T o' Thin Pakenaamy

Seolyais S {4 Rt i ey
Neynkor



Nandt Sutra

Ashatka by Haribhadra Sun

Four collection of 36 verses {about Pudgsla
mstter) and other subjects

Dharma Bindu

Alphabetical ndex of Vishesh@vashyake
lihashya

Translahon of versess Visheshavashyaka
Bhashya with extracts from the rommen-
tary

Vichiira-33ra prakarana

Sddhu Samfchin

4 Managing body -In general and Managing Commi~
ttes of this institution there are many members and the
present workers that consttute the Managing Committee
are as under ~

Vemchand Surchand Esg
Manilal Surajmat
Hirelal Balordas ”»
Bhogilal Halabhar "
Kunvery Anandjee "
Chunilal Chhaganlal ”»
Kamalshibhai Gulabchand ,
Jivanchand Sakerchand Javeri Esq

[ REN I AP A ]

5 Offlces—Till some tme past the office of this
insttution was kept at the places, where the Lnowledge
of the Agamas was mpatted and other suitable places
thus changing the same from time to thme Now the



10

Head Ofce of this fanthiation {8 ot ha 426, Javer!
Bazar Bombay No 2 and the branch office for seling
the printed books of thls imsttston st Sheths Devcband
Yahbhal's Dhanamshals Goplpura, Sumst

6 Pecunlary position—This jnsthotion & present
kit about Re 450080 (forty five thomvand) pett'y sube
scribed, partly got fram the inferest, partly from the
zales of books publ=hed by this {relitutior Ueskles the
sum about Re 13000 (thirteen thousynd) partly eobe
scribed, and partly got from the laterest Is to the cred”
of Apama-Vanchata haaths  I'tom thes the expenses
ia this conpect:on arv met

AUNEDABAD } K P Modl
24-p1924, RoA ft.¥
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PREFACE TO THE FIRST EDITION

I dil mot expact at the tme when I first
thought of bnngmg out the speeches and wnhings
of the Yate Mr V R Gandht B A that they would
funish materal for as many as more than three
volumes These were Stupplted to me by Mr
Utparosintg Tankh B A, LL B, of Delly the late Mr
Virchand Digchand ¢ 1 % and Mr Maneklal Ghela-
bliat of Bombay  for which 1 am deeply thankful to
them As a result the frst volume entitled ° The
Jamn Philosophy ' was publshed bY me 1 the year
1911  After 1ts publication, the trustees of the Sethr
Devehond  Lalbhat Jam  Pustahoddhar Fund were
pleased to nclude ' Voga Philosophy ' the embodi-
went of the rest of my collected matenals, m ther
<etes which was published by  them last year
These two publicstons were welcomed by Western
«cholars and readers who took interest m the Jmmr
theology and lterature which was a matter of great
satisfachon  to me When “Voga Philosophy  was
published I was m ihe dmk o there were any
further speeclies  aud  wntisgs  of Mr  Gandhi
Howeser the matenals embodied 1 ths volume
were supphed by Mr H Wamren of London, which
are o1 the hamme Philosophy

The Smns of all shades of opmon believe in the
lan of Kanna to which every soul that i3 not yet
ewmaneipated s subjeet What that  Ian s and
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INTRODUCTION

0 =

Jan hterattre compnsmg as it does almost all the
branches that are charactenshc of ancient Indian li-
terature, holds no msignificant niche 1n the gallery of
that lhterature It 15 consderable even as it 15 at
present, and was more so 1n former times ‘This 15 not
the proper place to enumerate the great wnters and
therr works that conshitute the glory of that hterature
The fact that the Jun wrters had flounshed in great
abundance 1n times gone by 1s evident from the vast
stoch of literature that has survived to this day,
though 1t 1s vet wm an unexplored state ‘Ther emi-
nence 111 subject matter as well as languuge 15 mamfest
to those who are comversant with it

Along with Indian lterature at large, Jan lite-
tature too has beun a pathapator . the unhappy fate
it mwet with ot the hands partly of alen bigots, and
mrtly of mutual relimous jealousy and  from the pecu-
Lanties of the chmate There was a time when there
was no other alternative to sectire  the very exstence
of such lterature but that of burying it 1 subter-
tanean archives The very method employed for
the safety of the works became Iater on  nstrue
wmental 1 farther dimmnmshing  the stock, and  that
at © tme when there was not the least chanee
of s bung further ennchied  Those npon whon had
fallen the teh of Lrng the hereditary  custodiang
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INTRODUCTION
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Jamn lLiterature compnsing as 1t does almost all the
branches that are charactenstic of ancient Indian -
terature holds no msigmficant mche in the gallery of
that hterature It 1s considerable even as it 15 at
present and waswmore so i former tmes ‘This 13 not
the proper place to enumerate the great wwnters and
therr worhs that constitute the gloty of that lterature
The fact that the Jain  wnters had flounshed in great
abundance 1 times gone by 15 evident from the vast
stoch. of hteroture that has survived to this day,
though 1t 15 yet m an unexplored state Ther em-
nence n subject matter as well as language 18 mandest
to those who are conversant with it

Along with Indmn  iterature at large, Jan  lite-
rature too hias been a parhopator m the unhappy  fate
it met with at the hands partly of alen bigotry, and
pattly of mutual rehgions jealousy and from the pecu-
hanties of the chmate Thete was a tine when there
was no other alternatine to secute the very exstence
of such literature but that of burying i m  subter-
tanean archwves  The very method  employed for
the safety of the worhs became later on  nstrus
wmental w further dininshing  the stock, and  that
at = tme when there was not the Tleast chance
of 1ts bung further ennclied  Thosa upon whom had
fallen the tish of boung the hereditary  custodians
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further enhanced by & sum of Rs 25,000 st apart
by Mr  Gulabchand Devchand to be spent in some
good purpose 1 the memory of the said Shelh Deve
shand Lalbhas Tt wvas at the advice of Pumias Shree
Anand Sagar that these sums which made the onginal
funids i ‘Trust, were amalgameated, and the present
Tyust was naugurated At present the funds of this
Trust amount to about Rs 100000, the onginal being
further enhanced by the property of * Bar Pijkore ™ the
deceased daughter of the said Sheth Devchand Ialbhm,
which was directed to be made over to this Trust
by her The object of this Tmst 15 to devote the
mterest of the funds for the preservaton and the
development of **¢he Jain Swetamber relsgrous lilerature '
This 15 the ‘thurteenth volume' of the senes that 15 bang
published by thus Trust

In conclusion we have to say that this volume
contains the speeches and  wnbtngs of the late
Mr Gandln  We bave nothing to add here abomt this
work s enough has been sad abont it 1o the preface
wntten by Mr B F Karbhan We are thankful to

bun for having supphed us with the matemals for this
publication

Jarrss Hazan } NAGINDHAL GHELADHAIL JAN ERL
Boumy

Vauch 1922 A Trustee for himself agd Co Tiusteen
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Dumas, 30, 5 17
To,

Jivanchand Sakerchand Zavert, Esq
Trustee D I, P Fund

Sir

1 was rather engaged and a lttle unwell too, and
hence I could not till this day answer your hind note
of the Sth Inst, with which you were good enough
to sand me as prasent the two works entitled '‘ The
Voga Philosophy’® & *‘Karma Philosophy of the late
lamented Mr Virchand Gandh: The author was a great
friend of mine and we worked to-gether in Bombay
in works of geod for the prople He was a learned
man, but he was a good man also When he returned
to Bombay after his successful tmvels, various {osti-
tations applied to lum for lectures but at my instance
he 1eadlly delivered his first lecture in the Budhi
Vardhak Sabha, which I had then georganized The
wmeeting was largely attended by eduncated people and
by ladies too, and we all gave him a very hearty
welcome In his speech he of course spoke much
about the religlous knowlsdge he advocated, but st the
end 1ad apeclsl stress upon the proposiion, *‘Religion
conssts not in knowledge but in a holy life’ As a
matter of fact he was in his life o saint possessing the
£Teat qualities of goodneas kindness punty and calm-
nees The late Sheth Virchand Dipchand was kind
enough to send me sone of bis papers and I have
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Dumas, 30, § 17
To,

Jwanchand Sakerchand Zaver:, Esq
Trustee D L P Fund

Sir

I was rather engaged and a lttle unwell too, and
hence I could not till this day answer your Lind note
of the 5th Inst, with which you were good enough
to s»nd me as present the two works entitled *' The
Yoga Philosophy’ & ‘‘Karma Philosophy’ of the late
lamented Mr Virchand Gandhi The author was a great
friend of mine and we worled to-gether in Bombay
in works of geod for the people He was a learned
man but he was a good men also When ke returned
to Bombay after his successful travels, various insti-
tations applied to him for lectures but at my instance
he readily delivered Ins first lecture in the Budhi
Vardhak Sabha, which I had then reorganized The
ruecting was largely attended by educated people and
by ladies too, and we all gave him a very bearty
welcome  In his speech he of course spole much
about the religious Lnowledge he advocated, but at the
end laid speelst stress upon the proposition, “*Religion
conusts not in knowledge, but in o holy lfe * As o
matter of fact he was in his life a salnt possessing the
great qualiies of goodness kyndness, purity and calm-
nees The late Sheth Virchand Dipchand was kind
enougch to send me sone of s papers and I have
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Abhigraha 60,
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Bidara 44, 69

Bandha 73, 144
Bandhana 44, 6%
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Diirans 24
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Inine 24, 25, 26, 27 29
Indndearamya 25 57 58 68 76, 79 92, 123, 126,
186, 189
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KARMA.
OR
The Law of Moral Causation.

There are one or two punciples which must be
mentioned upon which the doctnne of Larma s
ba ed 1n order that it may bs understood first, that
this universe 15 no! a mere congeres of substances
set topether and set mnto motion by Some authority,
but is a system of itsell subject to laws nherent 1m
its own constitation And such lav 1S s proposition
dernved from our observation of the unmnerse, which
proposition teaches us thal certam phenpmena ocecur
regularly in certamm owrcumstances The law

3%
therefors not a comwand but a formula

Second thuat the pheasa nea of If. and also
of consclousness, 1s different not only in degree, but
in kind from the phepomensn Lnown as activity of
matter {motion or vibration) In the actnity of
matter there 15 growth by eddiion o dead objacts,
subject only to chemlal lays Whereas the  Lieing
being takes to itself particles foraiga to those that are
11 the body and changes tasir nature, and
them with its own baxiv  s.<p nd ng

c 1

assimilates
wazsn n cessary
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KARMA PHILOSOPHY 3

philosophy, would mean to stand m relation to
something else, to be the cause of, to be influenced
by, and to mfluence Hence, because the soul1s &
reality ( or the mdividual 1s e reality ) it must have
passed in the past through many condittons and
states, and because 1t 18 a reahty 1t would not entirely
disappear at death but will exist and continue to exist
m some state or oth r at all tmes Every stage of
existence is the result of the p evious state

The doctorine which glves us some explanation
olDﬂ:‘xﬁon as to how certain characteristics or factors
of onr mdimiduality which we have at
present—how these factors were produced as s resul'ant
of forces generated n the past, this doctorlne is the
doctrine of Larma

Karma is according to the Jain phlosophy a
reality, s @ real ar the walls around us are only
the walls we s e, but the karmn one cannot s2e There
is not only one reality called larms, bacause karma
with each person 1s different Rarms 1s that finest
matter which o lviog being attracts to atsslf by
reason of certain impellent forces which are in the
individua! not only attracted to but assimilated
by the ndividual tself ( this doctrine of karma
apalies nat only to human, bat to all buing bangs ),
and t chaoges the 1ndividualty of the Ining being
It has b cans o Lind of stored force and just as a
conpress d sping of & watch will expand at some
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RARMA PHILOSOPRY 5

stndy it in reference to its intendty, and therefore
the intensity with which they will manifest them-
pelves Or we may study karma in reference to
the duration It may stay for & thousand years or
for five years Or in reference to its mass one may
be heavy amother may be Light Or fifthly we may
study how the karma 1s generated and how it mam-
fests itself when ripe, how 1t can be worked out
before ns mnatural time, apd incidentally though
vety important, how we can stop from the very
beginning the inflow of karms  Preventlon i3 better
than cure

From this point of view there are eight heads
Karma in t¢  upder which 1t may be classified ¥
::&’:fﬁ: ::S can be classified ?uto eight  clagses.
tion Rarma is always a foreizn matter 1t 1s
always an obscuring element obscuring some quality
of the soul, and the sooner 1t i3 worked ont the
better When the karma is worked out, then the
quality of the soul which was obscured appears and
becomes actual

The most lmportant karms refers to the very
essence of the soul or individual (and that «ery
essence 18 knowledge, consciousness, cogmization )
So that the first kind of karma 1s that which obscutes
the knowledge
Clmtifications Class 1 hnowledge  obscuring
into 8 kinds kerma  {WAECRY |



[ THE LAY OF HMORAL CAUSATIO

Clats 2 13 that karma which obscures cognt
tion in an undifferentiyted way  Copnition fa
an  undifferentisted way, that is o gensrzl  cog-
mwtlon (of a hovse for instance ) itls the firt
stage of all conscionsness  If ths first sctirlly does
pot take place  the soul doss not know You se-
4 picture for instauce bat you do not go ioto the
detals of it, you just kpow in & gemeral way that
it a3 & preture The Sansknt for this gemsral o
*darshsnn [ SOATREAA |

Class 3 is tnat karma the resnt of which o
th: fecling of efther pain or plessare  RKnowlelze
br jtsslf Is no* pun  nor pleasure  bat on  account
o' certaia kavma iz me T feel pun or prasute
Lxpenencing  gin or pleagure is different from the
coneciousn 4 or awsren~ss of pis or pleassre I
consciousness thare 13 0o ple 0 or pleasore, thoarh st
the tme of psin o plezsure  thewe may be cooxcious.
naes of it fA705 |

Class 4 s that kisd of karsa  which obstrcts

o ncte &y an ebatads (o the formation of nght belld

and right cozduet Belief { couvition, thet 1 Is

wrong to kill  {o Instan~¢ ) is deff~ent frora know

Idge In the wowst ferm of s ke, we believe

that which f¥ wrom; to be bt  and thst whkh ko

rght to be wrong A sad<dividon of this karmm wotr

A, 130 a3 an obstscle to <irh? condnet | T -
Tdoes mot etend to act fa
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intend, there is no intentlon to act This karma Is
an obstacle to the very formation of an intention

[weeiz |

Class 5 15 the kerma which determines the
duration of any partlcular life period, such as the
Ife on this plane? from biuth to death It Is
always generted in the incarnation just next before

fong |

Class 6 s that karma which gives the living
being the various factors of his objective 1ndividuality
Voice colour, features, etc It males him Afr Sastk
or Mr Jones his personality [AT4]

Class ¢ determines the surroundings the
family 1nto which he is borm whether high or
low ‘The buth into a certain family s not an
sccident, sccording to the Jam philosophy It
is determined by a certamm kind of karma
There 15 rteally no stuch thing as ‘accident’ the word
is only rightly nsed for those phenomena fo which
10 explanation can be given the Jamm (Sanskris *)
wod for ‘eccident memns ‘I do dot Lnow from
what 1t has taken place’ [‘ﬂﬂ']

Class § is the kind of karma which, like the 4th,
also acts as an obstacle, but to different things, in the
4th there was no desire of acting in the nght way,
in this 8th there is the desire to do something  good,
to enjoy certmin grood things but still, although you
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bave he demire, certaln  obsticles come in the way
you cannot doit. [eFmR ]

We must know how the kerma is pemerated,
how it is worked out before its time, bow long it
would stay with us, &c

Karma is generated by texson of cerfain  hupel-
Ient forces within us, and these impellent forces need
to be explained—imprllent forces on acconot of the
pres~tce of which we gecerate the karma

Darshana~the state where there s ondifferen.
tiated knowledge, formless knowledge, the limita
tions and boundarizs are not fixed and you enly
know the thing at belonglng to a class zed not Indl-
« rdualized



SECOND LECTURE

In gving the doctriue of karma, the first thing
to do is to classify the phentomena and then give the
theory explaining the phenomena

The function, nature or action of each class of
kerma is quite different

Class 1 is that Larma the function of which
is to obscure the Lknowing faculty, or to retard the
development of the knowmng faculty  There are
words and thoughts the tendency of which 15 to re-
tard knowing Karma 15 a peculiar force which we
generate and the result of which ultimately acts on
our individuality In Sansknt this clags of karma
is called Gnanavaranlya karma {In Sanskmt the
letter a' is pronounced Ifke the letter ‘w  in the
word ‘but’ And the letter & is pronounced like the
letter 'a In the word ‘calm )

Class 2 is that karma which obscures the general

percelving faculty Tt 19 called Darshanavaraniya
karma

Class 3 is that karma by reason of which we
have feelings of pains and pleasures (Quite different
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from consclersness  In f taken by Itaelf
there Is peither palt nor pleasare  feellnr s quite
distinet gh {rom ciousnesy)  This farma

is called Vedaniys karma

Clase # s called Mobanlya karma  (Literally,
intoxicating  Larma, that is, meats], or monl fatex).
cation ) Its nature 3 to infatuet~ our mertal and
wmorsl natare g sach & way that we ar¢ not abe &
distiopuish b tween right and wrong

Class 5 Ayuh karms  (Literally, doratisn of
lif» ) It determines the duration of the Ife and the
general natore of the hfe  This karma genersted
in thuy life, determines  swhat the next  jecarnation oo
reboth wif) be tike and fts durstron  { Pat Ut dods
not fix the nomber of years or months of life; it h
rather ' quantity  of Ufe than Jength and ax water
can be mgueeced ont of a spooge quickly ar slowly,
so If this ayuh s used up quicaly, the Lfe 1 ycers
will be a Jeez pumbsr than If it b- used up Sowly or
spun out }

Clars 6 Damn karma I that ket by rewsen
of wheh we hsve ogr obj-ctive individuality The
combination of all the fectors of lndiviinalty wbkk
nhea taken topether makes us call & person S
Mrrsoatd-se

Clasr 7 Cotra katms By teatan of whkh the
rerson Is born Iato Bis particular  social surronndazs
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( When people do not know the causes of things,
they say it {3 accdent, or Divine providence, or
the act of God, or some expression which amounts
to saying that they do not know the cause of the
phenomenon)

Class 8§ Antarays karma  Literally, obstacle
Tts nature is to throw obstacles in our way should
we want to do certain good things It is mot an
accident, there are certain reasons, and the philosophy
explaing why the person i3 unable to put forth the
effort of the will

Latma apatt from an individucl i3 nething, it
Is a factor of the tndividual, it 1s 12 him, apart from
him it 15 mere matter and has nothing to do wth
his individuality Because that person acted i =
certain way and used certain words or entertamed
certain thonghts with a certain  object 1n  view, he
generated certain forces which became assimilated with
his individuality and therefore he is influenced by
1t It is not a real separation, it Is not a difference
between the hatma and the individual 1t 15 the mode
of beliaviour of the individual It is not entrely

separate 1 fact from the person who generates
it



Impellent Forces, or Causes

It is not under all clrcumstances that & p mosn's
actlon or word, or thoaght would be the canse of
the karma, it is only in certain circamstances That
15 {0 ray  when the cxerclse of the different facultes
of the person {8 preceded by certarmn  impellent farces,
or i other words, when by reason of certain lmpellent
{otces m him, a perfon says something or dos sone~
thiny o thinks something then he generates the
Kara

Thess Impellent forces are motl the cavrse  because
the canes s the person himsel!  The circumstential
causges are the instrumental causes and thess are
his jmpellent forces There ore fowr kinds pamely
as follows —

1 Diusion When a peron Is In that condie
tion sod does thinks, or says sowsthinz, them be
generates karme  For instance, by way of Jlast a-
tiom, when & tman doss npot examine the be'ie! ato
when he {s bors, a3 to its merits or demeri's Al
doubts come under this heedloz  Again  when »
msn knows or believes that bl do~trines are wrong
und atil! presches them, he peverstes s bad Rarma
Agan, the state of detaron hee mesnt iv foued sn
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those lving “bemngs in whom right belief does not
exist, they, having formed no mnight or wrong beliefs,
it s a state of the lack of development Lack of
development is injurions  The Sanskrit name of this
first impellent force by reason of which the Larma
is generated {is Mithyatva (Mithya means wrong
and tva means ‘ness )

2 Lach of control over the senses and over
tha mental actnities  The senses ( taste, sight stc)
are the channels of acuiring knowledge and the
indulging of the senses doss not bring consciousness
but stops it you not go further 1n thought about
it And if you have lack of control over the mental
activity, when 1t 18 imjurfous to o her p.ople, when
you do not or cannot stop injurous thoughts abont
another pereon you generate a harma  the nucon-
trolled thought actlvity is the impellent force for the
generation of harma  ( The lecturer did not say, but
I conclude that o tume porssting 1 the head  against
oar will is an illustration  very casy to recogmize )}
‘The names of this impellant force v \iimti

3 Kashaya Literally, unclean moral nafure
An unclear moral nature 18 the th~d imip*lent force
by reason of whi~h ka ma is gen_rated

4 loga The word yoga Fas many messings
but here it has a tfechnlcal eann, and means
all other actinites of bady, wmd, n1d sgesch which
are not incluled ju  the Grst f7:2 forers mentianed,
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and It i» therelote a genera] name  So that  certaln
karmas are generated by resson of the phyewnlo, el
activitles 1 o person Is wsaffering  from dispeps's,
he pethaps loses hus temper Here I8 karem
generated ot once  and  manifested &t ozne
We do  somstimes generste the Karma  even
now and hyse the result the next momeat
We are, as & wmatter of fact, geoematicy karme
every moment (This was mid by the lectsrer
trat might b rudreding, because we can sten the
inflow and we can work out all the kammas and
fually become a Ubsrated sonl, ~heh will appear
later en)

The jmpallent foree 1s csfld in “ars.ut Hetr
It slguifies ‘the means by whek, e Dastgm=otal

cane



The Karmas

We have had eight classes of Larmas mentioned,
with a rough description of their natare or function,
and four Linds of causes or mpellent forces which
are the means of generating the Larmas We now
cotne again to the eight classes of Larmas

Class 1 Knowledge obscunng kerma  Certain
scts and words and thoughts have the tendency to
tetard the faculty of knowing 1In what different
ways do we kuow ? We must classify the various
forms of knowledge then we can Lnow that those
forces swhich obscure the growth or manifestation
of the different form of kLnowledge, are the very
Larmas which have been called the first class The
nature of this first class could not be wunderstood
unless we understand the different ways iz which the
function of knowing mamfests itsslf (There ate as
many forms of Lnowledge as ther: are living bengs,
88 no two persons’ Lnowledge 18 alike, but stjill we
can clasafy the Linds )

The first form of Lnowledge, which is the bams
of all ph na of o« and of all activitles
of mind, 1s the knowledge based on ths senses
inclading the Lnowledge basel on the activiy of
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the mind  And this form of knowledge, s called
In the Juln philosophy (B13) Mothoame tmat s,
sensuous  knowledge plus  sowmething  else  The
initil stages of seasuous knowledpe are kmowledge,
sensatlon Is & degree of knowlsdge Itis gpor the
bundle of sensationa that make up koowledge, bt
it is the sensations In the lipher form There & a
kind of Mutlfoama which dors smot  denend npea
reading or heatlng  The canse of the pyetee of
the Luovled, ¢ 1s n6t to b+ foind in asythi~g that
person bas dote o this ke bt Ly res=o3 of ome

thing Be lwms done m a petioas i+ {For foatines,
if upon wexing a gix sy e fo the fis tae lzs

once uatlers y=ds ft ) Tuwn sy o the wors] catare
tielps to sive o knang dge ani a'so wiloage the

g8 wabletodob = tha= he dif o the enrly
part of Iife, which 1opro & 1eaf 18 not the rest’t of
«tody 0 readirg

And alsy ther 1 th= Aatijzsss which Itthe
tesul o £1ds 0 < din

The £ fova of Loowelge fs (P} Shratsd
nans  Knowl-dze ' timed throvgh reslding, sody
Lonowledge derned fron th ioterp eting of x,mbo s
or signs  Words a1e symbos of ideas  Anow'n'ge
derived fromu any kins of .0 I a do, nsees bis mas ¢
yeave his hund, the doe joepve s the v zn and knows
that b's mast ¢ wants ko to cour  Thi fn s Birher
form or ehtn Vol a=owiedy fav 1l Gy, byt N3
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it Is based on sensation If we do not first see or he
or feel the slgn we cannot interpret it,

The 3rd form of knowledge is called ( 3l )
Avadhl 1t depends entirely upon the activity of
the ego without the activity of the mind or the sen-.
ses  and stll it 1s knowledge lmited in extent and
content

The 4th form of knowledge 18 (T4 ) Mauah-~
paryava-jnana or mind-hnowlng

The S5th form of knowledge is (7@ ) Kevala, or

omniscience, hnowledge which has no hmitations as to
space or time or subject

The first two forms of knowlsdye are the only two re.
cognized in the West and it is in this stage that most
people are

Memory, judgement, perception, etc, are the

results of the removal of kLnowledge obscuring har-
mas
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THIRD LECTURE.s

The consciousaess of the individual 8 po' Koo
tieal with the physiolozical wctivity of the body,
tke one may cien be dependent upen, bat it it & fle~
tent f{rom the cother Coascloasness is one thing,
activity of brain mo'ezules {8 another Mifferent thing

Konow! dge when it 15 tight true andl oz regponds
to the facts, is the cxgenthl gmally of the a1, it fs
that wrhick would b+ manifested of there were no
mistakes the cans of iwistakes i the knovi-dye
pbscuricy lanna  owing to Larm we male s
tikes in preeluing, fadglsy et

Angtinng  that tales plice @1 socwint of 18-

jows a~tioa of th™ soul and th~ Lsera i from the
el standpo ot th:  nnoatarat condt 0 of the
satl

Tz vas vot any mrtfenfsr tim~ {7 th- piat when
e e~lty call~f 19~ w0l was wilout aoy  Xarmas,
breause i ve ateare that there was th 7t fo.0ms
that after taldng the tronb e ty remove ths Kanres
through mental wpd sl dis adsss ol e

»{The foomizt lectars wik talen 4 very 4 £mt
o conutynses, and hsonenbsti«y fectin consagrencn )
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through a lot of ordeals we might agan come into
combination with karmas The fondamental basis of
the philosophy is that, so far as the past is concerned

there was not any time when the soul was without
any karma

The combination of the soul and the karma is
not a mechanical mixture, separable by sumply taling
apart 88 a coat from the body The combination
of the soul with karma is a subtle coumbinalion and
can b. s en thue 1n o mechameal wmixters the sub-
stances are only tn Juxtaposition, sach es sugar and
water and yom can sepsrate one from the other rca
dily Then there s chemical combinition when
two O~ more substances umte to that the com.oand
cannot be seen in s clements  water, for 1nstance,
18 a compound of hydropen and ovygen, and the e
i combination make water, which 15 a qmte aiff~
tent substance from cither and nesther hydrogen
nor ovygen can be s.enn it 501t 18 with the com-
bination of the soul vith karma the combiratiga 1=
€1 aoe subtle than the chewm-al combmauon,

aud the result is a  Cifferent substance from uther of
the ingredients

The soul is a supers.nsuous  Egbstance 1
thought, 1t can be divided mto parts  but not
actually , it cannot be actualiy taken apart

To reduce the combination of soul and karma,
you have to use certain mental and  moral diseiplinas
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Each state of the soul had « bepinning  {that s,
any oue given partictilar etate ' was always o Ibe
part combined with Xarms, bat its combloation with
any particularly mentoned o glven knrme st & e
ticularly mentioned tme—this portienlar stale bed
its bepinning), bat the sonl itself, whick is the sub-
ject of these states, kad no beglaning Thete bever
was & first state, o the acnse of their belog no pree
vious one

It is unvatoral for the soul purt of the compound
(with anger, for Jastanice, which {5 & kerma} to set
in an sogry manner  We commonly bear It mld
of a person, that the acted Io anger, he wus nof
Atmsel!

There will be a time fn the fulure, when the
soul is withost kerma  and oner without 3t will
alvays theresfier  henceforth be  withoat, pesfect wnd

Ubrrated

In cvery sctivity of & luep beleg an the erbodied
siate, there n ¢ two si-¢ snobl<the and » whcdie
alde In the activhy ef rensatoq, thee nr the tero
ades  the objectis sie end the wrdie tive alfe
{internal sde) the ohjetwe opats of wenuted
{eyes nute ete ), and the doblctre omazezd
mrsadon  each lavieg wany subdivinoss

When conschoatrrs s only represestsp wem
hieg to el o compaiop Bets,  thrn peter
h.ateent Bus 1o be used, 2nd tos {2 ‘e {nEsd),



XARMA PHILOSOPHY 21

and it is only found In lving beings having five
organs of sevsstion [ As before mentioned, this
doctrme of katma apphies to all hving beings, angd
not merely to man] The ound has elso two sides,,
objective and subjective

All knowledge itself has two aspects or pomts of
view, namely the yight and the wrong One person
{orms a judgment, perhaps about another person, and
#t 15 a wrong judgwent. And unttl we get the habit or
the ability of assuming the nght sthilude, we cannot
forin nght judgments s

with reference to the first form of knowledge,
or mutynana, we now come fo the different stages
of this foru of knowledge, the process

There are five stages in the process, vamely —

1 In this first stage, what tales place i3 the
establishiment of the relation of contact between the
argans of gensation and the vibrations from the exter-
nal object in the external world The stimulns {rom
outside, creates n sort of excitation in the end-organ
(ear, eye etc )—only in the organs of sensation and
not in the mind In this first stage a relation 15 es-
tablished between the subjective and objective world

2 After the relston 13 established, a kind of
exchtation takes lace in the consciousness, where
the person thinks ‘What 13 that ?''  This wecond
stage in the process, is the first acuvity of the
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eaod (manas ) Yt s the stale, of mind o whih fos
preon asta himeell ‘What §v that? * or ‘it
¢as tbat? ' When recalling sorethmg recn o1 heard
Ir the s

3 Then after the rrird  has  thos beem arcussd
dere loflow three mwoe £y o8 1 the (rotest of
Lrormy the objret The rurd kel docs no cone
atg cortact with the physize ob1—t an? doop rar
e ¥ throsph the abme nato Y fage o 1 37
ilastie 2nd Tnmthe 3:d zape ros bory -on
t. «d th~ corwuorseess beims o orig o wlis
1, —(Ezppos. 1 £ eowalo, an the o g- -
vk leaun™ gl tane oot) WAt is e} c2
1 nanot Lea pesyy, ¢ 1t baw thlt ghape end
3¢ tders o e e ftise lund of conf oLy
4 ot o the comogasn 3 of Tt ¢ aeard Als
-1 £r

4  Art then you ean- dtsferthateve It
1 the conclison wo, it et oruma’t ent
1z 3 himn by (VT *n peprto e wo !
gov that 0 1w the eet ¢fy of e et)

S In thls stage a xind of protess roes o, s
U vomenotsreys of (b DAvkeal szl the e
€ fun protoss 4 th peetenuaths tooa rre ¢ leax
ev ~a of the covecl.gsaev xopefed v thle wey
£ rodilication of the comsclogsaret bas faen plice
et arill Test & cortaly Papth of t and b fesds
I gasley B calied Kis Wy aume Dharzma (The
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pames of the previous stages are given below ) This
last stage manifests in the form of the continnance
for a certain length of time of the new Lnowledge
It may also manifest 1tself m the form which results
in only certain mpressions made on our comnsclouS-
ness—on account of the mpressions the life of the
mdivtdual 13 50 chauged that the sctivities will 1n
future be different And a third wey 1 which the
fast stage of the process of mutijnana mamfests ijtself
1s that the thiog (the thing newly known) can be
remembered—1t is meuw.ory Memory 8s & facnlty,
18 the last result of the activities which are classed
under mitiynana of the frst form of hnowledge

&1l except the first stage of thesz five stapges of
the procuss, are fhe activities of the mind {manas)

The obs~oning larma  beinp removed the quality
of the soul called memory is able to manifeet itself

Any  actnity of the fudividusl which lessens
the capiclty of he organs of sensationr or of the
mind to pass through any of these stuges is Lnow-
ledge obscunng harma, and each person mu t discover
these Larmas or mctnatles for hmself, othermise he
does not Lnow what the Larmas ate, sumply to tell

him that there are Lnowledge obscuting lLatmas 1s to
tell him nothing

The names of the nkove mentioned stages are

1 Vyenjana avegraha
2  Artha evograhe
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3 The
4 Avama
5  Dharns

{The followlug Is In my notes fikeg st the tme
of the lecture) —Througheat the swhoie process, the
working of the motifoans s dependent upom the
interpretive fecally, efther of the words of a langasge,
or of the actions of the hands snd body, elc  Thesr
are two kiads of maotifains, ooe whick Is bised and
one which {x not based on this interpretive fecalty

{ With referenice to the statem»nt ebove  Lhat
esch state of the soul had s begloninr T asked the
question  "'If each state had o beginaing, thes ft fo's
lows that the state of belng in combination with
ksrma, must have had & beginnloz and yetft wassld
that the state of bring with kerms had no bepivaler
How are these siatements reconeifed 2 1 received
the snswe- aod eaw the golabos  The guerhn aries
from ambiguity la th~ mesnlor of 1br woed * tote
The pattrculsr eiate in which the soul fs ot any giren
dete and place 4l hsve o brpuanfex The wate of
exirence I existence ' ¢an be calied « state L shonld
tather be exld & fact ' the * fset  of existance 41
net Rave a beglanfop there never -wid u time when
the Indiridaal soal did not exint {3 2ope state wed

1 pome phace,)
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It 1s the classification of the karmas from the point
of view of their nature or function that 18 now being
given Class T has been called knowledge obscuring
¥arma or Joanavaraniva karma And as there are
five forms of knowledge a8 alteady mentioned, so
there are five subdivisions of thia Class I, namely,
karma which obscures either the wutijnana, the
shrutajoana, the avadhy the manah parysvajnsns, o~
the kevala jnana

( This detailed classification of the karmas, or
tather the subdivisions of the elght Classes, continues
now up to the end of the lecture No 9, Class 1
is subdivided into 5 subdivisions Class 2 into 9
subdivisfons, Class 3 into 2 subdivisions, Class 4
into 28 subdivisons, Class 5 into 4 subdivisions
Class 6 Into 103 subdivisions Class 7 Into 2 sub-
divislons, Class 8 into § sabdivis ons )

To coutlnne with the subdivisions of CLASS
No 1

Subdivision the 2nd Is that karma which
obscures the second form of knowledge (shrutajnans)
Shrutajnana s knowledge acquired by interpreting
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signs  to kuow through sons i+ shrtajaans  Resle
fng 1s interpretin~ akms  there am (e sl br
which we k~ow thst & man is anzty & man XA

I8 0 rgm, that there is sornethiry the matter with ku
nervous system

Sabdnidan  the 3rd Is tRat karne o4l h ohecds
res the form of kvow! Are krors ar ‘avadtifnns
In this form o knovl Age th ravl or a7a conm s ‘o
krov aboat roterial cbieet 1o thived ar 1 hed=zs wa b
it tle ven of the esnpsperars om the oi~d It B
the mext hlnher form ¢f 1mavti> of »  shetinam
The Larmy whll €% uies % for of kea~ier Iy
getive 7 roe ly all efty I OF* 1y ane ¢! Eowring
we becoma are e of phest ol thiner gt g lanee
witbout gofop 1o (Be plics 0 Basiay the £ A4 Ameang
in cortact it tha ¢b ¢ S5 that wll gn Ienlss
yout Leow vlat lagon cafu New Y1l ¢ Ja My
o ou the Ran By ft i oah ristem! roet-ts that
ate hnav i by ths ereane {as deingmy < 4 oa den
c thouplts, &s teferre! o fn the fo'swng o6 b
fom of hrewing)  Terte v fart th fod 110 2 [
rezpu fattocleery pivesn wba,  the LiRCE &' thls
aradhiferzar fa) 1 M2 whigh Ehame get fen
cher 10 pace o th? yoz Ls o thl wey of huomap
{n whaterer ey of pace yor viay be  {b]  The
Yind whl-h & with yeu ooy el e cr”als tawn o
eace ard nowhete chiz st B yon feave that
town, you IMe toe abr ite 1o kzow Is st way  (e]
The kled whxh is Increneiy sy that av tior gomd &9
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you ate able to more and more know by this means

[d] The kind which decreases every moment, so that
as time poes on, you are able less and less to hnow by
this means untl 1t may disappear (e) When you,
bave just one flash of hnowing in this way during
the Iife and no more either before or after  (f) When
it comes it stays You get it and Leep .

Subdivision the 4th Is that Larma which
obscutes the form of Lnowing called ‘Manah-paryava-
jpana  It1s nund knowimng  you know the other
person s mind  whaot the ideas and the thoughts are
In the ovadhi you may ez the mental pretures which
the thoughts of the man produce but youn do not
know his real thoughts or mind ‘Things and objects
can beceen but thouglits cannot be seen they cap be
known VYon | now an idea you do not lterally s eit
In this form of Lnowing you actuslly Lnow the
thoughts of people [Of coursa itis obszired inus, and
is mot recognzed as o way of knowing {1 the West 1

Subdivmion the 5tk Is that Larma  which
obscures the form of knoving call d Kevala jnana,
knowl*dge which 15 quitz nalimited ond dlssmbodisd,

Thus 1n CLASS No 1 of the 8 classes of kasma
there are the above mentloned 5 subdirislons

With reference to the avadhi joana it was sald
in fllustration of the (e) kund that a pupil of a taacher
bad ke perception by thls means of some man and
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wife in & distent glanet and beloy  smmsed whh what
they were dolag, the pupll smiled and  fewphed, ard
then the sight disappesred  The teacher saxd that
the act of langhing stopped the knowing  In tanghing
be left off knowing

The knowing faculty ka ove espect of the pmie
soul  There ate other aspects, bt koowing & oa¢

From the low stapdpelnt {(sce Jater oz wsder
Nigods) the karma is & higher s age {rom the idea!
standpoint the karme is s obeimction  thr stage of
karme is & stage In the Uoc of progess of the sou) fromt
the Jow standpoint



i
Subdivisions of Class 2
(Darshanavaraniya karma)

Darshana, as already mentioned, means detallless
knowledge , yon sunply know a thing as belonging to
a class, wnhout gomp into s attributes or ways of
behaving in Jnana (knowledge) you know the ins
snd outs to some extent Detalled knowledge is
Joana There ate the following 9 subdivisions of this
2nd Class of Karma namely —

1 Karma which obscures the Darshana, (there
is o one Englsh word which will cotrectly
translate this word) which i3 received throngh
the eye

2  Karma which obscures the darshana received
throngh any sense other than the eye (ear,
nose, tongue, or shin)

3 Rarmo which obscures the avadhi (there is
no equivalent English word) darshana

4 Raorma whith obscures the Revala dasshana

In tke following five states the  senses are
noet  native, and  therefore you do oot see, or
hear or smell &¢ The sleep states in  their
various d grees are among these states

5 Sleep from which a person can be awalened
w thout any trouble sumply by calling his
name be will hear hg name but wil not
hear other conversation or scunds



Subdivisions of Class 4

There ate 28 sibdividons of this kisd of kamna,
bt these 28 can be clnsufisd onder two Beads,
nsmely the first 3 are called darshans  mobaniys
karmas  whose natore 18 (0 obstroct the facwlty of
relshing the trath when f1 Iy beard And the 3o
malnlng 25 ere calld charitrs mobolys  harmae,
whose matnre i3, to obstruct nght condact VYoo
may relish it and sl you cannot practse I, you
pethaps feel weak snd 50 do not prazthe the fruth
whxh it relished

THE DARSDANA MOTAWITA XARMAS ARE —

{  That karmy by reamn of the actedy of
which you do not belisee (o the tuth at all
when it {s peesenred to you, the person bs
eathely tunder the tmle ¢f detarlon

2 Ths! kanua by teason of whlk you beliere
for some lhze, and fhen hee b dmit
yors are all the thpy vacillaling

3 That karme by reseon of wikl, whie B
Yieriop o I3~ deoth sl tke Lme g1 WS
cetaln reome~te you Irel tisl  there B st
thing mere to be koewn  There b Bt a
Uik vaciihtine {4 (e oyt
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THE CHARITRA MOHANIYA KARMAS ARE —

1 Anger of an intense degree,

2 Anger of a less intense degree

3 Anger of a milder degree,

4 Anger of 1 sull milder degree

5 Pride of an intense degree

6 Pnde of a less intense degree

7 Pnde of a milder degree

8 Prnde of e still milder degree

9 Decsitfulusss of an intense decree
10 Deceitfulness of s less intense degree
11 Decertfulness of & milder degree,

12 Deceitfulness of a stdl mulder degree

13 Greed of an Intense degree

14 Greed of a less intense degree

13 Greed of a milder degree

16 Greed of a still milder degree

17 Laughing and joling

18 Confirmed improper liling (liking without look-

g to the ments of the thing liked)
19 Confirmed improper disliking
20 Sorrow, or gref (which would Include worry)
21 Fear (nearly all wrong action ean ultimately
be traced to fear)

22 Disgust

23 The male sex passon

2% The female do

25 The neuter do

c 3
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This completes the st of the 25 kinds of the
Class 4 or Mobas ya  karm, the patare of which br
to intoxcate or infatuats the mind m soch & wxy
that it canno® drtipgus brtaeen i bt and  wroag
belef or candoct Nox f>Mavsa med s+fd ozl
glion of them

ANGER Th~ forr degr=s ol enpet ey be
compared resaectnely to first the s I3 (R P
of & motain i will be e th whole %% tizr
anzes 173 § 8 ~ratiod bitween prradae and v tals
which I8 tas moe dat 1t degres the anz fr 20
£ eat tarards the p 7331 that you fep) 3ot C2n 1 over
be fdendly o swliz fova §s Lo {0 1e) Tois h
merely th ¢ s pien of the drren ol ate¢ of
coars by an efat ol v il and ual ryaadiag it csn
be overcom~  The a=x 4 g whi Y {3 lrey dvic-se
rasy b commed 10 5.t fa clay they whl reein
antll rafn falls s1), 10l <ntaz t9e clsp fA0 00 its
will be fola=t topeh - ¥om ey br womry wihka
person untl som baly ' comis an) thater prace
by takioy and showlny o explilpizy the fo.y o
anger  Tae text deqez2 sy be com £l o mbs
e sand, they ®ill rrmais matt tag wind bowside
gnd  topeth and the m™) degree of ARzl Qan
be conmred to g Lox mad  in water wil s arky
tye fotrt T4 e¥octel an 207 28 0 R )
ment i wobdrawsiio o FERTTEEFTIT Sl |
chncked by the mind thr et Pt b
HLng
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PRIDE 'The most intense degree may be compared
to a pillar of stone  you can neier meke it bend,
the mand never ylalds, not when 18 wrong and is
not tolerant, his obstinacy 1s very great ( when he
is {n the wrong i3 meant } The less intense degree
may be compered to a bone, it 18 diffienlt to b:nd
ft it is only with great difficulty that the person
who has ths degres of pnde will yield to certam
things whica he ought to yield to  The next degree
upwards may be compared to a dry prece of wood it
yor1 apply oil, or soak it 1n watsr for sometime then
it bends bat stlll not very easily The next de, ex
18 line cane  you can beand it at once, the p son
yialds at on.e to the mght Pride 13 ilke a moun ain
1n front of one, it hides the view, 1t obscures Lngwv-

ledge, we do not sze beyond that which 1s immedsat ty
{n {ront of us

DECEITIULNLSS Tts chief  charactenstic |s
croocledness  the confliet be'ween the thought and
th= action The~ first or wo st dezrse may be com-
pared t5 ths kno* o bimub2), yor cannot make it
stralght The naxt to the horns of shesp 1t is with
great difficulty that they can be straightened Tne
n+xt ta th. course of wat:. from a sprioskling canm, st
will be there 50 long as the water is there but it will
dry np and then the croomeduess wil b zone ( the
wave lin~ of water }  Th- next to shavings of wood
th>y ars b nt bat yoa can straghtan them 1 cne~
Decent presvents nght ball-f eSont people )

st



% SURDIVISIO & OF CLASS 4

GRLELED  The chier  chamcterist, §s  atrxch-
ment  or clapiny to, it is the (dentifying o the
il with the notesslt (1 think it was Yo Elowteate
this that the lectures sud  when my chiil breke
s cupand smuce the othe day I £t angry  and
yet balf & dozen cups may beeak lo the Chlay shoa
next door and Tdo not feel Infered o+ Ret acpry sbowt
1t ) ( Tha chamcter i1 mot infured by ecch Jotses,
the moral nattre bt it §s infored by the amper )
The worst degree of peed muy b compared to
fast dye It canol be removed It wiil last e whele
fife thme  “Next to prease fron n cartewhee!l hud X s
sery diffionlt to remove  Nest to co'tnr which tan
be wash~d off with 50ap end watzs  Next iy en'onr
that can b2 wesied off with wates, your g1t 1t ln watas
snd the coloar iy off

These gmbitles of anger, p-ily, drcehtfulners and
freed are qualiti=s in & men s pature by ehtax of
hich he cannst sct tizily  DNow thert sre niv mere
mawely

LAUGHING & JOKING Whea we av intth
meod, we ate not in the gl Bog of e argitien
of tr=th It wop the right achen Wl b bt
attitude

JUPROPL T AND  CONFIPMED  FAEIUDE
CLAL LIKING  Sach 2z ' panty * 0t whel o
Bods the oo towl party  whatler gkt o wrewyd
fuceartit=, efe P H whea thr ool s anf deraeite g2
not refeied

) ek
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IMPROPER AND CONFIRMED PREJUDICIAL
DISLIKINGS Seme as the previous only disliking
instead of liLing

SORROW is an obstacle to right conduct, because
in the state of sorrow the actions are only such as are
snjurions There is also the tendency to unjustly accuse
other people when in sorrow

FEAR Fear stops nght action, very many wrong
actions catt be ultimately traced to fear Fear s re-
placed by the desire to do good to others, by sym-
path; , the more there 13 of banevolence the less there
is of fear

DISGUST 1s an obstruction to knowledge and to
night actton  Instead of gong further into the matter
you are disgusted and stop knowing about it there
should be the recognition that the thing can only exist
in those crrcumstances A duegusting smell of deceying
fish, for instance

SE\ PASSION ‘The sex passion that is to be
found in men the sex passion that fs to be found
among women and the sex passion that isto be found
in those who have no sexunl siogs but stll they
have the passion and theirs ts the strongest of all
When a person Is under the influence of the sexual
passion he is not conscious of what 1s right and what
15 wrong

So we have 28 mohaniys karmes, they canbe com-
pared to an alcoholic liquor they intoxicate
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As the barmss are fae'gn subiae en ol
O qaabitise of the A%l I {ATove th1t 1pon 1S
reraval of the gt~ 491 e graLt 4 h ane petag

That qualay of th= g3l nh;y gevraty w2
th Casst ke nts Toreaserd e sl /7 ) boowe
fr o~ (onniclenr)  Vhea v Yedan gy or ehive 3
harmz Is rgmteed, thenthegis™y o't e=iw. %
arpea 8 18 preaney Bles s aetamipx B
chuwuren the blax eraxdy o tas g Wbty
11?4 € wmomyy Ly 4 wa s% ot {hen
s b eloays  rah1 b Gl anl dizbteonds to oo
eloays fonm ph Bow's and elespa wet akedlp,
Tole prot lolows ty a3 1 6eaf wbr i dita e !
i rem’eine closr<s of Tatma,



subalvisions of Class §

This karma Is called Ayunh karma It deter-
mines how long we live in a particular bady, it may
be compared with fetters 1if prevents the realisation
of the spirltual continuous life, aud after this Larma
is removed the soul lives in its own body and not
in any ghysical or Larmic body There are four
subdivisions of the ayuh Lar na, namely

1 That karma by reason of which the person
fives for a lezgth cf time (it may be a hilion years)
in the pleasurabls condition, Lnown as the Davas,
having a fine subtle bedy

2 That Larma by reason of which the parson
fives for a langth of tune (1t may bo a Lillon years)
in the lower subtl. bedy conditon, mn which there
is no peasste atall but pun all the tme Itis
called the Narala condition

3 That harmn by reason of which, the person
lives In ths human ftate with o phys’cal body It
fa called Manushayub Larma

4 13 tbat hanua by reason of which, ihe entity
lives 23 an ammal, with a bady as found among
unlmals  (This inclgdes worms  buds, vegetables,
bears ete ) Tiryanchayub Larma

The ayuh Larma determines the state, in which
the entity has to stiy, and is"caused by the words,

and thouglits and actions 10 the previous life imme-
diately next backwards
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Thete ate 103 subdl <ons of thie Sy It
i cal'>d “ams  kafrns Name Lamms) ozl
the  personnlity, snd  whn destayed of 14
removed the o) does ne! pare trugh  thee flae?
phases of pistter aud splnt,  shrn worcel out th,
netwre of the fxdivilos? da the exme wll e t o
hit persopality fs Gxed  and it I¢ « ¢t mmoas 1!
s sl fn the parest o= ttier  The 10T kinTe 3 e
oaped ax {oows

314 whih are  called  CoMectlee Xsrras,
the callectivr 118 ¢f the caifoes karrace

8 which are ealed ‘paatyrky  pralel
karmag

10 whih 16« wolect v aled Ttnn
dashata’

10 Wheh fr & coleror eilsl " hven
dashska’

Tat th< o0ay wskst 37 bat the Lyt 54 a4 by
sasdle mabd #lons rads dne T

TF Gt e r bt ey HICr T
ket wte o8 { ows, xrd Uz auf’e [n praveiay ghent
It et by pyaembs od thyt they petsnt of (6 grom
PO R LI TN = St B o Bl O B

it

reex



GROUP 1

£ Galr nama karmas, namely

1 Devs gatl nama Larma, 15 that karma that
brings the lving belng 1nto that state of existence
known as the Deva state 1t is 8 pleasureable state
in o fine subtle body, pethaps compatable to the
Christian heaven It s a state, i which pleasure
preponderates over paic  there is some paln but
mostly pleasure

2 Naraka gati pama kerma I8 that karma
which brngs the living belng into the naraka state
where there 18 no pleasure at all, but gain all the time,
perthaps comparable to the Chnistian hell (But it 1s
not everlasting, it comes to an end )

3 Manushya gati nama karma, is that karma
which brings the living being into the human state,
our ordinary human life

4 Tiryancha gati nama Larms, is that karma
which brings the living beng into the animal state,
(enlmal insect, fith ird, vegetable, or mineral Hfe )

GROUP C
5 Jati nama karmas

5 That karma by reason of which the Nung
heine has the sense of touch

s
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6 That kerma by reaves of whih e Teiag
belny bas the semses  of tozch and taste  [1f 8 Lofoy
beiny: Eas only ons sense, 1t {8 slways thp gome of
tezch, Ul two only, It Is alweys toged gnd figty
acd £0 01 with the [sllowiaz ]

7, Thst karma by reasn o whbl e Trlne
befag Lay the soox~y 0f toch tay's and poelt

8 That harea by ewsen e which {it fhiss
brlag bis 11+ 5 nwegof tevch fa 'y g2 'l and oy

9 Tax* Latrasa by reanas of awllh e Iyl
bealirr Tac thn rovt s f poieh a3, ks gt
ard hracirg Ve~ abx werld Eave oxly ove

cg1m OF ¢ 2 s asnes ot ggeeh )

groups
Ertryw syt~ ryc g

10 Artirl aheel 4 ermy Ramea, Iy phyt Trema
by restea of whil the Telop basp Lo M 2y
thys, 21 baly ths we a3’y aer

ey Yy Dt barete b rrestl of
the  wttiPy of this ka vy the Helee Befaz i
v baly, whoh frehga et e ooey Be Lz
a=d hen rasll Lare o3¢ dupe aod thes gidite
The brbps 5 the state of Drva zui iy the s o
ke ave U0s baly sl nx 2 phoad bty
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12 Aharaka sharra pama karms, gives a body
that can be gent by the person to a Master Ttis
only very advanced beings that have this body

13 ‘Taljasa shatra pama ¥arma, gieves a body
which consumes food and when highly developsd
and renderad more subtle it can be protruded from
the persop and consume or burn up other things or
persons or bodles

14 Karmana sharra nama karma  gives the
body which 1s made up of all the Larmas put together
It is charging ev.ry moinent

Of these five bodies, we all of us  here have the
physical, the dlzesting boly, and the Larmang
bodv  We may or may not have the subtle or
vaiknya boly while only the very splitnally advanced
have the aharaba body

GROUP 4

3 Upinga nIma Firmas, nimely

15 Andariha Upanga nawma Larma, s that
karma, on account of which the Limbs aud organs
of tas ph, sical body are form d, Intarnal and external
OTEATS atms, 1:gs, ears lungs etc

16  Valknys upanga nama karma, would form
the I'mbs and orgaus of the subtls or vaikiiza bady

17 Aharaka opanga nama  harma, produces the
Umbs of the sharala body
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6 That karma by reason of which the Hivioy
belng has the senses of touch and taste [If o Lvley
belng bas only one sanse, it 13 always the semss of
touch if two only it is always touch and taste
and 50 on with the following ]

7, That Larma by resson of which the lisiny
baing Ras the sans23 of tonch tasts, and smell

8 That larma by reason of which the Jiviag
belng hias tae senses of touch, taste, smell, and sizht,

9  Tha* Latma b, r2asoa of whilh the helag
beinz  Tias the ceneae of taeh, tricte, armell, #ght,
and bearing  ( Vegetab'es would have only oze
o-gan of §%15  the sense of toich )

GrROUPS3
& Shar ra vz fare raely

10 Audariba «Barira remy harma, {5 tke* harma
by reaton of which the living being  kas the crdimary
physical boly, that we actaally s-¢

11 Va'irdya shanra mama Larma, by reasoa of
tha  astivity of this karmy the  licioy belng bas a
subtle boly, which Is change.be it way bz large
und then saall tave one shape sod then ancther
The balngs in the state of Desa and m the shate o
Warska have thus body and not a physical boly
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12 Aharaka shanra nama karma, gives » body
that can be sent by the person to a Master Itis
only very edvanced beings that have this body

13  Taljasa shaira name kerma, gieves a body
which consumes food, and when highly developad
and rendered mote subtle it can be protruded from
the person end consume or burn up other things or
prsens or bodies

14 Kermana sharlta nama Karma, gives the
body which 15 made up of all the Larmas put together
It 1s charging ev.ry mowent

Of these five bodies, we all of us  here have the
physleal  the digesting boly, aud the lLarmsna
bodv We may or may nst have the subile or
vailtiya boly wille c4ly the very splatually advanced
have the abaraka body

GROUP 4

3 Uping: nima Farmas, namely

15  Audariha Upanga nama Yarma, Is that
karma, on eccunt of which the limbs and organs
of ta= ph,sizal boly are form d intarnal and external
organs arms, ! gs, ears lungs ete

16 Vailnys upanga mama Larma, wonld form
the llmbs and organs of the subile or vaiktiya body

17 Aharaka upanga nama  Larma, produces the
Imbs of the abarala hody
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The taljasa and the karmann bodies do not hre
Jimbs or organs

aroup s
15 Bandhana nama karmas, nimely

18  Andarmlae  bandhana nama kzxrma,  thy
karma  when 1t is working  tinds together the dif
ferent parts of the physical bedy it i9 the assimia
tion larma, the activity of this karma jnixes the
foreign matter and makes 1t one lump changing
its nature

19 Vaiknye bandhane nams lanng, same as
the previous ome only applying to the subtle body
instead of the phyalcal body

20 Abhamka bsndhana nams  karma  same
thing only for the sharaks body

21  ‘Tuljasa bandhana msma karma same thing for
the taijasa body

22 Karmans bandhaos nams letms, fo  the
karmana body

23-32 ‘Then by other combinations of twe end
sonetimes of three of the kinds of maltere  ten move
kinds ste produced, but P {5 unsmecestary fo gise
them

UROUP 6
S Sanghalana ndae Farrar namly

33 Andanka sanghatens sawms karma by zex

01 of the actnity of which sou ke In e8 o were

. i wl ed by Aee Y4 o
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rom the outside or rake together the matter for the
hysical body Literally it means ¢ collecting ’, or
' buoging together *  That which collects materlals
rom outside to form the eye etc , this karma works
mutade and brings things together into heaps as It
were

34 Vaikrlya sanghatans nama karma, same as the
previous, only for the veikriya or subtle body

35 Ahataha sanghatans nama harma, for the
aharaka body

36 ‘Tatjasa, the same ss the previous for the
teijasa body

37 Karmana sanghatana nama karmas, for the
karmana body

GROUP 7

6 Samhanana nama karmas namely

38 The function of this karma is to joln the
bones together, and this particular Larma gives a
pecolbiatly s rong joint It 19 the highest form of jomnt
The ends of the bones are hoaked into each other,
there 13 a sort of bolt or pin through the hook, and the
whole jount ix covered with an envelope of tissue It
18 called  Vajra-rehabha narach-asambanana nams
karme  Vajra mesns the ‘pin’
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39 Rishabha namacha-sambnnans pame  kapms
The same as the previous one, onlv withont the piy

40 Naracha-ssmhanaoa name Larma, game s the
mevions only with the envelope cmitted  Only the
hook remains

41  Ardbe usrecba sambanata nima Larms  The
bones are at one end hooked into each othar, and
pinned, with no envelope, while at the other end, the
‘tone is simply straight aed pinned

42 EKilika-samhaoma wama katma  Ths boses
ate strafght st each end and nafled Mo bosk and
no eavelope

43 Chbevalbthhz rambacans pama harms  Thls
Larno gives 8 10t wh-re the boues simply touch,
or are in scckets  Most of onrs arc like this, it Is the
weakest and worst form of jolut  The teaching is that
the grestest degree of coucenttalior can only be
attaloed In a bods, haviog the frst menlioned jonty

(Vajra &c)
GROUP 8

6 Samisthdns nima kavmar, pamely

4% Sama-chatur a<rs samsthane mama katms  Re
te-ton of ths barms, the bady is symmetrical

35 Nyamodiba @ nohte nyos ke, By oreason
of ths Larma tle up~r pat of the daly Is sywmen-
cat and the lover part w spot The lower putle
df=ctive by tesson of this kaima

6 Sadi svusthanz nama Llatman 1y reascn
of which the lower purt af the brdv 1o svmoretrical,

but the upper put is not
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47 Eubja samsthaps vams karma  The trunk
is de fomed by resson of this lLarma, while the legs,
arms, face, neck are symmetrical ( Humpback, for
instance )

48 Vemana samsthana nama karma, by reason
of this Larma the arms end legs are defective, while
the trunk is all right [dwarf ]

49 Hunda samsthans nmaira Larma, by reason
of wlich everythirg is unsymmetrical  The bodies
of anlmals fish birds nsects come under this class,
the human form belng considered as the symmetri-
cal form

All brings born in the womb may have any of
these six linds of bodies those lving bemngs not
born in the womb can have only the hunda body

GrROUPY
5 Varna name kzrmas, namely

50 By reazon of the actinsty of tius larma the
living belng Is black or blue black

51 By teason of this harma he [it] 1s green

52 By reason of which the being 15 yellow

53 By renson of which the bewg is red

54 By reason of which the belng is ~vhite farr

Of the above colours, the 1 and 2 are inferror,
( though in respect to thiegs cther than colour the
P 1son may be sup.rior), and the 3 4 and 5 aere
superior colouss It does not follow that  because
a person s nfenor tn this ome  particular that he {s
therefore infefor in all, o= if supenor, sarernior in
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all A white man may be a thief and!a murderer,
a black man may be ‘ituows, wnd  spiritwally oA
vanced
aroup 10
2 Gandha nama Rarmas, namely
55 That karma which mnakes the general odor

of the body pleasant
56 That kerma which males the general odor

of the body unpleasant
group 11’
5 Rasa nima karmar  namely
57 By reszson of this Larma the body, If tasted

would be like pepper—that is hot, but not fire heat
58 'The body if tasted would bs bitter

59 " astningent

60 ’ four

61 " sweet
GrROUP 12

& Sturika ndma karmas, narely
&  'That kerma which makes the body feel
—heavy
63 " hght
64 Which makes the body feel  smooth

65 , Tough
o6 " cold
67 . wann
68 “ olly
dry

69 .
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GROUP 13

& Anupurps nima karmas, namely

70 ‘That karma by which the direction of the
lving belug, at death, is determined towards the place
of the Devas {(There must bs some force which
couses the person at death to travel in the right
direction to reach his next destination, whather to
another planet or els where, and it 18 this Larma )

71 ‘That harms which determines the direction
of the living being at death towards th  place of
the Narakas

72 ‘That harma which delermiges the right
direction of travel st death, for
the place of the human bsings

73 ditto ammals, (tiryarchas)
GROUP 14

2 Vikyo gats nima Larmzs namel;

the entity to go to

74+ That karma by ressox of which the pagt
is bad  (As for instance when the feet are tu ned
inwards and are dragged along shufiling )

75" That Lerma by reason of which th
is go0d e gait

That completes the first batch of 14 grougs of
‘collective’ persynality or nama  Larma

Now {ollo
c 4 v
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:
three more batches, namely of 8§, 10 and 10 tespess
tively, namely —

8 Pratyeka Prahkriti nama harmas

76 Paragheta nama larma, by the zessom of
this karma the person doas not get conquered or
beaten

77 Utchchhvasa pams kerma by reason of the
activity of which, the petzon is able to breathe fally
To the extent that this karma f{s weak the pervon fs
not sble to breathe

78 Ataps oama kanus ts nature Ja to ghie a
kind of warm lustre and to make others feela
wannth {0 the presence of the person  (no* always
pleasant), though the person hlmself do»a mnot fes]
this warmth  We may feel ovemwed fo tha preserce
of that person

79 Udyota pams Larms  glees « b ight los e,
but it is ccol not warm as the previvis on+ was o
that you feel at howe with the person

50 Agurplaghu nama harmas  makes the  body
neither heavy nor light

81  Tithsplara mamu Kaczra, &5 that ksrwa by
the genemtion «f whah snd thouzh the sclivty
of which toe pe sou 1n souc iocarration bteyoet

& roaster,
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82 Nimmana nama karme, by reason of which the
different organs and lunbs of the body come to be in
the right places

83 Upaghata nama karma, by resson of which
the organs are placed in such a way that instead of
getting the normel pleasures from the normal
nctivitles, we get paln  This karma bnngs funetional
disorders so that in the function of the organ pain Is
produced (This karma has some relation with the
Vedanlys or pan hauma )}

10 Trasa dashaka (Dashaka means ten)

84 Trasa nama Larma, techmically means (the
word trasa, that is ) o lhing belng who can move
abont voluptanly Bees  fish, buds, animals, etc
By reason of the actimty of this karma the lung
belng passes from a stationary state {tree, for instance)
to 4 stute 1n which the body has voluntary motions

$> Badara rzems kerma, by reason of wheh
karma, the living being passas from a body which
is 80 munute as to be invisdble to a body, which i
large encugh to be visible

86 TParyapln name kerms  paryapta  means
capability Through the achimty of this karms, tue
living being has  the cepacity to complete the
constmction of the varions bodily parts aud capacities
the capability to folly develop th*m There are
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vanous capaciffes, for instance, to take food from
the outside, to assimulate it with the body, et  ete
He has the capability to complet~ these capacities by
reasonn of this Larma

87 Protyeks namt karma, 0 that Larma by
reason of which n hiving being obtafns xn individosl
bedy, a body for aself There are Ini~g & fage
havirg a chmmon body so that many may bo hving
iz o1~ body such as vepeteb'as growing unrdergronnd

88 Sthira nama karma by reason of sheh, the
teeth and bones are quite strong  so'xd  sub-tsntal
and coherent

&9 Shubha nama karma, by restan of whith
the upper patt o the wbo's body is 83 aumet el
There is a differan. batyecn this and the pyagrodhs
cawsthiags matmn harma, 1o this shubbs  Larms the
polut is that the uppe~ part of the body fleury othrr
peopl., and also the lower part need no* mecassssly
be defective In the oyegrodba kwrms the pon* b
that the coustruction 1« symmetrica), and the lowe~
part must be defectine

90 Saubhagya nama karma, sn ectiv ty by rasen
of which the persoa bLecoues quite poralar

9] Stavs a cams karma by teaon of whilh the
volce js musieal

92  Adeyx mama ksnuy, by reesos of wlich (b
person’s woids obuln welght amotg porid hie ks

Lelerved
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93  Vashsh kirti nama Larma, by reason of whick
the person becomes famous [In the good sense ]

The following last ten of the nama karmas are
the connterparts of the ten Larmas, just mentioned

10 Stavara Dashaka.

94 Stavara nama karma this 1s the contrare
of the first harma of the previous ten ( counterpart
just above 13 wrong 1t is the contranes ) Byreaon
of this karma the Ining being goes to a stationary
body

95 Sukshma nama karma, which makes the
body so small that 1t cannot be seen by the eyes

96 Aparyapta nams karma, by reason of this
karma the living being does not complete the body
and dies

97 Sadharana nema harma  the living being
occipies o common body one bedy for many living
beings {potato, for 1stance ]

98  Astura nama karma, the teeth and bones
ate not fixed nnd coherent

99 Ashubha nams Larma  the upper patt of
the body is not symmetrical or pleasing, is not of a
kind vhich planses othees

100  Dsutbhagya nama karma, by reason of
this karma he s unpopular, whether he is doiny
good or ill to the people
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3101 Duhsvare nsms bharme, the voks is mot
musical

102  Anadeya nama ksrma, by resson of wheh
the person 135 not  believed  even thouph he is spest
ing the truth, lus words do not carry weipht

103 Apayeshab apakirti nama  karma, by 1ea
ron of which there is dlsrepute [the oppoats of famz ]

That completes the lst of 101 pams ksrmas
All thess karmas can he changed and fmproved



Subdivislons of Class 7

The name of this class Is Gotra karma, there
are only tvo subdivisions, namely -

1 Uchcha gotra karma, which brings the
living buog, into igh {family surrousdings

2  Nicha Gotra karma, by reason of which the
fiving besng I8 born into low famly and social chr-
cumstances

Subdivisions of Class 3

The name {8 Antarays kerms Literally *ob-
stacle larma This karma acta as an obstacle to
that which yeu desire to do  In the mobaniya [clzss
4] the ipability to act rightly is owlng to moral
depravity (or uncleanness, rather, depravity Imples
a previous time of non-depravity, whersas the living
being may always in the past hate been of an
unclean moral nature), and consequent non percep-
tion of what Is night, whereas {n the antaraya karma
the nght action s seen but ie not dome ‘There are
five kinds of this antareya karms, namely —

1 Danactarayn karma, ‘dane means to give
By renson of this karma the person is obstmcted or
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prevented from greing  although it fs the rght time
and place, and he has the means still ha does not
give

2 ILabhantaraya Lkarma, ‘lsbh’ means g,
This Larmn 15 that  xhich i« an  obstacle fo gafn o
profit The personisa fit p son and folows the
usaol metheds of galniag and yet does not gain

3 Bhegantataya karmn 'bhog, means eajoprent
This Larmy prevents the enjoyiog of objects or things
which can be eajoyed more than once, pretures, se=atry,
furnlture, etc etc The things themselies are zot fa By
and yet the person is nnserable although sarronnded by
enjoyable things

4  Upabhogantaraya Larma, ‘upa means las o
sab Tkl Larma gre~ents the enjoyiag o thint whkd
can be enjoyed only once 2 cike & ghys of wie
etle eeung and 4 kg

5 Viryeotsraza hama, Vuy (proncunced veeri}
meaps foree o power, he will to do Tt Lareme
acts a3 an obstacle 10 the will powe- you wond Pke
to do the Dung bt sull o1 cangst  yo1 keow thst
it 16 z ght yet you cannot do it thers Is wraknoe

This £ cass 0 sotatays  hsters bt aze whih
covers vp obe aspezt of the nal rfiiitaal mter ot
the soz  so that the Loodpess fs oot actaal, ft ferot
doze ac wally {Wed wean'n, is vothfog, the Irtelleet
snd the Bfe must be improved )
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Out of these 8 kinds of karma, these 8 classes
that is, there are four which do and four which
do mot cover up the real spintual mnature of the
soul, those which do cover it are the antataysa,
just mentioned, the hnowledge obscurlng (jnanavara-
niya), the darchame obscunng (darshanavaramiya)
and the intoxicatisy or mnight belief preventing—
(mohamya) Those which do mnot cover up the
spitftual  nature of the soul are the 3td class
(vedaniys karma) the 5th class (ayuh karma), the
7th class (gotra harma) and the 6th class (nama
karma) These fast two are out of order)

These Larmas atre forces, they are living forces,
not forces such as gravity, steam, or electriclty

It is important to pomnt out what has already
been stated namely that the combination of the sonl
with the Larma 13 a very subtle combination which
can ooly be reduced by mental and motal discip-
hoes hence the body is not in mechanical combina-
tion with the saul and canoot be geparnted and
joined agamm like taking off and putting on a coat
The soul and the body stay in combination nntil

death, and # the bo'y Is in bed the soul is there
aley

Also the avadhi form of Lnowledge, by which the
sonl comes to know distant materdal things without
the action of the sense organs or the mind operates
while the senses are awake, and Is in addition to and
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not replacing the ordinary five senses AN the
higher forms of knowing ate i addition to tha Jowes
forts the lower forms do not drop away as the b ker
oaes develop, the five ways of knowlng given are
simply the order in which the sou! developes flself
All knowledge 18 based on sensation,

And 80 we bave In this rouph classiliestlon of
karmss, no less than 158 ensrpes which are in us
either nctive or dormant reads to break ont 23 soom
as the clitcumstances allow or cause They are
given In contiouation of » previous serfas of 12 fectures
on mental concentration and the ides is thst the bad
energles shonld be removed and good ones generated
or developed

The quality of the soul which comes ot upon
the ramoval of the 7th class of kerma s thst tle
chrcumstances or marroundings are nelther high nor
tow, and when the 8th class {3 remored the qusliy
of the soul thet comes oatis jafial'e eapacites of
ectivity ( Not  omnipotence  Yet cancol creste
sonls, in the semse of thele no’ haviag  previoasly
existed

List of the 158 Karmas —

Class 1 Juanavamglys ksrma 3 kindy,
Clags 2 Darshabavaraniys kanos, @ kinds,
Clars 3 Vedsnrra karmna, 2 kiats,

Clizy 4+ “obaniys karma,. 2% kinds,
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Class 5 Ayuh karma,
Clags 6 Nams kerms,

Class 7 Gotra karma,
Class 8 Antaraya karms,

59

« 4 kinds
««103 kinds
2 kinds,
5 kinda,

158

This classification Is from the polnt of view of the
nature or function of the karma It is not from the
polnt of view of the generation of karma, or working

out of karme



Causes of Karmas

Four general causes of karme  have alteady been
glien namely delusion (mithyatva) mviratl Lashsen
and yoga (it {8 easer to pse thess names than to use
s whole sentence 1n English for esch cpuw ) Bu
these causes are ench subdivided In greater & tad

Mithyit-a  There sre five kinds of thk causes
namely

1 Abbiprsha mithystva It s s state of mird
in which yon stick to s fslce behef VYeu
may not now it If you thinl, speak, v
act when io this state you gensta's fread
karma (the kinds of karma which are
generated by these canses are gl enip
(he next gerlss of sapes of Der Ipment

following J

2  Annbhigrahe mithyatra It s o statz of
mind In which a person thinks ‘well this
may be true £nd alto tha may be true*
or * All rellzioaw are trme ' Tle dow reg
go into the malter

3 Abhlnlvests mitkys‘rs Tt M Ihe rale
o Ilntntlonally stkkdog 1o a  fa'w
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opinion when it is known or belleved
to be a false one

4 Samshaya mithystva It {s the state of
doubt ag to whether a given course of
action 18 nght or wrong You stand still,

S Anablhoga mithyatva, Itis a state of
lacl. of development, and the entity,
therefore stichs to & false belief or hes
ro b*lef, not having developed the
faculties of judgement conviction, dis-
creuon, &c  he does not come to a
conclusion

These causes are only the {nstrumental or deter-
mlnant causes of the generation of the karma the
substantfal cause Is the Individual himself [ or herself,
of course always understood ] The above mentloned
particular stat s of the Individual are determinant
causes of the generalion of Larma, they are from
the {deal standpoint unnatutal states TIn every effect
there ate two causes, the substantial and the fnstmu-
mental, both equally necessary for the effect

Avirat; 1t s the laxity or loossness ejther of
thought or s~n e actlvities ‘There ate tha following
12 linds —

1 Lacl of comtrol of the thovghts In spte
of knowing that we shonld not hay e, or in
spite of our wish not to have evil thoughts
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CAUSES OF RAXMAS

sbont people, st we have them, much as
thoughts of revenpe  thoughts of chesticr
other people, of decefsing them, of hartiag
them, etc., rod s0 we generate karmas

Lack of control of tha sease of touch

" ste,

1" nmeII,

” lxbt,
besting

ankn(eontml of the mund or sxeases 1n
regard to hwing basgs not hatier  the
power of locomotion, and whos bedier are
particles of earth—earth belngx

» water—water beloge
" arr -—pir beiogs
f fire =fire belngs

Lack of control of the iuind or mases T
relaton to vegetahles

Lack of conto of the mind o gems~t iz 12
Iston 1o Thing beses, that have fbe pomwe of
lotomotion

AnyiEra, I8 meal urceancess  83d there wee 2%

s ates tacer into cozvideration as bernp dlales
wack, when the perun bz, beowe the
canse of the peneration o Larra
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to 4 Four degrees of anger

5 to 8 Four degrees of pride

9 to 12 Four degrees of deceitfulness

13 to 16 Pour degrees of greed

17 to 25 The game 88 the remaming mohanlya

karmas, laughing & joking, etc, down to the
neuter sex passion

These are the same states ag the 25 last moha-
nlya Larmas, only here the pomt of view Is tliat
when 1n any one of these states the person generates
or adds to his present Larma  If, however, the
atitude of the mind 1s one of eloo‘ness then fresh
karma 1s not generated he doces mnot then dentify
himself with the anger for instance and so does not
generate more

Yoga There ate 15 Lmds of this canse In

this relation in the Jam plulesophy, the
word yoga has the technical meaning of bodlly,

speech, or thought activity (Tius is a technieal
meamng )

Satya-mano-yoga  Activity of the nynd it

may be truthfol it generates u Llind of
karma

Asatyx muno-yoga  Activity of the m'ni which
imphes falsehood
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Satyarasatys-mishrana-mano-yops A state
mind when you may be thinking of someth
and that of which you are thiaking  rels
partly to truth and  pastly to somsthing ¢
is fals. It fs & wmixtute of the two preci
kinds

Asatgaamshrana manovopa  Aculty of |
mind vhich izs no refsrence to tmth &
not relate to truth et all

to 8 Four Linds of sp~co sttinty, name
the same as thote o the thoszpht wetivi
only with regatd to sp.ech

(In illustration of =peech  which does nov  re'al

to the

sabjset of tuth or sty the sentinoe

“Brlny me my watch ' {8 nn exynple }

9 to 15 S-ven L s of  badily  wtalty

vam+ly  Acti-it of  the phescal body
activity of the =pilryxr buiv  fctivyy o
{Fa shareks bady, ncavly of the Erimina
bods This st sceled s the taifaata browam
these two bedes {85 fwrmees wpd  the
tallasn ) stay with th roal nmet] weked oot
they go with the scala® "death o the mext
state of life Trex thee wez thre  more,
pamely bedily  metvlues whek are mixtered
of the Earmsn avd 18 Jassx wmith any fow
parlees of ither the audasiks, walkifys, ce
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aharaka body, before the body is fully formed
Mishra means compound Audarike s the
ordinary physical body

That makes the causes 57 1 number, classed under
four heads of respactively 5 muthyatea, 12 avirat,
25 kashrya, and 15 yoga

In removing these causas of the generation of
karma, the mithyatva wmust be removed first it is
not possible to remove the avirati first or the
kashaya or the yoga Then the ne<t in order, 1s the
avirati, which most be removed fefore the kashaya,
and the last to be removed 15 the yoga  So that,
1n any parson  where there 1 mithyatva there 15 also
Iack of control of the thought and sens.s, there is also
the hist of 25 kashayas, eitbe- dormant or operating
and there are the 15 yogas



STAGES OF DEVELOPMENT*

This, now, is from the point of viaw of pesse
rating  karmss, as distinguished from the polnt of
vlew we have previously had of the wnatare of the
karmas  The matter now 15 sbout the gexeration
of karma

In describlag which causes pan rate any particalse
karms stages are made uss of as follows

There are 14 guma sthane oo 4 1yes of development
Guna means vistue  develcpment  ths com-nuz, ot
of thi= real nature and erence of the szl “thaws
means stage,

These 14 nay be reughly divided iz'o 1 oast'-
freatfons { or fve, s+= followinz ) namely (i e ove
for exch causs)

Ons in which ait the fo1r caasss of kawmt wo k,
i e the mithyates, the aunt b kastays, end the
FoR.

Arctter i whith oaly th~ Jest fhr~ defere
pawt caz¥ s voa thal s 14z svinatl the ¥aeRaro snd
the yooa S .
*THY earster o g sl ez o 1he Aot
o he N Cardhb~{7¢/r}
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Another 1 which only the last two determunant
canses work, that is the kashaya and the yoge

Anocther 10 which only the yoga works

Then there 1s the 14th gunasthana by itself
1t lasts only for a few moments There is neither
the muthystva, the aviati, the lashaya gnor the
yoga working

So that to work out the Larmas, you b gin with
the mithyatve and remove 1t first

It is important {0 romember always that, these
14 stages, now sbout to be described are in therr
logical order end  not i chromoligieal  order
In the morminy, 3om may be mm a low stape and
1 tae afterncon 1mm e hicher onme or viee versy
you may beina ligh stage in the moming and
in a lower one in the afterncon The pomnt 13 that,
while in saca stagzes yoa develop such and such
karmas, and whie 11 a high ons you davelope only
certain Larmas but all this comes 1n course

ist Stage
{(MITHYATVA GUNASTHANA )

Called the Mithyatva Gupasthans It 13 a state
the same s the first subdivision of the Class 4, or
Mohaniya Larma  T03s o statz I vhich the person
has a very intense dishike of ibe truth, the dislile
1 53 shtonv thet he will not bave snything to do
witrat at ol Th= Larma 13 53 jvters= 13 o peveut
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the possibility of beli~ving the truth ot 3l Tt s 1
same a8 the above named {clata 4 sabdi-luen Mo 1
ouly the po'nt of vl~v nowr fo diff reat  Tha poia
03 lew  fere o the pemeration of fery E333 1]
There it was simoly desribos the chargetef #= o
nature of the Larmy (6f the actierty)

In thys Gnaasthazn the ficlng  belng fs Labls fo
renstate any of the fo'lavinrs bxrmae presly

1 Any of tle Insmaczraniya karmas  that ke
cf * kind«

2 Ag; o' L o a s1lys Lareee
1a ¢f 9 Linds

7 Nithe- o' the tvo Vedamva Tarmy tht b
¢t 2 kinds

thet

4 Any of the [aRacfra fa mise emoed 45- qube
Al ot o 2gmd 1 bete e R gt fyoerr QU
ratid th 5 nem prmaty w0t s {0 o rd the gt e of
the sabfi=rign o 1 {enl sl mtiyeva et iy
knpue ) We gemsrate  the ity rolaniys
and ba lts woratms a3t vav i nt tar bt e
2 g~ sablivson 3 Teadd L R P
iy ksrios and syrpyectis FRTATUR PR S B ¢ T4
mates 20 Einds Lable to be pea TE0-t
nyre=ty o LTt

© Latber gf the 3 agmh Kamys
{Fe-

(. Any ecatef (3 oftke ryxa Xarras
this pposs o cous deries the penerathr of Be
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Larmas, the 103 name karmas are considered as 67,
by including the 15 kinds of Bandhanz nama karme
and the 5 Linds of ssmghatana in the 5 shanra,
and then the colour, the smell the taste and the
touch namn karmes are each considered as belng
only one kind disregarding thelr vanous subdivi-
eions, thus making only 4 kinds instend of 20
knds, or 16 fewer, which together with the above
20 makes in all 36 fewer than 103, or 67 )

7 Tither of the gotra karmas that 1s of 2 hinde

8 [Either of the antaraya harmas, that s of 5
kinds

In the first classification of the karmas, the total
I8 158 Reducing this by the above named 36,
the remainder 1s 122 In the presant mthyatva
gunasthana the living being, therefore 1s lable to
generale any ove of 117 out of these 122 Farmas
(1t will of course b= ssen what this means I say
this myself only, butit follows that a man may
generate an emmal or insect or what not body )

So there ate 5 karmas which are mnot generated
In this mithyatea gunasthana, and they are

The Mishra mohaniya karms

The samyaltra mobaniya karma
The eharake sharita nama Karma
The aharaka Upanga nam: karma
The Tithanlara nama karma

R
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Then, there are  certain karmas which e
genented only in this alage nnd In o other ther
wre (16 in all)

1 Mithyatva mohaniya kerma

2 The nenter gex passion karma

3 The naraka ayab karma  ( This B fuaot
ant to notice )

4 The paraka gati nama“karma
S The jxti naus k8 np vy, oaly oo, Axase

oman
6 ditto tvo
7 ditto thres
8 ditte for
$ Tk chh~vaththhy  srmbhanxax mams karas

[The thinp beng woull nd even Byre
sockets |

10 ‘The bonds ssnsthens numa karmmz

11 The naraka anapand ns na kerms

12 Th* etapy mms karma

13 The stavnss szma Laron (18 8 sty bha'yl,

14 Sokshma rans karme (minats batyl

15 Tht spargapw ma=a kards € dise before
comp'sting th baiy }

16 SidBanns vime karmy  {Con-on body]

So that, In crder v avol] pes~atog emy of
thess 16 katony  we mawt get ey  om the or¥he
ystin state
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nd Stage
(SASVADANA GUNASTHANA)

The above 16 katmas are not generated m this
stage, of the 117 Larmas generated [fiable to be
generated] in the Brst stage, the remalning 101 may
also be generated in tins stage

In this stage, the 5 muthyatva causes do mnot
workh ‘They are controlled It i3 to be remem-
bered that couses’ here means only tae Instrumental
or ditermunant cause, the living bemg himself is
always the real cause [ or rather the substantial
cause both causes afe equally necessary and real ]

This stage is called  sasvedana  gunesthona
It 1s only a momentary state It is after anger
for instance, has tisen and then subsided, and then
18 nsing mgaln  there 1s a2 momentary sensation of
the tasts of the quiet state taste of the control of
the mithyatva Larma It fs not the state when the
anger was subsided, that 13 a higher one, 1t s the
momentary taste of that quiet state It does not

last long enougu for the generation of soms of the
kermans

The {ollowing 25 karmas hable to be generated

in this s age, would not be generated 1o any ingher
stags —

1 Tuyancha gati pama larma  TIn eny hgher
stage than this 2nd stage, yoa do mot gene-
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mate o Larma which ftakes son to th:
animal state

Tiryevchayuh La mq

Tiryauch anupund nama kamms

Styanarddhs damshanavamaafys kae-rs  { Se
orrmbulstie )

Nid-a nidra [ sleep requuing towehiay of the
body to srozs- the pe-son }
Prachalazachaly  ( asfeep while  tix  bady
s walking )

Danrbhygya gams karma (anpopilar)
Drzhevers oawa kerma  (Upanseal vole)
Ared=ya psmy  Larzan  (wondy da wot cury
weight ) .

Tus wor! der~ of auger [Mahsmrs sale
disisian 4 )

The wore degres of pide

Th= ~arst depre of decelt

Th wo-et degre~ of g wod

Ihe pyagrolita zirehudn st et

T sehy sandhany paza Larux

Ths hubfa d tto

The Varmans duto

Th~ Pihabla namchs maminactas zems Jorze
{bose joot)

Tie Stracha sambansns

The Ar'ha narezhy sambaoses
The Eflika samharaze.

Th* wkhs gotwx keres
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23 The Udyots name Larma
24 The Vihayo-gati nama harma [bad gait ]
25 ‘The feminine sex passion

In this 2nd gunasthana there are 59 determs-
nant causes operatine the 5 mithyatvas as elready
mentioned do not worh and then there s the
aharaks yoga and the aharoka mishra yoga which
do not operate

(There ssems to be a mistake about the hunda
sansthane nama Larma 1t seems to me it ought to
be generatable in this 2nd stage seeing that the
antmal karmas can be generated, the tityancha-pati,
ete)

It may b= useful here to mention four points of
view with regard to Larma namely

Bandha  Means the process of actnally becoming
identifiad with or tied to the larmm

Udaya Menns Itetally ‘nsing up® or * coming
up ' that 1s to say the actoal showing of the
activity of the lLarma and expersnming the actual
tesult of the Larma

Udirana  Is the process of brinmng the karma

Into operation erlier than It would naturslly cowme futo
oneration

Satta  Is the state of the karma between the
time when t is bound to the soul o1 ebsorbed by



72

11
12
13
14
15
16
17

19
20
2
22

"

STAGRS OF DRVELOPMENT

1ate o Larma which tales yon to the
shimal state

Tiryanchayoh harma

Tiryanch sovpurv: nama karma

Styanmarddhi darshanavaraniys karma  { Som
nambuhstic )

Nidra mdra [ sleep requuting touching of the
bedy to erouse the persou ]

Prachaja-prachala  ( asleep while the  body
is walking )

Danrbhagsa nama karma (uspopalar)
Dubstiara nams karma  (Unmusical volee )
Anadeys name bLarms (words do not catry
wetght )

The worst deprea of anger (Mohaviya sub-
division 4 )

The vorst degree of prde

The worst degree o} deceit

Thz worst degres of g-ged

I'he nyagrodha samsthana nstaa keroia

The sad: sansthana nama larma

The Kubpn ditto

The Vamsua ditto

Thes Ri habha pstacha-samhbanang neme Karne
(bone jount)

The Natacha sambsnens

The Ardhe naracha ssmhagans

The Kilike sambansna

The Wiche gotra katma



KARMA PHILOSOPHY 73

23 The Udyota nams Larma
24 The Vihayo-gatt nama karma [bad gait]
25 The femmine sex passion

In this 2nd gunasthana there are 50 detenmi-
nant causes operatne the 5 wnthyntvas as already
mentioned do not work, and then there 1s the
aharaka yoga and th~ aharaka mishra yoga which
do not opetate

(There ss=ems to be « mistake sbout the hunda
sansthana nama harma 1t Seems to me it ought to
be generatable in this 20d stage, seeing that the
animal harmas can be generated, the tirgancha-gati,
ete )

It may be useftl here to mention four polnts of
view with regard to harma namely

Bandha Means the process of actually bacoming
Hentified with or tied to the Larmn

Udeya Means Mhterally °nsing up® or * coming
up that 18 to say the actunl showmg of the
activity of the lanna and experfencing the actual
Tesult of the karma

Udirana  Ts the process of brioging the karma
Into operation erlier than it would mtumally cowme into
operation

Satta  TIs the state of the karma betwesn the
time when it is bound to the soul ;@ absorbed by
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the soul and when it mpnifests It is the dormant
karma that is in us

And jt may also be usefal hers to mentlon three
states with regard to the kerma so far as the working
of jt out is concerned namely —

Upashama This word is 2 noun and means .
control The state of upishama harma, therefote,
would be the state of the karma  when it is pressed
down or controlled controlled by the will just when
it 1s felt to be rising

'

Kashays ‘This  word Iiterally rseans destruce
tion So that kashaya Larma would bs the total
workiag out of the karma Larmt when it 19 enhrely
removed

Kshayopashama Part of the karms is controlled
and part worked out

3rd Stage
{MISHRA-DRISHTI-GUNA-STHANA }

It 15 of only s few moments duration Iu the
first stap~ ©r mithystra gunasthans, th~ state of
mimd is such that there is a poutive dislike and
repalsion of the truth in the 2nd  stage or sasvadans
gunasthans, their fs just the taste of the control of
the withyatva (deluslon), In this  mishra—drisht]
gunesthana there 18 neith=r Ihe nor dislike for the

‘
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trath when 1t is presented to you you just let the
truth pass by without either llking it or dishiking
1t It is a sort of indference, and there i3 no great
wish or desire or emergy put forth m this state of mind

This third stage i the resolt of the 1ise of the mishra
mobaniya karma (2nd sub-dlvision of class 4)  The
mishra mobaniya karma i1s the most noticesble sign or
charact=nistic of this stage

In this stage, there are 43 out of the 57 deter-

minant causes op rative  Those not

Causes opera  Operative  are the 5 mithyatvaes, the
be worst degree of respectively aoger, pride,
deceitfirlness, and greed the sharake mishra

sogn, the aharalla yoga the karmana yoga, the auda-
rika mshra yoga and the calkuys mnishra yoga

In this third stage the 25 hLarmas mentioned
ts being generated in po lgher stage

Earmas not tosn tae 2nd, would not bs penerated
rezerated  {n  this thed  stage  The 16 karmas
generated In only the mithyatva gunasthana

are not generated in this third Nor are the aharaka
sharia the absrale upinga, or the tuthankara
The Devn syuh and the maunshyayuh karmas are
aot generated 1o this thid stage  And the unshra
nichanlya and samyal tva mobaniys are not genern-
ted Tals comns up to 48 karmas not generated

lemviog 74 whick mey be pgenersted a8 follows
b tow
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Ayuh karma cannot be generated 1n this stage
because that stiong wish which is the fector of the
intelligence which generates ayub knrma s pet
#tropg enough in this thitd stege to generate the
katma  The faeculty of decision, the faculty through
which we determine, 1s not strong or actne he.e,
in this weak indifferent state

Rarmas liable In this stage the Lrmg bemng s IHable
to be genera  to genmerate epy one of 74 latmss,
ted natnely

5 or all of the jnenavaranya
6 of the darshanavaraniya

2 or all of the vedanlva
19 of the mohaniya

36 of the pama

1 gpotre

5 or gll of the antaraya

(Xt is not necessary to name the partienlar 36
name harmas a8 they can be atrlved at by anyone
who wants to know them by a lttle trouble )

The other point, namely karmas Dot generated
after this stage does not apply, is not teeded

With teference to the state of karma just men
tioned called upashama, anger should be suppres-
sod, controlled or pressed down™ controlled by,
the wiil just when 1t s felt to be tisng (I nppe-
ciate this as Indicating fthe way to relly mot be
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angty ¢t to really remove anger =as distinguished
from the merely pretending not to be angry—or any
other vice than anger 1t i3 much easier to pretend
not to bave the defect, whatever jtis and to per-
suade opeself that one does not want it and will try
to remove 1t than it 18 to really determine lo sup-
press or control the wrong state )

[Tncidentally the Jain idea of the parts of a tree
may be tut in here, as I have them in my notes,
and it was talled abonut at the ttme  The parts of
a tree are  frult, flowers, barl swood, roots, leaves,
seed T think If T mistake not, no I am sure, the
wdea is that these are seperste lving beings which
1o thddr joint activity or lifs make vhat 13 Lnown as
n tree, the tree Is not only oue living baung, that
is the idea  And those hike the leaves, flowers, and
fr.it which canunot live 1n  carcumstances of wanter
cold and snow di=  And of course it also follows
from this that ordinary flowers should not be picled
It 13 only a matter of degree of civilisation and deve-
lopment whether s person feels gentle and caraful
and thouphtful to this, to us rather great extent.
Protecton to lfe in oll forms is the behaviour
nafral to u highl, developed soul, as T understand it ]

Before  proceeding with the next  gunasthana,
the 4th, there miast b. something sald of what is

cs ed ‘satiyakthva it canno* by translated by one
1 oglsh vo d
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As soon as the mithyatva ( defuson ) Is cont-
tolled, or inoperative, then there comes
out the contraty quality cafled gam-
yaktva, The "tva’ means ness

“Samyakiva

The essential for the appearance of thin sate
18 that the worst degtee of anger, of pride, of decelt
fulness, and of greed ste removed or at least cone
trolled and jnoperative Then a right oftitude of
thronght, o rght attitade towards truth, comtes out
You are, for instance, convinced that to kil a Iviag
being 18 wrong There i5 a relish of such convie-
tions

A man's whole progress depcads tpon Lis
aculring this samyahtva and it Is present 12 each
of the remumning 1t gunasthana  or stages of develop-
ment Xtis therefore, present it tha mext guna-
sthann to be described, pamely the §th Al philo-
sophy s0-called and concentration, are of mo us¢ or
are all false unless this state 185 reached How,
then, s this samyoktva to be reached ?

The ran who wishes to obtaln samyaktva must

pass thtough throe stages or proess.y  Toey  are
called respectively  yatha proveitti-harana,  spurey
Lt foc deserlbe

Larana, and smovniti Lerama Dat
g them soethmg must b~ rafd ahont the dnretion
of Larmas snd the Jain Jdes of time
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The first of these three procesges lessens the
duration of the Larmas, and that is the first thing
to do in order to obtain the samyaktva

Time {s the duratlon of the modification of
gubstances Duration is the fact that a given state
of auything or belng stays for a certaln length of
time The modification (or state, that is) lasts for
s certaln lenpth of time (Tume Is not, therefore,
any mysterious tmystery, it i{s quite plam  and
graspable )

The maxmutm time that the Larmas cogld last
is as follows, thatis to say that any gven
karma which 18 in combination with the soul, would
naturally be worked out dunng the time as gven
below but then it 1s to be understood that while
this particular harma is working out, the individual
may generate an  addition of karma of a similar
nature, and so although ot the end of the followlng
wnximum tines, the particalar karma, would all he rid
from the soul, yet the soul would be m combi~
muon with fresh  Larma if the inflotv bas not been
stopped

The maxinum  duration of a Jnanavaraniya hafma
m‘,ﬁtﬂf}l“?} could not be more than 3,000,000,000,
tlie Larmas 000 000 sagaropamas, of o darshantig.a-
n'ya karma the same of a vedamya harme the sams
of ¢ mohamya }arma  7,000,001,000,000 000 Sagaro.
pmas of 8 numx larug 2 000,000,000,000,000
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sagaropamag, of ¢ gotrn karms the sama, of an
antaraye  karma 3,000,000,000,000,000 sagaropamas

This subject is belng consdersd with s view
to showing bow the samyahtva can ba reached
and so fer ns the stnyaktia 18 conceaned the oynh
karma 15 necessary and 15 not tnken into pecount

A sagaropama Is one thousand billion (that is to
say 1 figures 1,000,000 000 000,000 ) palyopamas

A palyopamn is nn  inpumerable ( not infinlte
but having & Hmit) quantity of years, 20 grest that
it cannot be numbered An innnmemble quantity
15 8 limited quantity and will in time be exhausted
An infinite quantity will never be exhausted

Although the above numnbsrs  are  mmenee,
gtill 1n visy of the theomy that so  far asthe past
is concerned, e haie 0o b ~ r~ibout Larma, the
duration of 01r vanous warunas has ultendy been
considerably mo & th1 the aboie m.ored aumbers
of years
e of Jme the smallest dhvision

In the Jamn
eye for

13 called a  samayn Tn 1 wink of ke
nstance, and such similer duraten , thete o e funy

merable sanayes
Innumerab’e «amayas soold mane oze avall
16,777 216 avols male oze mihurts  {equal
to 48 mumtes, English time )
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30 Muhburtas would make one day
15 Days would mske I fortnight, etc

Intumerable years, a8 plteady mentioned, make
one palyopama

To illustrate to the mind, the idea of a palyo-
pams, if yon dig a hole In the pround 8 miles long,
8 miles wide, apd 8 miles deep, fill it «with halr cut
up into the shortest possible lengths, and press it
Into the whole, by marching heavy processions,
stsem rollers, or anything simlilsr, over it, and then
once a year, take out n plece of the thalr, it will in
time become emptied, but it will be in an innumerable
quantity of years

Come back, now, to the process=s through which
one must pass in order to reach the state of sam-
saktva ‘The first thing to do s to lesson the durs-
tior of the karmas, and the amount by which the
duration Is to b= lecsened, is the next question
Tach of the seven above named Larmas must be
reduced to 100 000,000,000,000 years maximum
duration and when the livinz brlog experiences the
fesling, that this whole embodied Hfe 15 a missry,
it shows that this wark of reduct.on has been done
This 18 the firs* pro~ss, calel yaths pravrtt! karans
This is only possible for 2 five mence-organ mind=
endowed living belng Other lowsr living  beings

ce6
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de not pass through this experlence for first provest
st all But this experdence may be folt an lnbaity
of times and still the living being may not mas Iato
the next or second process

A muhurts, a8 already mentloned, is 45 mipntes
English time, and 30 mubugas are
therefore, one day If the lving belog
can succeed in reducing by only 38 minuter, tuls oze
hundred bilfion  years maximpwm doration of the
karmas lie is then In the 2nd procsss, called nparva

karxna which has to bz passsd through in order to
obtain the samyaktva conditon This stcond pro-
cess consists in the manifestation of s desire to 16

move the worst degree of anger, of prile, of decet

falness and of greed The first  time this desire
18 experlanced shows that this further reduchion &
the maximum duration hes beep effectzd  The literal
meaping is ‘not previonsly  that 53, thie deste bt
not been protvioualy experenced

Znd Process

The third rrocess 13 the actual control of the wore®
degree of anger of rnde, os decaitinl

Suit Lrocess ness, sad o%c gresd  Deeet s the
couflet betw..t the thought azd the  actlon, e
alresdy tmoutloned Ths worst dezre o an, v ls
tuat which 1zats the whole life time, enl the way t2
test ourselves s to whether we have resch-d M
20d g ocuss { arurve katana ) is by soasidenny and
sectng whetb-r thete Is any person, v kaont fonethy
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whom we are chronically angry and then the
thought that we ought not after all to be g0, would
show that we were In the second process The 3rd
process s the actual control of the worst anger, pride,
decetfulness, and greed The end of the apurve-
karana is the beginmng of the ani-vritti-harana

{Vhen these three processes have besen  passad
throagh, then the ‘hnot 1s cut, so to speak and the
lowest hiad of samgaktia 13 reached  The knot
is the attacl upda us of our mborn Likes and disli.es
more. espocially as to conuictions ragarding  condnet
{that 1t 18 wrony to Lill, etc ) When these thre.
processes have been pass d brough  then  the thre
darshant  uohamya karamas and the  four worst
dagrees, just mentioned are controlled or moparanve

The worst degree of the four'deg'ueﬁ which
were incntioned of onpger pride  deceitfulness znd
gre~d, 18 called th» awintawbandai  degree ‘Ant
means 9o st meens end  anubandbi mesns bound
a3 cause and effiecct The whole word means ‘life
long effect Anantsnubandhi anger 1s that anger
whi b lasts the whols Lfe time

Wnon  tha  sampaktva 15 resched or app2ars
mithyatva gr dslusion {s coatrolled

Mithvatva  {or dslasioz  or falsz b 1if or fal,s
Lovicion  rezurding conduct, & g that it woald b
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tight to kill) is of several kinds, but can be divide
into two, namely

1 Avyakts or idefinlte mithyatva
2  Vyakts or definite mithyatva

There 18 a class of living beings, with which the
universe 18 packed, so that there Is not en Inch of
space, anywhere where these are not  “These liviog
belbgs are conscious they are very minute, and connot

be seen with eye or microscope, fite will not kill them
nor v ill water they pass throogh these things without

belog hurt no human instrument can kill these living
belngs they can pass throngh mountains—anything
There are an infinity of these living beings and this is
the source whence come the developing and Iberated
souls  They ha¥e an indefinite existence  They are
celfed ‘nigodn’

The rmithyatva of th-ss nigods s aevyskta
mitbyatra or ndefinite, it bas not
taken any shaps, whereas, the mithyatvn

Development

bepins. of human baings is shaped and definle
A prson  hss certaln  views on cesteln

subjects

The rmithyatva o the nuthystia gunasthass
or first ssge of detvelopment, is the defin t= kind,
the indefinPe ¥ind f1 oo« stage of development snd
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the nigods are 1n that indefimte state of existence,
whi.b 1a the state of existence before development
has begun

When once out of the mndefinte mnhyatea
state, the living bemg never goes back to it, if 1t
goes back to the mgoda state 1t goes back asa nigoda
of a different Lind 1namely, having vyakta or de-
finite mithyatva  There are thersfore two kimnds of
nigoda, one with Indefinte mithyatva  whoss
development has not begun and the other kind
w th definite nuthyatva whose development has begun
and who are therefore in the firat stage of development
or mithyatva gunasthana

The answer to the very natural question which
anis=s here, What starts the development ?  wonld
be something liLke this n a whirlpool some blt of
elick or paper or other matter mey n the surging
of the water get to one side and become separated
from the rest be caught by the wind, and dried
by the sun and so some such thing may happen
to & nigoda which would awaken juat & spark of the
latent patential power of developnient

It is al$o the theory of the Jains that s a sonl
passes from the embodied to th. Lberated state, o
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nigoda comes out and heings development Bt
this does not mean that a nigoda comes out only
on such oceasions

There are  according to the Jaln philosophy
*hrec kinds of Ining baings namely (1) thoss wnhos*
nAtore it 1s to temain 1 the embodied state They
may be men, animnls or other hcing b ings they
sre content to remain embodied and never wish
for nor reach the libarated «tate (2) There are
ficluy  bamngs whose nature It §s to reach lberation
(2) and there a-e living b megs whose npature it s to
reacl liberation but they do not do so, becauss th ¥
do nst get the rizht or necessary cirenmstalices
It 1s understood that thess and the first hjod are
very few in nuimber and it is no mis~ry to them t0
remaln 1 the embodied state

Very fesy in number, and it is oo misery to them
to remsin in the crubodied atate

“The following is anoher divimon of lHving beings
It is a ditlsfon by dichotomy
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Souls

!
Sansar!  Sidha

T

Sayogl Avogi

.
i i
Chhadmasths  Keval

1
Samohi Amohi
|

[
Udit mohi Anundit mohi
Badar mohy  Sukshms mohi
!
Shreni rahita Shreni vanta
Avhinu Virati

Mithyatvi Samvaktvl
1

|
Granthi abhedi Granthi bheai

APaig Dhavys

The aprzoximate Poglish  translation of the wo-ds
Ia the above list is ax follows
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Sansant (edective), means thoss fiving belngs
who are in an embodfed state

Siddba [all these words are adjectives modilying
Leing being ] This word means thoxe who have
reached the hibemted state

Sayogi those embodled ones swho have not stepped
the activites of body, mind and speech

Ayogi, those who have done g0 [This 1s only a
momentaty state fust before passing to lib*ration ]

Chhadmastha, Iiving  beiags  with  jmporfect
knowledge

Kevali, lving beings with parfect knowmledge,
omuaiscietice

Sgmohl, thos: who  still  have the in*oxieatiag
elements (that 15 the mohamya karmas o  the
kaghayas )

Amohr thoss whose mohn baa disappeated

Udita-mobi, those in whom the mobs (in
toxicating elem _ats) s actoally seem, working, manl
festing

Anndita mohy, those fo vhom it 18 ueder conlrol
checked, or at the bottom DLle mud g & clesr
brook

Badara-mohy, thoss who recogtwe only rough kinds
or gross subdivisions of thalr moba, such a5 anger,
pride  daceltfuloecs, greed el
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Sukshma.mohl, thoss who recognize delicate
or subtle subdivisions, such as more and less intense
degtees of anger etc

Shrem rahita rehita means without Those who
are without any system of working out their moha
(detusion)

Shreni-vanta, those who bhave a method by
which they systematically work oht their infatuating
or intoxicating or delusion producing elements

Avirati, those who have not yet obtasined control
over thewr minds and senses

Virati, thoss who have obtained a partial control
over their mind and senses

Mithyatvi, thoss who are in the state of mith-
yatva

Samynktv: those who are in the state of sam-
yaktva

Grauthi abheds, those who have not yet cut that
kuot spoken of previoasly [this knot Is cnt while
in the state of mithyatva ]

Granthi-bhedi, thos who have eut it
Abhavya those who will a0t reach lLiberation
Bhavya, those who will reach it.

This table is read upwards, thus there are sbhavya
lielng beings and bhavya liviog bengs, but they sre
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both granthi abhedi  there are grantbibbed] ilols
befugs and granthr-bhedi livimg belngs, bat they are
both mithyatvi there are mithyatel hviog  belops and
samyaktv liviog beings, but they are both  avint),
and %o on ap to the top There are sansan lhip

bungs apd sidiba Ihipg  bengs, but they e
both living beings )

As nlready uentioned all progress depands tpon
samyaktca, smyahtea Baving been deserib @ as the
control of the thres dstshana mohaniya karmas sud
the four apantapubindbiy Concentrstion and phi
fosophy proper canpot be exercis~d untif this state
called samyaktva I3 obtained

If yott are iu the gtat of <imysktia then yod

bigus of  Will Bave certaln  very defimte convie-
#amPAkNE  (long copcernimg three prinupes naméy
concerning the pineple of the D=ty  the oprincipls
of the Teacher (Gnru) apd the pnoeple of Dlrms
(nght fife daty) Tae D.kty, as unde
tood in this system of philssopky ke
the highest ideal that we keep bofore the mind, and
with the object that we may nitinately beome hixe
him It doss not mean & Daity who issr s lnws
that must be obeyed o & ereao-cf th. unl e
Oune wmust bave an ideal ap Meal maphood, that he
wishes 1o attain o gud if not to b attained s fh
body ns th. Master tras, stlll to reach the Lbrtaled
state where all persons are 1 s state of cquably
The sttanlng to this ides] will £~ the aio and end

The Deits
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of all the actions during Ilife, and so if we gets
wrong 1deal men, then o trying to become so we
lead wrong lives The Ideal man should be called
the Dasty [Deva]  The Deity [Deval 13 a petson
living as & human being in the mudst of his brothers
apd <isters, not his children ‘There are millons of
Devas ( The tirthankara is the Master) who were
such men, being now In the liberated state (and
once liberated th= Deity is mpever egmin embodied
the <oul after reaching perfection never again be-
comes imperfect and an embodled state is an im-
perfect one )

Now, what s the difference between the Deva
ot Athat as understood in this system of philosophy
end the Delty as understosd In other systems
Krishna Budiha Christ, etc ete ?

If you find the following 18 characteristics i
hun then he 18 a Deva Try to test all the go-called
Deities as 1o whether they have these 18
charactenstics and then If any 13 found wanting
réject the Defues So-called  that is the Jain teach-
ing  If any one of the following 18 characteristics
is musting then he 15 not & Deva —

1 Th~ antarnya karmas must ell have dls-
sppeared 1 bum, becauss so long es there is any
antaraya karma in a  parson that shows that  that
perfon may be wilbng to do a nght thing and  sul
is not able to doit it shows that in his nature
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there is still saome kind of weakness, therefore hr
cannot be an idesl of perfechon  There are §
antarays karmas, and €0 that males the first §
charactenstics

6 Laugbiug and joking mmsat have dwsappeared,
because when some unfamiliar object will ptofuce
laughing, 1t shows a lack of knowledge, ant that
shows that the jnanavamniya kormas are not lolly
worked out, but m the Deva or Arhat it s fully
worked out and therefore there 15 nothung unfamilfar
to him 1f laughing s produced by some new
peculiar  reationshlp of ideas, it would show a Jank
of knowledge

7 He has no liking for this  that, and the Othe
thing  that is, for matenial objects he mizbt sy
‘You can keep them It mnkes the peos an
unhbappy person when he llkes & thing and  has to go
without 1t

§ He has no posuthe dislike fo- an,thirg
because dislike is also the canee of misery

9 He is not ofrad of anvthirg Fear hes
dimappeared from him Waakness apd lick of know
iedge couse fear There §s fear for the loss of one s
body, there s fear for the logs of omes repntstios,
property, fame, popolurity ete  onmly when these are
Hentified with the seli and such fest shows that
the person considers these things progerty, refits
tion, embedied We, ¢fc 1o be the Juctotn of hh
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being he bas not realised that hla real solf is differ-
ent from these things, his goode, his emotions, his
phyaical body, his reputation, etc and that hia real
self cannot be injured by any of these losses Fear
for the loss of these things imples that he thinks
that those things are the factors of his belng (where-
et they are not he can live independently of them)
that they are his self, and that if they are destroyed,
he is destroyed with them An Arhat would not
have fear with regard to anything Fear shows lack
of knowledge and wealness

Here was given a train of reasoning by which we
may know tnat the soul must and does exlst
Matter is mndestructable Y the state called
knowledge can be proved to be different (which
of caurse it can) from motion of matter, not only
in degree but in kind, asthe attributes of black
etc , are attributes of objects, so the attribute
of ‘knowing’ and the attribute of morality or
mode of behaviour must be the attributes of some
real thing—call 1t soul, self ego, wndividual, or
~vhat not And as matter cannot be destroyed,
50 this soul cannot be destroyed And 1t 1s not
a compound, &t 18 a unit always ttself It must
exist for ever That it will exist always 1 some
s ate or other is the essential of a teauty It is
one of the natores of s reality to exist

13 He lasno fe ling of disgust or senss of
npulsa Tle reason would be that the gense of
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disgust produces & kind of misery  apd o th
idesl man there must be no misery also there &
no gense of disgust when it Ia hnown that the object
of disgust could only exist 1z those conditions if thsre
15 disgust 1t is because only one or two of the aspect:
of the object are  considered, if all the aspects are
known then there 18 not any disgust and s
if there 15 amy  sense of disgust It shows lack of
Loowledge, ond Iy the Arhat or Dava er Delty
there must be 1o lack of knowledge

11 You do not find sorrow Sorrow is n misery
He may have compassion

12 Sexual passlon or Iust has disappaared entlrdly,
beeause 1n that state a person  will do off Lidsef
wrong things to gratify the passion

13 Has sttitude of b-hef and convictions fs corze t
he 19 not in any state of intox cation or delason Al
signs of greed, anger, Lilng ecte nmst hay  pose
He has dismissed muthyatea

1+ Ipuoranee has gons and th oz b~ 18
Omualscient

15 IIe never goss into the st
there #5 aby Jutch in the contigmity of lus omns~en =
then bic §s not an Arhat

ot waep U

16 He has n parfsct control over B de res over
any desire {0 pPezse the eye, or the fss 4, or 12 oK
o~ the 8ans~ of touch
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17 He has no attachments to things or persons
He would never say *'Vour cannot take 1tyit is mine®
(‘This charactenstic refers more to persons, while the
7th refers more to things )

18 He has no hatreds of persons or things He
does not think ‘I do not want anything to do with
that person ’

The person who has oblalned the samyaktva
has the convicton that such a person gnd such a
parson alone is my God, m the semse of an ideal
man (not es creator), and this 13 a strong conviction
of which he 18 quite sure wihout any wavering
The samyaktva spoken of 50 far 13 called Upasha-
misa simyaktva ‘The upashamike means that the
lLarmas .mthyatva mohaniya &nd the four ananta-
nubandhis are controlled (not removed )

The person who has obtained the samyaltra
The Tescher  (rould have certmn comictions regat~
ding what sort of a man could bs ls teacher He
would have the conviction that the only Lind of
per#on who can teach the truth in the absence of
th~ Deva or Arhat 13 one who bas the below men-
ticnxd charsctensties  UnlesS o person  hag  the
following qualifications he cannot be the nght kind
of t acher, able to teach us the truth —

1 He does no destroy

wvny form  of life
enimal, vegetable

or minersl (water, fo- imtince)
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is convinced that he cannot be the nght kind of
teacher sble to teach us the truth,~if he nses ofl
sorts of false politeness he i3 not a man able to fesch
the truth

——

Dharma means the body of rules of condoct
- It does two things it prevents « lring
belag from falling  down  splutually,
and It helps him to go up spintually Thes ruley
apply to all liviog beings mot only fo man Al
living beings are social, and these rules have some-
thing to do with a Heing belng’s ielationships wnth
other living beings Our own develoament only takes
place by reaton of our actions and life fn refation
to other livk belngs The ultimate object of all
these rules 20 far ag they are socie] must come to
this that we must do some good to our feliow
beings 'The object is that we may be able to do
some good to the prople around us The bass of
thess rules Is pity, compassion, love, dolng goed,
benevolence, kindness, ete [called daya ]

‘Daya’ can be manifested in many ways,
we want to know th~m, dayas belop the foundation
of the rules

Oone of the vrays in wheh diya woald b shows
would bs that ke would ‘ollow the good ways of
bis {amlly, for instance, In not killagy files, et< “Thls

and

—
T e P —— e e
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is called” dravys ddya—the right action’® withotit’
Yhowing why' that Is to'ssy, when the Internal’
stutade 'of 'mind 'Is not active

A second wey mn which daya wonld manifest
tteclf, would be that we should feel = desie that
other lwving beings should develop thelr  spritual
pature, the previons way mentioned simply pro-
tected the lodily welfare Here the desire is to
do good to the soul of the other lving being This
form is called bhava days

Sva daya A third way in which daya shows
itself Sva meant ‘one s own It is & faeling of
plity for the soul thet it should have h »n 50 long
that 1s for all past time 1n ths delyded s'at~ of
mthyatya—this pity comes alter the szugaktia
bas bren expmrienced nnd 1n consequence cf this
feellng of mts  he takes care to reman alosf, ‘rom
the pawns and pleasares of tfe lettiag thaim come
and go without ndent!flying lis own sslf with them
He gots to Lnov that thess baddy mmins  and

pleasures are enemi s to and cbscure the blss quality
of the real self

Pare daya Para means others  This s 2 love
for others, but the difference between this and the
dravya daya 1s that, the para daya 1s the result of
thought, whercad you were simply Dborn into the
dravyas dsya and followed it blindly

Here the
thought is  '*T do not like min or misery

therefore
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other people or other living beings  animals, birds,
etc, would not, and therefore I shall endeavour
to avord ioflicting any paln or misery upon them

Svarupa daya Ts = refmining from imjonng
other llving beings becatse you wish to cbtaln s
pleasureable condition, such as that of the devas
(not Deity, but the bungs in the p! surable devx
state)  Vou believe that by no' Lilling or burting,
yor will reach a  pleasuteable  condition, and for
that reason, you do not kill or Lurt This is good,
but not the highest daya

Aunubandhi daya Lauterally means dayn in the
result and not 1m the beginming It 1, for fnstance,
telling anyone something unpleasant, in order that
they may come fo their senses, but there Is no
vindletiveness  or anper in this anubandh! dsys o
the correctlon anses from anger 3t Is mot diya
Th teal desire here, 18 to benefit the other person
If there is eny feeling of revenge or bate then it by
not daya

That makes six ways In whch dsyn shows
itrelf

The person In the atate of samyakiva b com-
vinced that only a body of mles which is bas-d on
daye #s troe dhianua or true conduct gules  frue relie
gloz, or the nght law of life, and the! ro othrer
borly of ruet s~ch as one that b+ bis~d on Xillog
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animals for sacnfices, can be m nght one And it
is & strong conwiction, about which there 13 no
wavering

After teachlng this atate of convicton with
tegard to the deity, the Master and Dharma, a
person nay feel doubtful or unsteady on the subject
not sa ss to desttoy the virtne of samyaktva, but
to soll st, 8o to speak It masy be compared to
injuning the body and mnot killing it The things
which soil the samyaktve are called aticharas and
the followlng five are ghen

1 Shanka, means doubt This would be the
first transgression of samyaktva VYou may doubt
the truth of some of the statements of the philoso-
phy, but this doubt i3 that which comes after
having once been convinced of the truth of the
statement  The doubf cailled samshaya muthyatvs
(upder causes) is a doubt experienced before ever

having experienced the conviction of the truth of
s statement

When a statement it heard or read (this refers
of course more  particularly to philosophical and
religlons matters) instead of seying ‘It may or may
not be true the fact atould be secogmised that the
inebility to unders‘and the statement, is due to weak-
ness whick wiil In time disappear
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2 Akaoksha Tt Is the state of mind whlch
urgues that because s person ean do  wonderful
thiogs or so-called miraculons things, that tharefore
such person can make tine statement., with regard
to truth and Nife and the umverse The fact fx that,
rogues and rascals are able to do wonderfal things
st a8 can good men  But the fact that the man
can do miraculous things Is no proof that be can make
truestatements with regard to tmth

3, Vitigickchhe This o the third  mode of
wavering from  samyaktva It Is when after harviop
followed the religion for & iength of time and then
iilness, or suffering, or fosses, or disasters came wvpon
you, you blatne the phliosophy and doubt Iis
efficiancy The trath of the philosophy must not
be blamed, but the causs of the suffering should b+

Jooked for, in past sclions

4 \fitbyataprashanes  Lberally means gralse

of any on~, who is in mithyatua  The feellng thet he
fakity, who do sll msaner of abtnrd thlags wmaust b
very wonderfnl people with s troe  religlon, alo
the wdmiratlon o ahomingbls prrsous who can be
proved to b following  wreag Jiver  Maapolcon
Aroousr Batchers et
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5 Atiparichaya  Literally means too much
famillarity It means the feeling towards a bosom
friend that you can not do without him (or her) &c,
must alivays be with him, etc It causes you to get
into his way of Lfe and so you soil your samyaktva

'When & person 1s convinced s wbove descrlbed
regarding the Daity, the Teacher and the Dharma
he palnrally makes a vow, thet he will not fall into
these trapsgresslons or waverings from such con-
victions

Also it follows that, anyone having these con-
victions will tast and cnticise any person clumiog
to be & Deity, or a Teacher, and if any of the 18
or the 5 characteristics above mentioned, are found
wanting he will reject such person as not bamng {fully
to be relled upon  Thls applies also to the clergy and
other persons claiming to be spinitual teachers.

It is stated that the Iast Arhat whose name
was Mshavira, and whom history dsscribas  possessed
the 18 charncleristics mentioned It {3 1 the history
of the Jain people that this is to b= found

All the lib~rated or perfected llving beings have
become 50 by reason of thelr own efforts, fnan evolu-
tion from the migoda state

The following are five signs or characteristics
of samyaktia, and from them we mny know by our
own Inner thoughts what our atltitnde Is townrds
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the umverse in which we find curselves, and  whethe
or not we are in the state of samgaklva They are
internal signs, so that eoch can test himself

1 Upashamn, 15 a meutal sfate when the
strong intoxicating ksrmas or the leshsyss fike
anger, greed, etc ,are suppressed or controlled And
the suppression has taken place elther natural'y
becatise the karma js exhausted, or else by thnking
on the matter and realzing that after all, by b ing
engrossed In the worst anger, greed, etc  we f2ll
to such a depth that st takes a loog thme to com= ap
apain  If the suppression comes naturally, i+ [
because the psreon has done the work before

2 Samvega [noun] isa desire o reach the”
state of 1 b.ration

3 Nhveds is « recognition that this cond
nus! golog on from jocaruation to jpcatmation §s no
the right state of life you loog wupon thiws or any
cewbodied state as & wmisery nud ons to ge! away frem
There is always the pain of birth and death

t  Anulampa, & compasion for thess who
suffering from any kiod imisery I the misery 18
due to theit own ignomance and feolishnrer  then
there 1s st plty for them thet sy sbould be
thus Jgnocant (It Ia the daty of sociely to fessen
the extent of sullering which exists among ther)
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5 Astikya, I8 the conviction that, that only 1s
the true dbarma that has been taught by the Arhats,
or persons in whom the 18 above named fallings are
ahsent The conviction that only such a person
can give s code of rules of life

Dravya—Bhav
Vyavahara—Nishchaya
These two pairs of terms, which are terms of
1elationship the first implying the thought abont
the other will be required later om, and their mean-
ning Is thetefore given now as follows —

Dravya megns litterally the material out of
which & thing is made For instance, clay which
was golng to be made into a teacup, would be cor-
tectly called & dravye teacup Mr Smith, of
London, if in his next incarmation, were golng to
be a butcher, would be correctly called a dravya
butcher  KRnshna, who 1s to be one of the
future  Arhats, mught have been correctly called
8 dravya Arhat, while he was allve on earth The
previous state of the actunl state 18 the dravya state
It slways  precedes the actual state In  time

The actual teacup would be the bhava leacup,
Dlave the actual butcher wonld be the bhava

butcher, the actual Athat wonld be the
Dbhavs athat The actual state is the bhava state
the state foing on, +isble

It alivays comes after
the dravya state
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Vyavahara, is relited to the word nitiehsya
Vyavohar prefixed to any state means the vish'e
signs tiat yon s2e  And 1t {8 pecessary as flizen
tion  Vyavahara dharms, for fastance, Is the
vislble conduct of the man It dmpresses opos
the minds of prople who sre it the truth of the

duct The descript which & man  makes
either for humsslf or tc other people, of bs Deras
of his Teacher, or of his rules of conduct would be
the vyavahara dera, vyavshsrr gum, trytvahin
dharma  Soch desctiption of devaship Is fke the
peg on which, on account of weakness, the thoughts
must be hung  Vyavshara lesds to nfshchaya Bat
still it does not necessatily preceds iz tine the
mshchaya

Nishchaya, I8 the term related to vyavshan
It is the real Interpsl ststa  thap ouzht fo sceonte
gany the vyavahars acts  For Instance, the plitehys
deva would be the {nternal condivon or the rralinstien
of the conviction that, there iq in me the potentality
of becoming the Deva, I have deseribed

Applying thess two terms  vyavahws nad efb
chayn, dbarmz isto be deflinel from
PRI these two polots of view Y ravebars
dharms s the action fo  meconfaved

with the tules prescribed or taught by  Arbaty ard
accompaned nlways by daps or basd alwapy aprdt
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daya, which 19 a fellow feeling for other living beings,
and vyavahara dharma in order to be vysvabama
dbarma must become the cause of nishchaya dbarma
The love, compassion, sympathy pity, etc must
sccompany the practice of the rules, otherwise the
practice {5 mere hypocrisy

Nishcheya dbarma would be the purity of the
sonl which results from the above men-
tioned pure action, and the sign of {lus
punty of the soul is that the dirt of
karma disappears (karma s s foreign element in
combinatlon with the soul) And the fruit of this
purity of sonl fa samyaktva and other higher stages
up {o llberation ‘This purity of soul comes out from
the action, from the vyavahara dharma

Nishchavn
arms

Dharma is not a something separate from the
tan  The rule 13 the man s idea, and the idea s
part of or an aspect of the man Dharma Is nothing
apart from the man  Jt 13 the state or action ( State
or Loowledge mode of bebavionr) of the man

Clagsiflcatlon of Dharma

Dharma can first be divided into (1) the ly
man’s, and (2) the monk’s

Leaviog the dharme of the monk, the dharma
of the layman can be divided into (a) Ordimary or
conmon dhanya and {b) speclal dharom
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woney i3 earned In fair and honest ways, the nixd
Temalns In & penceful state, and the wealth Is thersfore
enjoyed and the religloas functions are ,perforned
in a fearless way That Is all so far as the presest
life is concerned Then so f{ar as the future Ufe s
concerned you improve it by the assochation of
virtuous people which you can not get if you cam
money dishonestly they wIll not coms info contact
with yon When soquirlog money ina foxl way
the mind is in » foul state  and you are  getemating
bad 'kermap fot the future

These rules are for the begina~t i you whd
to paint « photograph and the canvas 8 soiled you
mnst first cfean it these  rulas mre 2y it we o the
clennlng process

2 The layman should marry, with & persont
not of the same f{amily or flom the same anceso's,
and whose character, taste, cullore, actions, language
ste, are of the same Lind

The jdes here 18 that as the laprrsn has nt
renched & stage of development where be &z contsst
his gax passion, marnsge Is belter than promlscucos
indelgence  He should not matry if he can conteol
the sex passion  The teason for hsving & marmge
pattoer of \he ram~ cuiure ele, Is {0 yender ®» <
npderstandiozs acd  disco 4 or fnharmony  fess Libe
than otherwis:
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3 ‘The lay person should =always be cautious of «
danger spots (a) visible and (b) invisible

{(a) Purenits or pastmes the bad results of whiéh
are seen all around us, such as crime, which,

we know, takes one to prson &c, lustfully eyeing,
other men’s wives, gambling, stc

(3) Meat eating, drink, and eny pursuit lead-
1g to bad resultd which can  be known fromi thitiking
and reasoning,

Of these : dangerous pursuits s person should
be wary, and even afraid

4 The person who wishes to advance 1n
spuritual  progress  chould epp te the duct
life snd dolngs of truly experienced persons  He
may not be able to asf as they do, but he can apgre-
¢fate the actlons

By experienced persons Is meant persons who
are experfenced by reason of having come 1n contact
with the wise  They would always try to do good
fo people who need to be done good to  they would
slweys be gratefcl for Lindness They would even
give up their own less jmportant business, to do
some more important thing for others  They wounld
never melign, elander, or libel They do not grieve
st losses, or get elated at prospenty They do not
use too mapy words They do not make enemjes
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through recklessness They would  alweys  folfit
their promises  Such experienced people are callt
Shishta

5 Is with regard 1o the degree that the sepse
fleasures should be enjoyed and controlled The
man haviog been for all ime 1n the past enfoying
the pleasnres of the senses cannot ot once ghe them
ap, and therefore some only need to be giren
at first and 80 Le may enjoy sens~ pleatures 10 8
degree  commensurate  with his business and  hotvee
hold dutics that is to say be shonld five np thow
sense pleasures which conflict with his duties  And
he should control all thoss senss enjoyments which
would encourage or feed any of the following six

things, pamely —

(a) Ksma or sexual pamsion, lust, th~ [lastfal
eye, inregard to a woman or gitl not the men's
own Wife This passlon in this form should be

conquered

(#) Krodhe must be conguered It s that
emotion which is the caus> of hartinp or injarlng doot
i & Tash way This sy b2 called ‘arpet®  there
are the tx0 elements of {1} Inkry to sacthsr, and

(2) roshness of the action or spesch

{r) Lobba (greed) must b~ conquersd; it is
cither or both of the follovinz txo molen of belag

greedy (1) mot relisving a persize eass of dlalress

A
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when yont are appealed to or that comes to your
notice, you, of course, being able to give the relief
(2) taking property from people 1n an illegitimate
way without any cause or reason  not by force but
by persuasively getting the person to part with his
property  Shop people do this when they induce tu
purchasers to buy goods In theft this consent of
the owner is not obtalned, in theft the money s
taken agalnst the owner s will

(d) Mama [pride] here has a special meaning,
{t means the non acceptance of the teachings of
persons who are sctively engaged in atlaining the
state of Lberation, and this non acceptance comes
on mccount of obstinacy You think *‘I know just
ey well a8 he does’” and you teject the teaching,
without testing or ¢xamining it

{¢) Mada This 1s pride or boasting abogt
one’s family ancestors, etc  about one < strength or
shysical power about one’s greatness (s Tord might
think himself a great person), esbout oaze s beauty
©of handsoneness or about ones learniny  This
pride 19 fable to become the cause of nartinr others
tf it males bim lool down wupon others and thmk
that, belng a superfor bemng he has the nght to
tyranmze

(1) Harshe, hterally means pleasire, hut here
1t weans in o technical senss gvlng pleasure to tha
C 8
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IS& 16 FKep the company of only pum
bearted persons and  persons of good conduct  and
do not keep the compiny of bad persons The
difference here  {rom mle §iathat this refers to
equals rale § refers to persons sphltually  more
advanced

17 Respect the parents The ides fsthat thy
have done 50 much for us that we shoald return
something -ve shyunld rettien gratitude I we cane
not do this by plviop them money we cann do s by
showing them the right path Hsd they ckown
not to care for us we should have suflered

18  None of the person’s sctions  should  be sach
att to canse nnnecestary it feeny to anybody be
should not spesk words which would ppatcerssrly
cnuse ill feelng in the mind of another

19 He shosld maintait thote who a2 dep™
dent on him  that obliratlon should be falfled,
I shoul! assign to them  thefr prowr wetk wod
sbould se. that they do it ikt ov el e th-y brooxt
harmicl tonm 1 they get lnte vivs elc than
fie shenld asswne roch sn attifide foran’t them
that they mey {8l that ke koows of the'r wreng
doing Y sbeudd pot gnore wrong delzp o P
the deprndent  persepa pet g0 vicous that b R
eordition wenld Jmver his wndom  Aved s praree?
Hrety Ba? dopo L owmorp et oris s vetr IR o

L

i
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20 Degpect and render service to the Deva
(i e the ideal, or Arhat), to the guest, and to poor
deserving  people  (The Deva has no commands—
you take no commands from him )

21 With regard to eatng and dnnking Eat
and dnnk at the proper time in conformity with the
pature of your coustitution But under all clrcums-
tances give up excesslve eating because that particnlar
food s liked by you

22 When you feel that yom are getting weak
physically edopt the proper remedy for 1t

53 Do not travel in countries whick are full of
chimingls, or where there are other dangers such as
famine, plague earthquale etc  The idea is self
protection

24 He should ot act a3 such a way @sto
become unnecessarily hostile to the people, he
should lhe in peace with them (These tules ara
for the beginner and not for the strong in spintual
quality )

25 With reference to the attitude that he onght
to have towards people that are ignorant in & low
state of development The action shonld be sucd
that they would fee] that there i3 n higher Hfe than
their own  Let them feel the influence of the fates
Uife of honesty  for instance
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26 He should avold too much intlmsey Do
not be too intimste with anybody

27  Render senice to those wha have taken
spitltual vows and who are expenenced In the matter
of wisdom and knowledge D some kind of sersice
to them  apd in that way v appre~iate the misdeom
anl the vows and in thne the Mden b to become
h¥e them  ( This idea Is not sppeeclated in the
Western world  the philosophies of the West do
6o feach this iden ) The idea here fs that & muz
{c a sozia]l being and muat live in comptny of goune
sort, therefore he should establlsh certain relstion
k5ips with the right kinl of prople jn order by that
mieans to b come virluous

28 Is with repard to the seversl objects of
Bfe There nre four classes of lfe objects  namely
{8) dhatroa  that is to say th  pemctce of these
rles—domg good (b} arths, which means e
woqriution of the means of enrfoyment, 1 ¢ of wealth
propesty otc. {e) kame which here has the brozd
reaning of ‘desire’  deslre for drexs  for fare, for
« nlze houss, for writing books—all deslres  (d)
mohsbe  or {fberation Seelng thar ths mature of
farma is to che~tre some qmlity of the sxal, soos
{fe of the nature of the soul fa the state of Lber
ton sy be pained by sememberiog what partienhr
culity of the s5u1 conss o1t mpon the reworsl of
> eght clugses of kerps  This mle Wo 2% s that
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the Taymen should accept [ should have ] oll these
four objects of life, but in such a way that a higher
object is not sacrificed for the sake of a lower one,
in such a way that there may not be any conflict
betwean them If there are difficulties In the way
30 far a8 kamna is concerned then let it go but pre-
serve dharma nnd artha  The order of these four
objects is hama artha dhatma moksha the last
being the highest

29 In domg anything always consder your
strength and  your weskness he should not under-
tale more than his strength will allow him to carry
out

30 Always attempt to nse higher nnd higher
80 sar as the objects of lLfe just mentioned are
concerned

31 Do or abstain from dolng things that should
be done or should no* b= done (respectively) at the
vight tune  Stop dolng o thing if it should wnot be
done at that time

32 'The Iayman should hear the dbrrma every
day  Or in the absence of n monk he should read
Or study 1t himsalf ‘The Jdea s that the practice
of all thes= rules leads the man to the state of
samyektin (S0 that baving examined himself to
see il the eigns of samyaktva previously mentloned
tre in hlm and finding that he has not attalned the
State of samyaktva he will kmov mnow how to
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26 He shonld avod too mmch inthnacy )
not be too intimate with anybodg

27  Render service to thoss who hsve take
spititual vows and who are experienced in the matt
of wisdom and knowledge Do some kind of sersy
to th*m, and in that way you appreciate the wmsdo
and the vows and in time the {dea ls to becon
Gre them  (This idea Is mot appreciated m
Western world  the philosophles of the West d
1o tesch this idea ) The idea here 19 that a ma
is a sozial being and must live in compsny of som
kort, thetefore he should establish certaln relation
£5ips with the nght Linl of people 10 order by tha
means {0 becorme virtnous

28 1Is with regard to the ssvumal objects o
life ‘There are four classes of life-objects, namels
(a} dharma that is to 9ay ths practice of thes
mles—domng good, (b) arths which means the
acqusition of the means of enfoyment i ¢ of wealth
property etc  {e) kama which here bas the broad
meaning of ‘desiwe’ demire for dress for fame lor
« nice house for writing books—all desires  (d)
molsba or liberation Seelog that the niture of
karma 18 to obscire some quality of the soul, some
1dea of the nature of the soul In the state of [bers-
tion way be gained by remembering what particahr
Quality of the soul cames out upon the removal of
he eight classes of karms. This mle No 28 1s that
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the layman should accept [ should have ] all these
four objects of life, but i1 such a way that 2 higher
object i3 not sacrificed for the sake of a lower one,
in such a way that there may not be any conflict
brween them If there are difficulties in the way
80 far s kame is concerned then let 1t go but pre-
serce dharma and artha  The order or these four
obj cts i3 Lama  artha  dharma  moksha, the last
being the highest

29 In domg anything always conader your
stiength and  your weakness he should not under-
take more than his strength will allow him to carry
out

30  Always attempt to nse higher and higher
50 sar as the objects of life just mentioned are
concerned

31 Do or abstein from doiog things that should
be done or should no* be donme (respectively) at the
right ime  Stop doing a thing if 1t should not be
done at that time

32 The layman should hear the dharms every
dsy  Or in the absence of s monk he shonld read
Or study 1t lumself The jdez Is that the practice
of all these rules Jeads the man to the state of
fmyaktva (S0 that having examined himself to
see if the signs of samyaktia previgusly mentloned
212 in him and finding that he has not attalged the
Mate of samyaktia, he will knov mow how to
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attain it, namely by putting Zthese 35 1tmles of
conduct into practice)

33 Avold, or give up, obsupacy fn all things
Obstinacy 13 here defined as the domg of sn fm-
moral, wrong or evil act with the object of buniing
mjuring, gor defeating another person He shonld
be yieldmg and pot stubborn

34 He sghould be pattlal for virtues he shonld
have all bis energy directed for it

35 With regard to omnions, belisfs, philaso-
phies, religion, etc, he should be ecritleal, and recon
clle all the questions and solve all the doubts that
anse out of this critical attitnde

That is the end of the mles which when
practised lead towards the 1eaching of the state of
samyaktva, but the state {3 not actuslly reached
until the three processes wihich were mentioned
have been passed throogh The result attained
after passing thromgh these processes is the Aupashs
mika samyaktva, or that state of semyskhtvs whilh
is the resalt of the control of the three darshans
mohaniya karmas mod the four anantanubandhis

The nsture of the control here spoken of is such
that these parlicnlar mohaniya karmas do not nse

or become active The man whose anantanubandbi
anger §« controlled doas not get augry in that intense

degree
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4th GUNA STHANA
OR
Avirati.samyak-drishti-guna-sthana

Drishti means attitude It is a noun Samyak
1s an edjective and means right or proper Aviratt
means no control (here it means lack of control
except of the anantanubandhis No control of the
stnse pleasures and other karmas than the anpantanu-
bandhis of the mohaniya division) Guna means
~quality, and sthana means stage

All persous in this  fourth guna-sthana have
control of the darshana and anantanubandhi moha-
nlya karmas (or kashayas) Besides this factor, there
Is the other factor of samyaktva So the charrc-
teristics of this fourth stage are

{) Lack of control (o} senss pleasures &c )
(b) right attitude

Rashaya means that which soils

The lacl of control here 15 also lack of contral
of the sense pleasurss  Persons in thls stage, while
they do not  have this self ~onmtrol, still they do
appreclate  the valus or  s=lf-control bat throagh
weakness they are not able to practice it ‘These
Uring belngq can be classed under three heads —

1 These (a) koow the value of self-control
but (b) they do not make the effort to scquire it
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5 last kinds of samsthana
Narke andpurvl
Tiryancha amipurv:
The bad gait karma [vihayo-gati]
Atapz (warm light)
Udyots (cool light or Iustre)
Stavara [stationary body]
Sukshma (minnte body)
Aparyapta [dies]
Sadharana [common body]
Daurbhogya [unpopular]
Duhsvars (unmusical)

1 Gotra kerma

5  Antaraya karmas

making 77 Hable to be gentarated

5th GUNA STHANA

OR
Desha-virati-samyak-drishtl.guna sthana

Deshe means ‘part or parthl, virati means
control

In all the gunma sthanas ahove the third there 15
samyaktva and where there is simgaktva there Is
contral of the dershans mobaniya and of the four
angntamubandhis, therefore the partisl control here
spoken of is of other kashayas, sense pleatures, ond,
karmag than these seven

1
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The factors of the person’s state who is in this
fifth stege are, therefore [a] part:al self-control and
{b] samyaktva 'The person in this stage 1s not able
to practlse complete sgelf control For instance, he
can practise the principle of non-Lhilling in only a
partial way

There is only one class of persons in this stage,
they all know the value of self control, they all

make the effort to practise it, and they practise it
in pant

In this stage there are 39 out of the 57 canses

operattve  The following are the 18 inoperative
canses —

5 Mithyatyas
4 Anantanubandhis
The apratyakhyan! (four of them, see below ]
Avirati regarding moving living beings
The sharaka yoga
The audarika mishra yoga
The nharale mishra
The karmana yoga
that makes 18 inoperative causes

The cpratyakbyam are "the anger, pride  decest~
falness and greed in the degree next above the
avantanubindlis, and by reasom of the pressnce
or activity of them you are not gble to take certain
patealar vows not to  do certunn things  And
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#8)in this desha-viratl guna sthann these appatyakh
yani are partially controlled, you can take the vows
of refreining from certain actlvitles

The eudarlka mishra yoga means the activity
of the physical body m the state of incompletion
{aparyapta) when completion is not golng to take
place It is only epplled to living bemps who dle
ibefore birth

The aharake mishra yoga would be sny sctt
vity of the aharaka body when yonu were proceeding
to make It, but are gong to fall in completing
it

When in the karmena ysharira there caunot be
any control  (There 18 no control 1n the deva or
narake states )

The Larmes liable to be generat.l in this stige
are —

5 Jnanavaraniya harmas
6 Darshanavaraniya karmas
2 Vedamya Lammas
15 Mohamya karmas
1 Ayub Larma [Deva]
32 Nama kamas
1 Gotra Larma
5 Antarayn karnnas
maklrg €7 liable to be gegerated out of 122
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Thess :ate the same’as'the 4th guna tsthans, only
the following are not generated ==

The sapratyakhyani, which males “four less o
the mobeniya karmas the manushyayuh karma |
not generated in this stage Of the nama karma
the followlng 5, as well as the 30 of the previou
or 4Ath stage or guna sthana, are not generated

Manushya gati
Audarika sharira
Audarika upanga
Samhanana {vajm &¢)
Manunshyanupurvl

Activity of the rhysical body does not neces
‘sanly generate the physical body

When there is perfect self control there is n
question of degrees of s=lf control, but here i
this 5th stage the prson practisas only a partial
control over his sens» pleasures passions  emotions
deshes, ete, and therefore the  question afises  as
what extent they practise such control

In this partial  control  three degrees may b
considered

(1) Lorwest,

(2) “iddle,
(3) Highest
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We will take each of these In their order In
detail —

Lowest Degree of partial Self-control

In the lowest degree of self-control in the
samynktva S8tate the person wonld resolve and
carry out the resolution, not to destroy any living
belng having the power of locomotion, intentionally
when it 18 not guilty, and without any special
necessary cause

He would give up meat eating and lignor
dnpking

He would every now and then try to concen~
trate upon the five great personalities postulated
by the Jain philosophy

Middle degree of partial Self control

1 In this middle degree of self-control the
person may observe nlf the 35 gules of ordinary
dharma previously given

2 He performs aix daly actinitis
3 e observes the 12 ~ules of conduct, which

may be called vaws

4 He would follow the path of rectitude his

conduct would be good
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Highest Degree ot Partial Self-control

1 He would give up sll kinds of food which
are anlmated at the time of eating [frut, raw vege-
tables]

2 He would cat only once a day {a Jaln eats
only twice & day—or rather no Jain eats more than
twice & day, Some eat only onze, and some not that)

3 He would practise absolute chastity

4 He would fa ¢ the desire to adopt the
vows of the monk he may not be asble to adopt them
bat still he bag the desire to adopt them

5 He retires  from business Tlus gives the
vouuger men g chance to come in)

Six dally Activities

Spol.en of under the heading of the middle degree
of salf-control these are the daily actitiag

1 He would worship the Arke!, ar 1q the
absence of the Arhat e woull worship the 1mage
of the Arthat This mesds o Irfle explination in
order that it may be understood Ouc mzm ask
What is the nse of worsbpolny on fmage? ' The
methods us~d 10 cogmzing suy imssatent thing or
liviog balng are of fonr linds, namely  pama,
sthapana {0~ akritt), dravye, angd bhava Name

c e



130 STAGES OF DEVELOPMENT

the first methoed, isby giving the name, The men-
tion of the name is sufficient to bring to knowledge
the idea of the object “The mention of names
has & grest deal to do with the riss and Improve-
ment of the consclousness, the mention of names
s a great factor iIn thosa concrete activities which
have to do with the progress of man

Sthapana, the second method by which we cog-
nize things, pay respect to things, look down upon
things, etc, is the plcture, photograph, diagram,
symbol image, mode]l, statue 8¢ It is alzo called
ekrlt, which means Uterally a drawing, Image, or
photograph  Absent parsons can be worshipped by
this means The fact of the felse use of Images
by the common people must not be taken as
a reason for gumoring the philosophieal  tuth
that the image is en important factor when jta use
18 nghtly uunderstond Photographs &c, of absent
friends can be used as 8 m2ans of respecting them
Photographs &c , can be us~d as a means of insulting
an sbsent person [Guy Fawkes, for exnmple] and
so also they can be used for rvespecting and  wor-
shipping absent persons

Dravya, the thind method, is {when 303 wish to
tespect o7 cogmize of worShup & thing ar persen who
bas not yet come into emstence, you worship the
frevious state of that thing or person By paying
respect to the present parson or thlog  yod can pay
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respact to the future being or thing For mstance
the Indian prince Shrenihe 18 belleved to be the
soul wao is to be the first Arhat of the next cycle,
could have been respected and worshipped by using
Shrenika in that way

Bhava, the fourth method of knowing a thing
or being or paying respect to them, is by using the
actual thing or belng or respecting the actusl person

So these are four ways of worshipping the
Athat When anyone has an ideal, then he rsepscta
it, and the idea of the ideal is much strengthened
by worshipping  worshippiog  the ideal by any of
the above four methods strengthens the belief and
convictons regarding that ideal Of course any-
thing which & man looks down wupon or ndicules is
not his Ideal if he has an ideal he respects it

2 The second daily thing that a perdon having
the middle degree of sell-control in the samvaltva
state would do would be to render homage to the
teacher {gur)

3 Third, he would study philosophy every
day

t He would practise some form of s If control
every day

5 He would practise some form of austenty
(tapas) every day, both physeleal ani internal  Con-
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trolling hunger would be a physical ome, assuming
a posture 1n concentratioh wounld also be s physical
one Concentration would be an internal one,
Austeritles are not the line of Jeast reslstance

6 He would do Some kind of charity but
not 1 the sense where the giver i3 superor to the
recelver, both are equal ’'There must be no ides
of superfonty [I take it that the zesson is becanse
whare there 1s any idex of superionty there is the
precetice of pride and pride 1s an intoxicating Latms
obrcuring  Lnowledge and  right  belief and tight
action]
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Appioximately translated by the English word vows.
But an anelysis of the vrata Is pien below so that
there will be no ignorance of what the viata s its
content

In this stage of developm®nt (the S5th) which 1s
now bemng described, there 18 only PARTIAL eeli-
control, and the details already mentioned 1n  the
low, moderate and high degrees of partlal self-
control are for the porpose of showing more defini-
tely what the partial control is And it is further
sbown by Luowing the 12 iows which a person m,
this 5th stage of development may take [It snould
be remembered that these stages of davelopment
are not chronologlcal but togleal )

The 12 Vratas or Vows

The word ‘vrata is denved from ‘vil’ which
means to select  or to choose  therefore literally o
vmta meand a kind of choice But o the technical
or idlomatic sense In  which the word Is used m the
connection now under conslderstion there {s also the
meaning of choosng & nght course  and  then them
is the implied effort of will in willing to 30 choose
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Choice Implies that the perfon has before him
serveral ways of conduct, and that he pleks ont one
from among them As it s persons in the fifth
stage of development that are now belng spoken of,
these persons sre in the state of samyakive (and not
mithyatva), and this means that thelr selection will
be a right and propsr one (persons in the state of
mitityatva will not choose the path of rectitude)

The choosing of a right coumse of conduct
among manyways necessitates the exercise of the
judgment and  disenmination  And doing thls i3 mot
following the path  of least resmistance, so thst the
exercising of the judgment in selecting 8 right course
of conduct as dlstinguished from living a life where
a0 snch choice is made implles an effort of the will
force
N So this word vrata {o Its technical meaning here
fmplles all these ideas, nawmely

1 There is the actual gelection of

conduct

2 There in the exercise of the Judgivg facuity

in distinguishing night from bad courses

3 There Is the effort of the will [viryal, o In

psychological langmage there is comation

Thete s no  sich thing as takiop & vrsta and
not catrylng 1t ot It Is @ very strict matter  requi-
slog the exelclte of much care In the nadettaking to

[ 4]

the
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This jdea of the vrata as above described is
peculiarly Jain, thete Is no promising on oath to a
superior detty or person, it ia not a command or a
decree issued by u deity to his subjects or creatures
The brealing of the vows means degradation, 1
the Jain philosophy, if & person breaks his vows he
is degraded (that Is all he i3 not dammned for ever}
But the Vedle iden of a vrata is very different (how
or in what way different twas not given )

The 12 vratas which & lay person {not a tmonk)
can tahe may be divided into thres classes

1 ‘The first five are called lesser vratas {(anuv-
tatas) which means lesser a8 compared
with the vratas of the monk

2 The next three vratas are called guna vistas
Guna  hterally means wvirtues but here it
means that they give a kind of nourishment
to the first five they support and are
helpful to thes first five

3 The last four are called Shilksha vratas,
Uterally disciphnary They are  such  that when
yout are practisny them you aere making a prepara
tion for the monk life
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First vrata 18 called jn Sansknt sthula pransti-
pata-vimmatic vrata Sthule means  rough or gross
as distinguished from stnet or subtle Pramatizata
means sepatating the pranes (lfe forces) Viramana
means giving np  So the name of this vov mneans
choosing to refram from somz killing 1o refrain
from destroying Lfe, but notin a Hteral or strct
sense

Now the next thing is to know what Lilling s
and then what garticnlar kinds or forms of killing

shall be refrained from
What killing Is —

Killing is the teanng as under or seraraticg of
the pranss throngh negligent activites (the werd
negligent here has e partienfar”technical meaning)

Negligent activitles

are ectivities which take place swhen a person isin s
state 1 which care and  cantion caonot be  used
When a p.t8on is in any of the five following sutes
he acts withonut care or caution, he does not exer
clse cere and caution —
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1 Mada, pnde, through which s person kills
1t implies arrogance snd is a state which ignores the
1ights of other lving beings

2 Vishaya, sense pleasure which leads to
killing

3 Kashaya the kashayas anger, greed, deceit
ete, lead to kiling in their intense degrees where the
reason is lost as in wrath and anger

4 Nidm, sleep We cannot exerclse care and
caution when asleep and may kill a living thing If it
gets in the bed  Mothers even kill their bables in
this state

5 Vikatha undesirable  conversation  which
leads to pession, lust and excitement of mind, and
then to killing Duels for instance fights, and
rows

These five Linds of actiities ore what is meant
above by negligent actlvities

"PRANAS

Different Ining beings have different  numbers
of pranas (hife forces) ns follows

Belogs with cnly one orgen of sense possess
{four pranas pemely

1 Towch

2 Resplration

3 Totee of body
d Tinvatinm of .02 ool b
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Beinga wbhich have only thesa four forces of lfe ate
vegetables, trees, water beings, alr beings, and fire
beings

Belngs with two sense orgnus have six pranas,
namely the above four and also

5 Sense of taste

6 Force of speech

They have the means or power of communicating
among themselves, which can be called speech
Shell beings, and protoroa

Belngs with three sense organs have savenm
pranas, namely the above six and also —

7 Sense of smell
Ants lice, bed bugs, are instances of such b Inga

Belngs with four senses have 8 pmong namely the
above seven and also

8 Sense of sight
Wasps, bees  scorpions are  instances of such living
beings

Belngs with fve sensss are of two kluds, the &rst
kind have no mind ( manas aund ss mecant fn the
Jain philosophy ), and these beings have nlue pranas
namely the above aight and also —

9 Sense of hearnng
and the second kind have mind as meant fa the Jain
philosophy end they poss~ss ten pramas namely the-
above pine and also

10 Force of mind
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Beings with all the five senses of touch, taste, smell
sesing and hearing, and force of body, {force of
speech, ftespiration and We duration (ayuh) are
generated by the perspustion of some persons duting
sleep These beings with five senses but haviog no
mind ate very minute

We see by the ahove the otder in which the
senses are developed A two sense living being, for
mstance never has touch and smell itis always tonck
and taste, and so on 'The living beings which come
under the second kind of five sense beings with mind
are men ammals birds fish (of course these are only
fllustrations not exhaustive lists

So that when we are in any state in which
we do not use care and cantion and in that state we
teat as under any of thess pranas then it is kiliog
The Sanshnt word for Lilling thus defined i3 “*hinsa *
Hinsa can be done in the naraks (hell) state, but
after the ssparation the pranas come together againm,
however the piin of dread, anxiety etc, is felt, In
the narakn state there is pain all the tme, and it
way last 10 years or a million years or a billon
years  Still 1t comes to an  end There 13 also
hinsa in the dave state In the deva  state there 18
more pleasare than pan

Now wilh reguni to what extent this £t vow
csuses us to refraln from killing, or how much end

what kinds of killing the layman may take = vow
to refraln from
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In order to steer clear of killlng it is well to
know the varions ways In which Xilling 13 dome,
thia can be learned by observation of the conduet of
the people, but a few of the ways may here be
mentiotied

Hunting, fishing ete

Vivisection

The teking of feathers, skins, etc for dress
Lilling for food, meat, game, fish elc

In war

For private revenge

Ror telimous purposes (so-called), as in saen

=Y
mg\'au-&uwu

Killimg insects such as flles gnats, &c
becauss you think they trouble you
9  Capital punishment ete ete

For the sake of illustration the followln, aralysis
is made of the state of mlnd of a pers.n who s
hunting for sport Thers are three factors [a] in
this stats of mind there is no thought shout the min
and harm the person hunting is  nflicting oo the
innocent creatura bunted (b) the petson I8 entrely
taken up with Lis own pleasure, (¢} he bas nc
feeling for the pain and suffering of the animal So
we have three fnctars, mamely, thoughtinessess
tegarding the paln  infllcted, selfshness, and heart
lcssness
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With regard to vivisection, it is done for the
purpose of gamning certain physiological knowledge
PBut, first, we have mo 1ight to obtain knowledge
at the expense of other jiving beings and, second,
our lack of knowledge 13 due to a Lnowledge
cbsetiring  karma and if we will remove it we shall
have the knowledge without imnjuring the lhving beings
In the Jain 1dea of morality relationships with ell living

bangs nre considered, and not merely relationships
with man

Now from the point of view of how much kill-
mp & lnyman can nvold hvicg beings can be divided
into

1 Those having the power of locomotion,
2 Stationary trees etc

end the layman cannot take & vow to teframm  from
Lilling the stationery onesy

Now for the sale of companng the protection
fo life aforded by a layman with that afforded by a
monk, we may repressnt full protecton by  the
number 16 Therefore in this first division (to apeak
raughly] the laymans peotection to lfe wonld be
only kalt that aforded by the monl

Do talame the Lilling of moving hving beings

bow much caa the lsyman aved? There Is kllhsy
them
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1  With determined intention, where he thims
ves, I want to kil them and T em kiling
them °*

2 Killinpg them in household and personal
matters, cooking, digging  foundations etc
The layman cannot undertake to refrain  fiom
the latter kind of kiling and so0 apgain  the
protection to life as compared with the moph
reduced to 4

Another polut I3 that the bengs which  are
killed with determined mntenfion may enher be

1 Innocent or

2  Guilty g0 far a5 your Interesis ate copcernad,
and the layman cannot say he will not Lill the guiity
ones A Hlon 1s gullty if he ettacks you olso g0 iz &
burglar So agein the protection to Dfe Js reduced

to 2

Disregarding the guilty Jwvicg beings we must
now consider which of the Inunocent ones he can
refrain  from killing  Men when they Lill Iunocent
1 ing beings intentjonally do so esther

1 Without o proper necessaty cauf  or
2 Por a proper necessaty purpos*
The layman caunot urdertale to refraln frum the

dntentional  killlog of mnocent belrps when there
is & propar mnecessary canse fer deloy it Aad so
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1gain the protection to life 18 reduced to 1  There
ore the protecton whichk a layman can undertake
o afford to life is 1 companson with that afforded
yy the monk, as 1 1s to 16

The layman, then, can undertake to refrain from
cilling Innocent moving living beings intentlonally
when he has no proper necessary cause So the

FIRST VOW OF THE LAYMAN

s ‘I ghall not Lill a moving lLiving belng with
determined  intention when it 1s Innocent, without
® proper necessary cause or purpose '’

Virtues and vices are states of the individual and
can never be transmitted or transferred
from ome person to another Each
person develops his own state of virtue, Jnst ag he
does his own knowledge VYou cannot impart virtue
to another person you ecannot inhent vitue (in the
sense of receiving 1t)  You cannot jnhent Lnowfedge
or impart knowledge  VYou .Lan, sapply a pergon
with the means (suclyias books or lectures) whereby
he can develop hus own knowledge

Incidental

2
A
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long life he will have a good mname, handsome
features and a youth-time that would b2 enjoyable
The results of kiling would be the opposite of these
things, such ns lamseness, some incumble dlseass
seperation from friends and relations, sorrow, short
life, misery, and after that an incarnstion in  the low
state [maraka)

It is the Jain iden that kings, emperors rmlers
queens, etc, go to the naralka state after this Jife as
a genersl rule, of coursa there may be exceptions Th~
reason Is that dunng their lne they sgnore the rights
of others to such an extent

Just  ncadentally  menticaed here—it  is  the
mohaniya harmag which cover up the heart Th
heart is covered up by toe mohaniya harmas

SECOND VRATA

Tt is called m Sanstut  Sthula=mrishavads
vramana 1rata

YVada moaps talhny w3 ha means fals hool

The vom th.refoe -u*38s ta~ rsaxfon >
tefrun from t«liing gross faly hoods

Sthult o gross fa's Bools are thor o sp 2
thate is 8n vl mfezhion 2t 2 Lo lefg~ o tys
rt e~ s fale
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The following are illustiations of kinds of false-
hoods

1 EKanyalika, literally falsehoods relating to
young guls  but it 1s chosan to represent  human
beings So one kind of falsehood 15 falsehood told
sbout another parson or persons

2 Govglika hterslly means falsehood relating
to cows It s used to represent any animals
Therefore another kind of falsehood 15 falsehood
told about animals (such as when trying to sell
them)

3 Bhumyalika falsehoods relating to footless
property, such as ground or goods

4 Nyssa-ninhava means denyimng that you
have received it when money or other deposit has
been left with yon

5 kauta sakshyain, means givtng false evidence
either 11 or out of court

These fLve kinds are sthula or gross forms of
falseliood, as distinguished from subtle falsshoods

Four Classes of Falschoods
1 The demal of a fact To deny that a thirg
exlists

2 The affirmation of that which  does  mnot
exist
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The thing may be one thing and you calf
it another You may call & cow a horse

A statement that Is jufurious o others
ether to the person to whom it is mude
or to other persons Such as  ‘Go  and
steal’ “Well, Mr blind man, how do
you do’ To make a statement (even =
ttiue  one) which is injunicus Is false or
wrong when made without proper right
cattse  Also under this kind of falsehood
can be classed false names  You sllly
goose’

Cnuses

Lies and falsshoods are spoken by reeson of
wrtaln  states of mind certaln states of mind are
rces which impel to the speaking of falschoods
hese states are —

1

Anger when In anger you make false state-

ents [they muy be tme, but Injurdous], and even
sy tell intantionnl lies when angry

2

Na Y e

Pride

Deceltfulness

Greed

Palse sttachment
Palss aversion—hatred
Laughing end joklag
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8 Fear All nations thet are under the control
of other nations tell lies through fear Any form of
slavery induces les

9 Falsz politeness

10 Sorrow  We ignorantly blame others when we
zre {n sorrow

These causes may impel to the telling of such
lies as are not possible to be avoided by the Ilayman,
it is only gross falsehoods that he undertakes to
avold

So the second vow would be something like
this *‘I shall refraln from telling falsehoods about
any person enimal, or thing, knowingly and with
the intention of injuring some one ' or stronger
“I shall not with predetermination tell s falschood
when T am conscious of the injury it will do*’, or
‘1 shall not knowingly and intentionally meke o
false statsment that will be injurious to others’’, or
‘T shall refrain from telling gross lies *

PFarther, the vow may bz taken in saveral ways
for instames ''T shall obgerve this vow only in
speech, and not mentally and bodily’’ or ' I shall
observe it only bodily  or It can be taken to avoid
only mental falsehoods (Wnting lies wonld be an
instance of bodily lies there is no sprech but thers is
bodily reth ity)
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Incdentally—in  pyychologieal coubinations  the
result 15 different from ehsr constituent or factor

The Aticharas

The following nte illustrations of the ways of
partually transgressing this vow

1 Sehasabhyakhyana literally means s rash ani
false accusation If you rashly calla man a thief
when he 1s not

2, Mithyopadesha  here menns giviey an
moproper order that is Injurious or  harmful to ofhers
Laterally it means falss anstruction If 3t is made
mtentionally then 1t 15 an anachara it must be rashly
or carelussly made in order to b= only sn ahchara Tf
you ask n p rson to tell & lle doing sa carelessly, th o
1t is a partial transgression

3 Guohya bhashana bas  tno meamops (1)
dnanlging, & thing that s gscret  (2) blackbting or
slandering  And these things must be done nuainten-
tionally through carelessness or rashmess I it is
done for the Govermmant intentlonally then { s
anacham

4 RKula Jekha, literally means riskirg a falee
imitation of otker peoles vnthig  Any
If tha vor I8 tacen as trepards the
trdy I xhall oot 1eat a lle

doctinent
fslse doczment
body and mnot
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then meking a falss document Is a breach of the
vow, Decause you have made a false document, but
itis only a breach when done igtentionally and
knowingly If it is done raskly and you do not
enquire 1nto the matter then 1t is only atichara

5 Vishvasta-mantra bheda divulging the secrets
of friends, wife, etc This disclosuse leads to the
shame, perhaps, of the friend and it is harmful to
him, hence there is breach

As already mentioned under vow No 1 these
vows are taken internally nrnd externally, and if the
action falls short of the external breach but does not
fall short of the internal breach then it is called &
partlal transgression or atichara, because the Intermal
patt 18 transgressed And in the foregomng illustra-
tions the fact that the internal part is transgressed
is 10 be seen 1n the fact of the rashness and injury
that accompany the action  these vows nre upder-
takungs to exerclse salf control and to refrain from
imuring others and when there i4 tashness or care-
lessness and injury 1o an action then the vow 13 not
fully carrled out  And because there 1s both ragh-
ness(or carelessness) and injury to others the above
mention~d  flustrations are aticharas  even 1if the
sctual words spoken are true

Fruits

The fruit that you teap by observing thiss now
is
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§ The person does away with reason at the
time

6 Itisthe opimon of the Jalu philosophy  that
the plans, ideas, Intentions, and schemes of a person
who s full of excessive passion do not  bear frait [or
it they do it 18 owing to the woking of 5 larma]
His mind i3 sl the tme on besttiful women
he cannot have sel! control end coucentration of
mnd

7 The success of the control of natures Gner
forces that are wmot geneeelly kpown dependa
npon chastity

8 The success of mantras also depends eptires
Iy upon chastity It is not the wibratons of sound
only which ghe cffechveness to a wantm,
your mental actisity, your views apd  your
whole 1fe all go to grodnce o componnd vibration
which ean  be ssnt to  an. fet by 8 belng
mn the higher reslms The mentai state 18 iwore
important than the vibraton of sound

9 Thee nre o «~uuber of -+oldy ditadian
tages {-ont the excessire er rcuse of thestx pvuon
you lose and  squapdes your money i yo31 go wih

Fou loss £ght of your beater d shes
perform goed actons  3ou 1or pesect
s fafth i sentares,
after o ath,

wany womey
you canae

for you- suprriors  yot
sou1 camne® RO to the Deva stale

ec e¢
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10 'The science of breathiteachés that In every
activity you have to use the forces of the subtle (not
the ordinary) breath And in this sclence all”forces
are measured by the number of subtle breaths you>
spend  The force which one uses in the following
activitles is shown by the number of breaths expen-
ded and is greatest in the sexual act, and least in
aplritual concentration

If in sprtusl concentration  four breaths are
spent, then in exercising good thoughts you spend
6 breaths, in situng in sience 10 1n speaking, 12,
in aleeping, 16  in walking 22, m sexual Intercourse
36 ‘This is the Jain view—and it 1s the subtle and
not the ordinary breaths

The action of sexual reproductlon, or more
correctly called the action of satlsfyiog the sex
passion, is very injurlous to the {indivldual, {o-
jurious to his own soul, binalng it with karma and
rendering it impure, causing Ignoravce and conse-
quent misery

The sex passion baving been defined a8 subtls
and gross, and some {nformation given concernlng i,
the next thing 15 to know man's refation to the sex
fassion; sud dn vlew of the kind of thing which It
Is namely an injurious thing, it should be controlled
and avoided g0 we now consider

cn
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only undertakes to keep away from the wives of
others, bhe does mot then mndertake to keep away
from prostitotes, etc

NINE RULES

Kuowlng, or belng convinced of the usefnlness
of the restrictlon placed upon himssl{ fhe can help
himself to keep the vow by paying attentlon to
the following nine polnts  They mey be callad
hedges, to keep onrsslf away from selfl Isjary in the
direction of sex passion

1 Try tolne ina buliding where there are
1o female animals or neuteyr hisiog beings, and live
lo such a way that you do not hare ghysical contact
all the time with a wownn because it excites the
pagsion

2 Try not to indulpe In lustful Storles or conver-
sations or talks about nomean

3 ‘The person who has taken the forrth vow
should try to mvold sittlng on & s~at for at feast an
hour after it has been occopied by & woman, beceuse
the vibmtions are left the ¢ and they excite the
pisslon  Sittiag on a seat or any plece is meant,

4 He shonld not Jook  with s fnstful eye o iz
the sprit of last on those parts of & woman e body
which are factors In etonsing the pesion
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5 He should not remain in a room snext to
one in which & man and wife are in bed together
if the wall ia thin enough for him to hear or know
or guess what Is gomg on, because it will arouse
thoughts of passion

6 He should not bring to mind the sexus!
enjoyment he had with his wife in former days

7 He should aveid taking foods which are exel-
ting or Intoxicating, or stimulating, especially things

that are very, ofly, contalnlng too much fat, becanse
they produce passion

8 Even  non exclting and von stimulating
food should not be taken in excess, he should nat
gorge himself, because a too great quantty of food
will produce passion

9 He shonld not embellish his body

All the foregolny remarks apply  equally to
womsan although they are worded for men

Aticharas

1 For a person who has taken the second part
of the vow to “have intercourse with any gul or
woman who is 0ot the wife of somebody would be
to soll the vow
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2 And soit wounld if such a person hires a
woman for a time

3 Duwelling upon the desire or intetcours= or
gratifylng the desire in any unnstural or any artiBielal
way, these are partml transgressions, they are crimes
sgainet his own soul

4 Glung away another pertons daugbier in
marriage  or helping ot cansing another p'rson to get
marrled  This Is transoressing because you are doing
things which further the act or exerciss of s=x pas
sion, which passion is the basls of marriage

5 Intense desre for sexusl intercoursr  Pnt
this is from a differeat point of view from the third
fllustration. Here it means constastly looliog at
wouan with that lustful eye It would alta include
continulng in the act after it is over And it would
include 2 person who tries all soris of medicines to
make,him stronp If his sex passion is feeble

FIFTH VRATA

Sthuls-parizrahasparimata  vraty Sthals  mezns
grost, parigrabs means scquiring ag one's own  that
I possansion  Parfmans means fimitstion  Therefore
the vow eant & tholse to prt & Umit to the thuys
you passess o will possess and In an  ordiaaty  wxy

!
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It is the lLmitation of the desire of prossessing,
and hence of actual possessing A person may
possess without desiring to possess

To lmit the desire 13 to partially control the
desise, if the desire 15 uwo.ontrolled 1t s limitless
To satisfy thus destre for passassion you have to be
engaged 1t some kind of activity, and this actlvity
is such that Larmas ars gensted Desire for things
which are not yourself 18 here meant A deswe for
knoviedge is not m ant The real self is different
from things, and is differsat from the body and
when this 18 realised it will be seen that the desire
to possass, which s the false Indentification of the
teal self with matenal things, mnst be removed and
if this realisation 1s very strong the parson  will adopt
fall control  bat if he caunot do the full control he
can Zmif s destras  Avirati (non-control) is the same
thinz as Iimitlsss dssire It means lack of control,
and the desirs 1s called lcbehha

Fruits

The result of limiting the desire is coutentment,
discontent anl happiness cannot go togeth-r Non-
limtatioa of dasire is the same thing as unsteadiness,
it is lics the batterfiy life So long as there are these
dasires yot have to wander fron incaraation to {n-
carnation A desire for right knowledge is a*desire
for getting awey from matenal things (from the
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posscesion of them) Knowledge Is yourself, 19 the
very natiure of the soul

Ol method of classifying property into things —

1 Which can be sold by number, such as
spples, melons,

2 'Which can be sold by «w ght, such #s suger,
drugs

3  Which can be sold by measure, such as off,
milk.

4  Which can be sold by testng, such as gold,
£ilver

t5  Different kinds of gmdes of property, such as
land, buildings, metals, animnls

Atlcharas

The aticharas of this 10w are all based npoo the
sbove clansification  Yon limit the quantity you
will possess, aa your own, snd if you keep mote than
the specified quantity you break the vow; and
gubteringes  ole wonld be considered nm partial
teansiresslons For lostance, when you become to poss
ess graln beyoud the hamit Gxed by you o you keep

the excess part somewhste ¢lse with somebody elae,

fo- & time, that I8 sibterfuge Ot marking & gold



EARMA PRILOSOPHY i69

ring into a tle pin because your number of gold tings
i3 reached, that is subterfnge

These first five vratas are the minor vratas,
ypreviously mentioned ‘They are so in comparson
with the more strict vows ¢f the monk

The next three are the guna vratas, they help
and sapport the first five

GUNA VRATAS
Sixth vow

Dig-patimana vrata Dig means ditecton The
vow means the choosing to determine the distance
up to which and not beyond which you will go
or send your men The {imitation of the area in
which you wnll live Including all directions or
motion, up, down, ete

In all activitles of a layman there jis Sdestruction
of Ife and therfore when he fixes his ares he pro~
claims to all things bayond that area that he shall
not Injure them This vow helps the first and also
the other anuvratas

U we will work oat the knowledge obscuring
karmas we Jcan know of the things golng on
abroad ‘wmithout actaally golog there (compare the
avadhi means of Luowlng in the esrly part of
the karmas )
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4 Drivlng or plying other people’s vehleles
either as & setvent, or bired

5 Blasling rocks, diggisy mines, plonghing
ete

6 Ivory business npecessitating the killing of
elephants

7 lYac, or sny similar sabstance Tosrcls get
caught in It

8 Likuids, for the same reason
9 Polson
10 Pur, halr

11 Milllng or water-pampng, fsh get killed
in large quantities

12 Castrating
13 Burolny or cutting green foreds fields el

14 Drylog lakes ponds, or rescrvorrs  the fsh
are killad

1S Brioging wp woman for Immoral  pomoses.
or animsla for any crnel  gurpose in order to wmmke
money
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Partial Transgressions

Eating food that contains animate beings, ete.
(see Tattvarthadhigama Sutra, chapter 7, verse 30
Cf Vognsastra, IIT, 97)

Eighth. Vow,
(Anarthadanda-viramana vrita)

The Sansknt name of thls vow conslsts of five
words the first of which 13 s negative, the second
means profit, benefit, motive alm, object, necessary
reason purpos , ete, the third word 1o the name
means evils or bad effects  and  the st two words
mean undertaking to refrain from

So this elghth vow {8 =n undertaking not to
{ncttr unnecessary evils

We bring unueccessary evils upon ourselves to
no purpose, by indulging in thoughts, words, and
deeds in which thore 13 no b nafit to  soalsty, to our
friends, or to oursslves

A laymen canuot "avold the evils entalled by
his necessary pursults but he can undertake to
avoid the evils entalled by unnecessary pursuits and
activities such as thinking aboat, speaking about, or
otherwise busying hims.lf with matters that do sot
concern him or 1n which there Is no benefit
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The following are some of the ways in which
we do things in which there is no benefit;—

Constantly fearlng the Ioms of any of the good
things we have,~weallh, friends, heslth

Constsnlly fenring thed bad things which we srs
at present without, may come upon vs, pain, poverty
disease

Undue snxiety to get nd of deseasc, poverty,
etc, whan once they are upon us

Undue anxiety for the future craviny lo- the ¢n
joym~nt of happiness expected to com~ in the future

Belngy glad at baving killed som~thing or som~
body, or spptoving of cthers who have done so

speakmng it of o misrepe-serting  others, and
boeestiog sbont it

Desttlog  the  death of someows In ooder to
inherdt his or her property or cheating  prople and
boastioy about It

Dutrushing  or wwshiogy the death of ohes for
the sike of the safely of cur own property

Giviog gratuitous advice sbou’ ruut =ry  thit sne
0 concem cf ooty
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Lending dapgerous wespons  gratuitously, Hke
guos, or mmpliments which fin their use destroy
life ~fishing tackle, garden tools

Sheer carelessness of thought, word and action
such as drinking excessive sensuous indulgence,
things done, said or thought through extreme anger,
pride, deceltfulness or greed, excessive sleep, and
siso talk about matters which do not concern us, such
as wars between other countries talk ebout womsan s
bedily charms about good dinners, and about kings

By taking this eighth vow we nse a means of
guarding ourselves against many evils which we
might otherwlse incur to no purpose

Transgression

1 Gestures that arouge the sex passion (Ran-
darpa)

2 Antics tomfoolery (Kantkuchya)
3 Obtaning and keeplng things that are not

necessary for our wordly  welfare (Bhogopabhoga
Atirekn)

4  Overtalkativeness [Maukharya]

*Tathvarth, S VII 27 Yogasastra, 11, 114
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5  Leaving dangerous instruments teady for sslfe
use mote than are Recessary, for lending the use of
such Instruments to others etc., ele, Samyukts sdhi
karana)

Ninth vow,
(Ssmaylka)

This Is the first of the disciplinary vows (Slktha-
vrita) It s a vow by oblserving which one pets
equanimity Tt consists in thinking sboat tha per
mngent self or in reading true philosophy ot scrip-
tures ot in lamenting the twrongs one hxs done and
strengthening the resolation not to reprat the wtoop
in futnre  Also ryeveripy the Master by  srecounting
bis merits  ‘The time tsken should be forty-clpht
consseutive minutes, predetermiined and the  vow
ghould be tsken to practse it a defiplte number of
times a year, 12 imes 52 times, once o day, ar fome
definite time,

The general ez of this vow Ja to st In » cettrln
place and read or meditate on holy subjects,

Partinl Transgressiong *

Misdirection of mind  s~eech or bady during the
thne of meditation  Ths i the mind, the speech,
or the body mmst  mo' eccampy Ml with other
sabjects than the ote i3 hand

N Tattentr VUL 26 Yopeastn 115 115

N\
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Practislng  the vow in a wrong place, that s
vhere there are insects that you might kil whils
sitting or standing

Forgetting the rites z ¢, leaving off in say 40
minutes when you have determined upon 48 minutes

Tenth Vow
(Dishavalkashitka vrita)

Is reducing to & mimmum the space in which we
will move It is undertaking to lmit oneself to th,
space of one house, or one room for a day once a yeas
at least It is the sixth vow In a more restncted
form, in one form it is daily to restrict our move
ments according to oar needs One shonld not do
anything which is beyond the limit specified

Partial Transgressions §

Ordenng  things beyond the hmit  Sending some-
one on some busimess beyond the Hmmt Making
some sound to attract the attention of gome onme
beyond the hmit

Maling some sign to some one bayond the Lt
to come to you Throwing something to a peson
beyond tae Huut in order to attract his attantion

’ Eleventh vow
( Paushadhopavisa vrita )

The eleventh vow 1s the sime a3 the ninth but
continued for twelve or twenly-four hours end
t Tattvarth, S VII, 26 Yogasastra 1T, 116
K 12
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accompanied by some fasting By fasliog we remome
smpntes 11 the vow Is taken 1t must be practsed
at least once m year If food is talen at all on the
day of fasting it shoull mnot b batwesn muneat
and the following sunrise It i usual to keep to one
place, do vo business  and  droking nothing or eat
nothing for twelve, twenty four, thirty-six, forty-eght
or seventy-two copsecnlice hours once a week once &
month, or at feast once & year

Partial Transgeesslons *

1 Ths fire of thes~ 1efers more to India or any
ot countrs It s wot  Lrrg  patticulir 3 avod
Lhihog snxcts by one 4 clothes of onc s bollng and

2 no! taulny somsthirg to clrar away  wha'ever
insects there way be

3 Net belog partealar to wvod  Liliex  anye
thing in petfosmiog the offices of matate

4  Despuag the ceremony fteelf

S5  Veyetting any of the necestary  thinps to be
done 10 this vow

Twelltlh Vow
(Atithisnmiblifiga srita)

satghisamyithTa®® vow At mesos 4 puest
and samvibhaza  wemns to distribate, slare win
The vor i3 2 undetakiep to Infe rome Jein qonk
tor §a the abs roe of o peal eouwe tuaec!;b'e JnSn

* Tatya it S '\iér‘?} IS N H7
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layman, or in the absence of both, to do so in
thought) on the day following the fast undertaken
1 the previous 10w, or whenever opportumty offers
to partake of some of the food nbont to be eaten,
without nforming the guest of th= vow to do this
and only the things which are partaken of by the
monk should bs eaten at the time It 13 thmngs
which are mnecegsary for life thit are partahen of
and books, cloting, medizines  etc  as well as food,
may b. offered to the person inuited

This vow 1f taken, maust be practissd at l-ast
once a year

Partial Transgressions *

Offering food with lifs n 1t to a mont fnut, for
nstance, not cut  Aftar fifty runutes of bang cut,
fruit 1s considered to coatamn no lfe conshtuting the
body of the fruit

Putting Ining “things among food whirh 1n free
from life for instance patting fresh cold wat 1, vhich
has hfe, with water that has been boed In the Jan
belief fresh  cold water 15 a mass of living substance,
and not merely the hkome of minute li'e or 2nima-
culatc

Guing the food etc, 1n a grudsingy spn

Saying that sowething which the mo1l may hase
asacd us for and vhich we do not wish to sue balonps
to a fri*nd or tome one else

*Totteath, S VI 31 Yogzasssst a, 1ff, 3118
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Taviting the monl at & time which we Loow to be
after be hag taken his meal

That 18 the end of tiwelie special mles for help
iny to change ourselies from what we actnally are
ignorant mistaken ealk, injunoms belngs to what
we potentially are according to the teachi~zs of thos
Nasters swho have developed thelr spritual  qualities
to perfection and have ritained oummisclence in the
flesh  The sules ate based upon & certaln  foundation
or character alreads developed, kindness of heatt,
sclf-control, desire for right knowledge, and relish of
truth, the internal attitnde accompanylar the exter-
ual visible practice ¢f fhe rules These mles bnng
out further knowledge, iucreased strength of charec-
ter, greater peace of mind Sympathy and Lindoess
nnd lead to hepher levels on the way towards ap
erverlasting, bllssfnl omnisclence in & glate o lijz
which is natursl to the resl pore self  and which @
opent to all swho wish to nitain It
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6th GUNA-STHANA t
OR
Sarva.virati-guna-sthina,
otherwise called
Pramada-guna sthana

sanva’ means complete  Virat: means control

‘Therefore arva virati-guna-sthana' 1s that Guna-
sthana’ or stage of development where one has attammed
the quality irtue of complete control over the four
‘hoshBya’ viz, (1) Anger (2) Pnde, (3) Fraudulence
and (4) Greediness

Not laymen but mnonks only whobave renounced the
world have complete coutrol over these Kashayas® or
passions therefore they {the monks) have reached this
stage ‘They thereby can and do observe the five so-call
ed MahTvnta or stnet vons which are as follow —

(1) Pranitpita viramana vnta or the vow of ces ation
from kilhug or destroying hfe -hife of moving beimngs,
a5 well as of ‘stationary vegetables

(2) Mnshivida viramana viita or the xow of refram-
g from teling even a sunple untruth

(3) Adattid¥na-viramana=vita  or the vow of re-
fraining from taking anytiung without bemg gnen by s

t Tihis portion of the subject from the 6th to the
14th Guna-sthina , which was kit unfimshed by the

author Mr Gandin owing to jus il hiealth, 15 completed
by \Mr otichand Odhasjr of Bhaynagar
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onner even o # be a oy staw  Inng in the street,
and which therefore he can pek wp ot will

{4) ‘Mesthuna virsmana vnta’ or the vow of yelrain-
t1g from raxual intetcourse ard obeeraing sirct celebacy
1 ot only the unton but even a touch of the fair pax ke
e1oigh to «oid the vow, ead move one x {sftuie

(3) Pang riba vieatnana vnty’ or the vow of efminmy
{ om kesping any property which «an becalled b own
Thus ke {the monk] has po posecnions o belonpiops
of lus own

Thete are some nlne knds of prowerty e (1)
vealth (2} grain (3) esatr (4) howshnd thiogs (S}
eold (6} sdver (7)) baser ametals () mctialy and
(9} earth

Jsen vhle stetly obsenang these gaer' sovy the
monk 12 yetunder themnfluctices five ki iv of Framiie’
o Negligetse  and hance thw Sania thatqutisthive
1 alco tenmred  Pram¥ lapot e-abine

The above- neortionsl regegence or Vet neglesnt
cinabes ar~ treted to -l ewtert Bothe pevt (700
Gty -2 ns

7th Guna sthiann

o
A pramiida—~gana «thina
The word pran'e’ e s aenrs Amt a4y
Py whe e ‘s meams 2o} resrs pyeoan,eme
v care and caetort)
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Thus this 7th guna.sthiina 15 that stage of develop-
ment where these negligent activities are no more o be
sean Men (not laymen, but monks) ate sud to have
reached this puna-sthina, when they have wholly
abandon.d these ‘pramudas ’

They a-e five 1o number as follow —

1 Pnde or artogance, which 15 1n its tom  divided
mto eight hinds, or different forms, viz

a stout, vigorous body
& Handsome form
¢ Abundant riches
Prde t 4 Exalted station In hie
with zespect to - I, Severe penances
one 8 f  Vast Luowledge
£ High caste
4 Noble birth

Il  Object ot sense  {sense pleasures) There are
five organs of ense and each organ hes s own object
Fach of the five objects of the five orpans have agau
different forms The sum total of these forms 18 23

The five argans are

{a) The Iye the object of which s colour e
thes. colours ar~ flve viz red wnhite yellow green &
black among which somwe sre 1o one's liling (agreesble)
whil~ «one are dicagreeable

{b) The nos the object of which © wuell whict
if fragrant s oleq ant to sl o bad o stinking A
agreeab's
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ownes, even o It be » Infuny straw Iy g m the reel,
evd which therefore he can prek np st will

/4) Mathuna viramana~vnta’ o~ the vow of yelrain.
g 1 om sexual interconr<e aml observing stnet celshaey
> ot only the unon bt even 1 touch of the farr sax 5
enct ph to rol the vorww and prove one s {iilure

(5) ‘Pangribe vitamana v’ or the von of refemmng
f om keeping any properly wihich can be called b oren
Thrs he [the monk] hex po posessmors o helommons
of hs onn

Thete ate come mine kinds of mopetty vz (1)
wealth {/) gram (3) estat= (4) bowehold things {8)
gold  (6) siher (7) bawsr metals  {8) memald and
(o) eanth

Iven whi'e stor tly obrarving thea grer sovs the
ok 18 vetunder themftiences! five Li~te of prumtdn®
¢ neglgene  and Betier thes sang vivat guaasthing
10 8ko trrmred Pram¥isgureathiera

The ahare menored aeg Fette o t her replne
activities  ar-  tealed to fell exte'l ot e rext (M
Gupnz- PEna

.

7th Qunn Sthiina

ne
A-pramida-~gunt sthiina
The wod eI Do anloeres , aml e
at2s ‘mbr e s perms pot ) IRaT Poene, ArR T,
{i ¢ c2vant centen)
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Thus this 7th guna sthann 1s that stage of develop-
ment where these neghgent activities are no meore to be
seen  Men (not laymen, but monks) are said to have
reached this guna-sthina, when they have wholly
abandonad these pramddas’

They ave five 1t number as follow ~

I Pnde or arrogance Which 15 1 its turn  divided
mto ewght Linds, or different forms viz,

a stout wigorous body
& Handsome form
¢ Abundant miches
Prde \ d  Exalted station In Lfe
with Tespect to ¥ ¢ Severe penances
one 8 f Vast Lnowledge
£ High caste
A Noble birth

II  Object ot seuse  {sense pleasures) There are
five organs of cense and each orgin has its own object
Each of the five objects of the flie organs have agam
differcnt forms The sum total of thess forms 1 23

The five organs are

(n) Th. Iye fthe object of which .5 coonr  and
these colours are flve vz red white yellow green &
black among which some are to one 8 likiag (agreeable)
while «ore are di agreeable

{b) The hos~ the object of which 1 <ell  which

i fragrant 18 oleaant to ol if bad or sinking  div-
agrerib e
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() The Ear wheh bas for a8 ohject sound, thrs
round beng of three kinds v, (1) that of Inman bais
’ A
(which = #9g) (2) that of drwme &e (rhret B
RAY, and (3) that of misice] mstuments K., {which
= ) Anong these foms so to ay of the soewt
some are ggreeab'e to the hesrer, nwhile sone ont

(d) The Torgie Tts ebpect s taste The evsal
tastes are (1) swee {2 «orr, (5) <tanpent €4) bites
and (5) punsent Of thesc G  some are agreeyhe
some no.

(e} Tho SLrr the obect of whnli » touch

Several Linds of touch (1) kit (2) beavy {3) in
{4) preseed (S) smooth (6) b (7) ooid apd {6}
warm
Among there zorne ave sgte=ab'e {o pleatant) to e,
to womie dreagreealle

A monk who 1 petle fewssd vl apreals 6 e
nor drplersd with da-agreribe owes of the nbove- -y
troned twenty thres Limds v fie €f edlorr two of
amell three of soond five of 3 e wod eght ©f to b}
hae it wust beapfersool el e svevh ¢ e

111 The thud pasllh o nodere n Kol Trs
or Lwenl ar Iashinee {t ¢ pasimn}

noponl B dn gy e e puneRbaT 4 00 e
G lmelogar |t Baned feo oy the grs 26 B Super
of tex oot of 3= arteen o B2 omodd) ST
Tree teum ez fe ot oe fory b watara b Wliss
htve bres by huus sem et wrae Wirte v~
tha x end gorettng Tho o thee D sr g M
decsey of o x g1t gx

v
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IV The fourth pramida’ or neghgence is undesi~
zeble conversation (leading to lust, passon and  excie-
ment of the mind and senses), about (1) the falr sex,
(2) native o1 foreign countnes, (3) rulers of these cotn-
tries and (4) provisions {food, wictuals)

V  The fifth and the last ‘pram¥da’ 15 ‘Nidra’ or
sleep

Individuals (here, monks) i this stage are never fast
asleep, are never languid or dull with drowsiness They
pass much of therr time in religious study and meditetion

There are three Linds of sleep —

(1) ‘Nidrd mdrE 1 e sleep acquiring touching of the
body to arouse the person

(2) Prachalg-prachal@, | e sleeping  while the
individusl 1s wallang

(3) Styinarddin' i e¢ somnambulism

A monk 1o this guna-sthine has not even ome o
these three lunds of Nidra’

The appellation ‘a pram@da’ 15 assigned to this ‘Guna-

sthinn because of the absence of the pramgdas’ n
persons 10 that Gunasthiina'

8th GUNA STHANA.
OR
Apurva guna sthiina

The vord ‘spana means the lhe of which did not
exst bafore, quite new
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Thus Aparvaguna-sthine’ means the 'sthina or abode
of qualties vrmes, no' befere exstiop 1m a monk, net
belore possessed by & monk

When a monk hus ataiped rome (special) \artoes)
quite new 88 yet not poescssed byShrm Fe o« ss} tode
in thrs erzbtth <tage of drvelopment

Here he has attained the poe

(1) to control o~ pess down st will hawman' pst
when he fees thrmrmny {Thisat fald  opabamabhive'
o coatroding perver)

o

(2) To totally work 01t t' ¢ b ormas  enthey temore,
destroy then {Ths r RKuidyika bifia o der.oyivy
powret)

In the stage  samyaktya wobanpgs kyrma  hsn oo
cdaya or rivmp It Las alesdy st {abhT= ¢~ 4 9 the
geventl clape) tever to fes agam

It s only whey tha  ssmvaktvs-roba~iyd cor «
bt been tenrmed Or 10 aliy destroyped that cre 59 e
tobave reachad 1} o cghth <20 of O e op et

Agmin infthe sy~ DrIn7 2ani3 da caeToans
riyn ‘momonn and ‘amartysy e fo Lzt o
patma a3t 17 2 sYimbeoarg Hate  Thept ow ey
mot artires they B1 e pot heer ey Gotimet ennd .
exted {fomr the very roct)  The efam o Tuteaty
b~y rdifed

Aba, Vokirwe ar za hat pyvilidess poanas o
torwt let mEteema el throeb thr ety ] 4 dmpagad
DR ety Pt ettee,

el ol o
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oth Guna-Sthina
(Anuvritti-badar-guna sthiina)
‘Avuvnita means suppl ry to the 1
guna-sthina  ‘Badara means ‘comprehensive’

TWhen one (hete 8 monk) has lus thoughts or refle-
ctions guileless and purified to & very great extent, he
15 sad tohave achiesed this 9th ‘guna sthine

S pralnbs or forms of the mohanlya harma' viz ,
(1) murth (2) pamn (3) pleasure (4) fear (5) sorrow and
(6) hatred having baen destroyed dunng the latter part
of tne 8th stage have no chance in thisgth stage o
Tse again

10th GUNA STHANA
(Sukshma-.samparaya-guna.sthiina)

During the latter part of the oth stage wnger pnde
and frandulence-three of the ‘sanjvalana laadof Lashaya ,
baving b en totally extinet and also at the same time
all the three {male femsle wnd neuter) sex passions ha-

ving be n ont of eustence this tenth guna sthina is
secured  attained

Tn tvs gune <thdna 10 the Deponmg  preediness s
latent 11 & very minute degres But it 15 totally extir-
fated eventualls dunng its Intter priod 1 ¢ sbout the

enl because of the most punfied reflections or thoughts
af the indundual
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If the fndividual has controlled thr ‘hash¥ya of
preediness by the will, then, after ths he 5 orduned
to reach or secure the 1th guna-sthans, beckuse thn
11th 15 the gunaw=tbara of those who heve compete con
trol over ther ‘kachiya

But previded he has totally worked out and dex-oyed
i e gpreediness be ss therce to attain the 12th goos-
sthana the Jatter being the sthane of thony whoese nctin
niys karme' 1 destroyed in all sty forms

'Sukshma’ means very Litle samparays rreana confle
ction of the mind and ren.es Thus  snkshna «<xnparavy
puna-stbang’ means that stage, where the conflcton

(FITT 1n the form of greediners  hored excvt an the
lowext degree

11th GUNA-STHANA
(Upashantn moha~Guna <sthfinn}

In thus gage of dsselopment the ‘motaniyy Larma
1w contrallad state Ard hence the vopellation Tlergh
oot acthe ¢ sl does axet (in sorre Josmr), aml o ba
exrtepoe 1 oo the imablay of the tatnilinal te 1o ta
the hipber eage {1 o 12t wnage)

Perchatus after havieg buf sccedt Lo Shis J1E @ v
the dava of the f2dd! o w e ruabored wnd ke LM s
frey 1o {1 e be cBal=f a4 s lara = glace mrwep ite
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‘sarvarthasiddha demmgods Thence he 13 agaln born i the
mortal human world, and then only ha has the chance
of attaining salvation

12th GUNA STHANA
{Kshina-moha~guna-sthina)

As the very name shows, one 1s sud to be 11 thus
staze of development when his  mohaniys kanma' Is
‘kshina’ or totally destroyed m all its forms

Here 1t 15 that a person, having quue freed lhumself
from the grasp or the influence of ‘tigs , ‘dvesha  and
all the forms of the ‘mohaniya karme’, jgets the appe-
Nation of ‘\1ta raga

Hirs thoughts and reflections having become guilsless
and punfied to the highestdegree be Luows no difference
or distinction, but sameness or identity In hum there
s absence of conjectures and speculations,

At the end of this ‘gupa sthina  'DnEnEvaraniya
karma’ 1n alt its five forms ‘Darshanfiarsmya  harma’
with its six remmmng forms, together with ‘antarfyx
hamma' also i sts five forms have therr very existence
tenminated, They are uprooted  {from thetr 1ery  soot)

never to nise They lease behind no seed or trace o”
tuark for o fresh birth or growth

————— (] m————
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13th GUNA STHANA,
(Snyogi-guna-sthiinn)

At ths ftage of development Lrowlsdge anl  wn
of such Ingher degtos are weonred that the 2by toe inbe
vidual knows anl fees before hat oen eyes the ever s
of the unbounled pac 8s «vail a8 can forer— vhet < 1
happen in the unhmm.ed future

They indlerddal, b he a "<¥mTnya hevel o x
Trthankars has salluw toeeten sl W hm M of
e o1y thin~ obvet 16 unveilxd befyr by Tioe  be
brany, omn o agtnt e lramthe dob 0 g o~ omes
et arse 0 the =i of the prodc wht b le alng,e
even (ot berer questioned sohiem ot to the 3 M-
ams ercent o e wdene b et D 2o even
berer 1 eve y wav eateaciny

Ar long a3 e hives ha moves ehr toar gy, o
ton s andl villages and g3 esb ey e pab b wtges
on el a=d momliy

Set, ot thiy <tape s door z2ehft car-scke o -
masned ueobiged undectroyed Av thess dn e 19 ife
Teast alect the atzibetes of 'stewny Ser oaru] thev 4w
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EARMA PHILOSOPBY 191

14th GUNA-STHANA
(Ayogi~guna-sthana)

The 14th and the last or the lughest guna sthane 18
secured when an mdividual of the 13th stage of deve~
lopment, 1s just breathing his last, say Just a moment
before hus death

As the very name of this ‘guna sthana’ shows, here
there exists no ‘yoga or actvity of mind, speech and
body ‘These activities are all totally stopped

Here agatn, all the four remaimng  aghiit’ karmas
wie at an end All other Larmas too cease to exist.

Thus he 1s free from the hold of all Larmas aban-
dons this fral human body and goes straight upwards
0 stay and live m the region of liberated or perfected
Inng beings in ome samaya or the shortest period of
tme mmaginable

There he tests firm and fixed in eternsl fehaty maling
the place his perpetual abode mever to return to this
filthy immoral world of mortals






THE BOOKSFOR SALE

BY
Sheth Devchand Lalbhai
Jain Pustakoddhar Fund

(N SANSKRIT)
Rs ap
*Shree Veetrig Stotra-By Shree
Hemchandrichirya with the
commentaries of Shree Pra-
bhichandra Sur1 and one of the
diseiples of Vishalrayy 0 8 0
2 *Shramana Praticramana Su-
tra Vrittl-By anancientpriest 0 1 6

3 *Syadviid Bhisha—By Shree
Shubhwijaya Gam 01 6
4 *Shree Pakshik Sutra—with the
commentary on Pakshika Sutra
and Khimni—By Vashodey
Sun 0 6 0
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Rs ap
*Shree Veetriig Stotra-By Shree
Hemchandrichirya with the
commentaries of Shree Pra-
bhachandra Sur1 and one of the
disciples of Vishalrdjy 0 8 0
*Shramana Praticramana Su-
tra Vrittl-By anancientpriest 0 1 6
*Syadviid Bhiisha—By Shree
Shubhvijaya Gam 01 6
4 *Shree Pakshik Sutra—wmth the
commentary on Pikshika Sutra
and Khimni—By Yashodev
Sunt 0 6 0
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5 *Adhyatma Mata Parlksha-By

Mahimahopadhyiya Shree
Yashovijaya with lus com.
mentary .

6 *Shree shodashak Prakarana-
By Hanbhadra Sun with the
commentaries of Shree Yasho-
bhadra and Shree Yashovijaya

7 #*Shree Kalpa Sustra—Wwith the
commentary Vinayvijaya Upa-
dhyiya by Bhadrabihu Svimm

8§ *Vandiaru Vrittl—With the com-
mentanes of Shree Devendra

Sun

9 *Danakalpadruma or The Liie
of Dhanna—By Shree Jinkirt
San -

10 *Yoga Philosophy—(English)—
by Mr Virchand R Gindht

11 *Jalpakalpa Lati—By »Mum
Ratpamandan

12 *Yoga-Drashty Samuctchaya
by Shree Hanbhadra Suon,
Commented by Iimse'f
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Rs 2.p
13 *Karma Phllosophy {(Eng)—
Mr Virchand R Gandha 050

14 *Anand Kdvya Mahodadhi,—
(Part 1) A collection of classi-

cal Gujarati Poems 010 0
15 * shree Dharma Parlksha—by
Pandit Padmasigar 05 0

16 *Shastra Vartad Samuchchaya
By Shree Harnbhadra Sun,
with the commentaries of Shree
Yashowijaya Upadhyiya 020
17 *Karma Prakriti—By Shivsha-
rmichirya, commented by
Shree Malayagirs Suri 014 ¢

18 *Kalpa Sutra with the Story
of Killikichirya—By Shree
Bhadrabahu Svim 08 ¢
19 *Pancha Pratihramana Sutra
—By an ancient Priest 0 4 0

20 *Anand Kiavynr Mahodadh
(Part II)—A Collection of
classicnl Gujariti  Poems 010 ¢
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5 ®*Adhyatma Mata Pariksha-By
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By Hanbhadra Sunt with the
commentaries of Shree Yasho.
bhadra and Shree Yashovnijaya 0 6 0
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mentaries of Shree Devendra

Sun 0 8 0
9 *Danakalpadruma or The Life
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10 *Yoga Philosophy-—(Enghsh)—

by Mr Virchand R G&ndln 0 5 0
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12 *Yoga-Drashti Samuchchaya

by Shree Hanbhadra Son,
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13 *Karma Phllosophy (Eng)—
Mr Virchand R Gandhi 050

t4 *Anand Kavya Mahodadhi,—
(Part I) A collection of classi-

cal Gujarat1 Poems 010 O
15 * Shree Dharma Pariksha—by
Pandit Padmasigar 0 5 0

16 *Shastra Varti Samuchchaya

By Shree Hanbhadra Sun,

with the commentaries of Shree

Yashovijaya Upidhyiya 020
17 *Karma Prakriti—By Shivsha-

rmichirya, commented by

Shree Mlayagint Surt 014 0
18 *Kalpa Sutra with the Story

of Kalikachiryn—By Shree

Bhadrabahu Svim 08 0
19 *Pancha Pratlhramana Sutra

—~By an 1ncient Priest . 0 40
20 *Anand Kivya Maliodadhi

(Part II)—A  Collection of
clussical Gujarats  Poems 010 0
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By Hanbhadra Sun1 with the

commentaries of Shree Yasho-

bhadra and Shree Yashovijaya 0 6 ©
7 *Shree Kalpa Sustra—With the

commentary Vinayvijaya Upi-

dhydya by Bhadrabdhu Svam 0 12 0
8 *Vandiaru Vrlttl—With the com

mentanes of Shree Devendra

Sun 080
9 *Danakalpadruma or The Life

of Dhannfi~By Shree Jinlark

Surt 0 60
10 *Yoga Philosophy—(English)—~—

by Mr Virchand R Gandln 6 § 0
11 *Jalpakalpa Luata—By Mum

Ratoamandan 03¢0
12 *Yoga-Drastiti Samuclchaya

by Shree Hanbhadrar Sanm,

Commented by himself 0 30
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13 *Karma Phllosophy (Eng)—
Mr Virchand R Gandhi 0 5 0

14 *Anand Kivya Mahodadhi,—
(Part 1) A collection of classi-

cal Gujariti Poems 010 O
15 * Shree Dharma Parikshi—by
Pandit Padmasagar 05 0

16 *Shiistra Varta Samuchchaya
By Shree Harnbhadra Sun,
with the commentaries of Shree
Yashovijaya Upadhyiya 02 0
17 *Karma Prakriti—By Shivsha-
rmachirya, commented by
Shree Malayagin Suri 014 0

18 *Kalpa Sutra with the Story
of Kilikichfirya—By Shree
Bhadrabiabu Svim 0 8 0

19 *Panchn Pratlkramana Sutra
—By an 1ncient Priest .0 4 0
20 *Auand Kavya DMahodadhi

(Part II)—A  Collection of
classieal Gujaritr  Poems 010 ¢
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*Upadesha Rataakar~By Shree
Munisundar Sun

*Anand Kivya Mahodadhi
(Part [li)—A Collection of
classical Gujarity Poems

*Chaturvinshati JAna@nand
Stuti-—~By Shree Meruyjaya

*Shat Purusha Charita—By
Mum Kshemauler Gant

*Sthul Bhadra Charitra—By
shree Jayinand Sun

*Shree Dharma  Sangraha
(part D—B; Mum Manwnya
Upadhyiya

*Sangrahant Sutra—By Shree
Shreechiandtr  Sunt with the
commentartes of Shree Deya.
bhadra S

28 *Samyaktva Pariksha, Upa-
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Vibhudhevimela Sun

20 *Lalita Vistnrd Chaityavan

dana Sutra—~By “hres Han
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Rs a p.
bhadra Sun, with the com-
mentaries of Shree Munichandra
Sun 0 80
30 Apnand Kidvya Mahodadhi

( Part 1V )—A Collection of

classical Gujarati Poems 0 120
31 *Anuyogadvir Sutra(1st Half)

-By Shree Hemchandracharya 0 10 0

32 Anand Kavya Mahodadhi

(Part V)—A  collection of

classical Gujaritt Poems 010 ¢
33 *Uttaradhyayana (Part I)—

With the cominentaries of

Shree Bhadrabihu Svimi and

Shree Shant: Sun 1 5¢
34 *Malayasundari Charitra—

By Shree Jayatilak Sun © 0 7 0
35 *Samyaktva Saptatl—By Shree

Hanbhadra Sur1 with the com-

mentans of Shree Sanghatila.

kacharya 100
36 *Uttariidhyayana (Part inH—

With the commentanes of
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21 *Upadesha Ratndkar-By Shree
Munmisundar Surt 1 4
22 *Anand Kivya Mahodadhi
(Part I11)—A Collection of
classical Gujardtt Poems 010
23 *Chaturvinshati Jinanand
Stuti—By Shree Meruvijaya 0 2
24 *Shat Purusha Charita—By

Munt Kshemanker Gam 0 2
25 3Sthul Bhadra Charitra—By
shree Jayinand Surt 0 2

26 *Shree Dharma  Sangraha
(part D—B3 Mum Minwyya
Upadhyaya 10

27 rSangrahani Sutra—By Shree
Shreechandra Sun with the
commentnries of Shree Deva-
bhadra Sun 012

28 *Samyaktva Parlkshd Up--
desha Shatakam—By Shree
Vibhudhewimala Sun 0 2

20 »Lalita Vistard Chaltyavan
dana Sutr-—By<hres Han

0



Rs a p.
bhadra Sun, with the com-
mentaries of Shree Munichandra
Sun 0 8 0
30 Anand Kavya Mahodadhi

(Part IV )—A Collection of

classical Gujaritt Poems 0 120
31 *Anuyogadvar Sutra (Ist Half)

~By Shree Hemchandracharya 0 10 0

32 Anand Kidvya Mahodadhi

(Part V)—A  collection of

classical Gujarats Poems 010 ©
33 sUttaradhyayana (Part 1)—

With the commentanes of

Shree Bhadrabihu Svimi and

Shree Shintt Sun 156
34 *Malayasundari Charitra—

By Shree Jayanlah Suom ~ 0 7 0
35 *Samyaktva Saptatli—By Shree

Haribhadra Sun with the com-

mentans of Shree Sanghatila-

kichirya 1 00
36 *Uttaradhyayana (Part Ii)—

With the commentanes of



Rs a.p
Shree Bhadrabzhu Svimi and
Shree Shant1 Surt 112 o

37 *Anuyogadvar Sutra (lnd
Half)—By Shree Hemchandra-
chirya .-

38 *Gunasthina Kramiroha—By
Shree Ratnashekhar Suri and
the commentary by himself 0

100

39 *Dharma Sangrahan! (Part I)
By Shree Hanbhadra Sun with
the commentanes of Saree
Malayagin ‘

40 *Dharma Kalpadruma By Shree
Udayadharma Gam

41 *Uttaradhyayana (Part III)—
With the commentaries of Shree
Bhadrabahy Svim and Shree
Shantt Sun

42 *Dharma Sangrahani (Part I1)
—By Shree Haonbhadra Sun
with the commentaries of Shree
Malayagari Ac‘hﬁryn 1

180

160

114 0

40



43 Apand Kiavya Mahodadhi

(Part VI) A collection of
classieal Gujaratt Poems 012 0

44 *Pinda Niryukti—By Shree Bha-

drabihu Svimi with the com-

mentartes of Shree Malayagin
Achirya 180

45 *Dharma Sangraha (2nd Half)

—By Shree Mianwjaya Upa-
dhyaya 140

46 *Upamiti Bhava Prapancha—
By Shree Stddharshi Rishi 2 00

47 *Dasha Vaikallka Sutra—

By Shree Sayambhava Sun

with the commentaries of Shree
Haribhadra Sun 280

48 Shraddha Pratikramana Su.

tra—with the commentaries
of Shree Ratnashelhar Sur1 2 0 0

49 *Upamitlt Bhava Prapancha

(2nd Half)—By Skree Siddha-
rshi Rishy 2 00

50 JSivajivibhigam-With the com-
meantaries of Shree Malayamn 3 40
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Loka Prakiisha

Navapada Prakarna

Vichar Ratnikara

Tattwiirthadhigam Sutra

Anand Kavya Mahodadhl (Part VID
(in Gujaratr )

Can be had at—
THE LIBRARIAN,

SETH DEVCHAND LALBHAI
JAIN PUSTAKODDHAR FUND
DEVCHAND LALBHAlI DHARMSHALA,
Badekha Chaklo, Gopipura
SURAT (INDIA)
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THE BOOKS FOR SALE
BY

Shree Agamodaya Samiti
(IN SANSKRIT )

Rs a.p
1 *Avashyaka (Part I)-By Shree

Sudharm3d Svami with the com-
mentartes of Shree Bhadrabahu
Svamt and Shree Hanbhadra
Sun 2 4 €

2 *Avashyaka (Part I—By the
same author with the commen-
taries of the same two sacred

monks 3 00
3 *Avashyaka (Part Il )—As
above the former parts 3 8 0

4 *Avashyaka (Part IV)—As
above the former parts 100
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Loka Prakiisha

Navapada Prakarna

Vichéir Ratnikara

Tattwarthadhigam Sutra

Anand Kavya Mahodadhi (Part VII)
(Iz Gujarat: )

Can be had at—
THE LIBRARIAN,

SETH DEVCHAND LALBHA!I
JAIN PUSTARODDHAR PFUND
DEVCHAND LALBHA! DHARMSHALA
Badekha Chaklo, Gopipura
SURAT (INDIA)

* Not avallable )
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THE BOOKS FOR SALE
BY

Shree Agamodaya Samitt
(IN SANSKRIT )

R P
1 “Avashyaka {Part ))-By Shree
Sudharma SvAm: with the com-
mentartes of Shree Bhadrabihu
Svim apd Shree Hartbhadra

Sun 2 4 ¢

2 *Avashyaka (Part 1[}—By the
same author with the commen

taries of the same two sacred
monks

300

3 *Avashyaka (Part 1M1)~Ag
above the former pacts

4 *Avashyaka (Part v

above the frrmer mam Y—As -

~

380
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5 *Acharanga (Part1)-By ShrceR
Sudharma Svaim with the com-
mentaries of Shree Bhadrabzhn
Svimu & Shree Shilankichirya 1 §

6 *Achiiriinga (Part 1))-As gbove 2 4
7. *Oupapatika Sutra—With the
commentaries of Shree Abkaya.
deva Sun 0 12

8 ¢ 10 11 *Paraminu, Nilgoda,
Pudgala, Bandha Chhatris! 0 6

12 *Bhagavatl Sutra ( Part 1)—
By Shree Sudharm3 Svam
with the commentaties of Shree

Abhayadeva Sun 3 4
13 *Bhagavati Sutra (Part 1l)—

By the same as above 3 8
14 Bhagavati Sutra {Part H)—

Same as above 3 4

15 *Samvilyfinga—Same as above 1 0

36 *Nundi Sutra—~By Shree Deva
vachaka Gam, with the com-
mentanies of Shree Malayagid 2 8
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Rs a pe
17 *Ogha Nicyuktl—By Shree Su.
dharm3 Sviam with the com-
mentartes of Shree Bhadrabihu

Svami and Shree Drondchirya 3 0 ©

18 *Sutra Kritdinga—By Shree
Sudharmachirya with the com
mentaries of Shree Shilanka-
chirya 212 ¢

19 *Pragniipana Sutra (Ist Half)
By Shree Shyamachirya with
the commentarles of Shree
Malayagirt 314 0

20 *Pragnspana Sutra (2nd Half)
—As above 112 o

21 *Sthininga Sutra (Ist half)-
By Shree Sudharmi Svam
with the commentaries of Shree
Abhayadeia Sun 212 ¢

22 *Sthilidnga Sutra (2nd half)-

As abov 40 0
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29

14

sAntakridrashiidl three Su-
tras—With the commentanes
of Shree Athayadeva Sun

*Surya Pragnapti—With the
commeutaries of Shree Mala

yagini

*(Gnita Dharma Katha—By
an anctent Priest with the com-
mentartes of Shree Abhayadeva
Surn

Rs ap

10

3

8

0

110

*Prashna Vyikarana-Asabove I 12 0

*Sdhu Samiichfirl Prakarana
~By an ancient Priest

sUpiisaka Dasha—With the
commentaries of Shree Abhya-
deva Sun .

30 31 32 (2) Ashtaka Praka.
rana (2) Shat a Darshana
Samuchchaya~By Shree Ha
ribhadra Su~ and otbers

Free

a1 ©
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35

36
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38

15

Niryavall Sutra—With the com-
mentanes of Shree Shreechan.
dea Sun

Visheshavashyaka Gathana.
makaradi Kramaha

Vicharsira Prakarana-—By
Shree Pradyumna Sun with
the commentaries of Shree
Manikyasagar o

Gachchhachara Payanni—
With the commentaries of
Shree Vanar Rushi

Dharma Bindu Prakarana—
By Haribhadra Sunt with the
commentaries of Shree Mum
chandra Sun

Visheshavashyaka (Transla.
tion Gujaratt) (Part 1)—By
Jimabhadra Gami, Translater
Mr Chunilal Halamchand
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Ra
Jain Philosophy~( Englizh ) *

V R Gandlu 10
Yoga Phllosophy 1" 0 1
Karma Phllosophy ' 0 12

. (In Press.)
R3yapashren),
Panch Sangrah .
Visheshavashyaka (2nd Part)
Acharpradlp .
Nandi Sutra
Avashyaka Malayagirl
Anuyogadhir
Nandi Ads
Shobhan Stuti
Jinfinand Stutl ¢

Can be had at —

THE LIBRARIAN,
SHREE AGAMODAYA SAMITI,
Devchand Lalbhiai Dharmashala
Badekha Chakle, Gopipura
SURAT (INDIA)
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